The College of Wooster
Open Works

Mother Home & Heaven Special Collections

1879
Tﬁhway to Fortune, Happiness & Heaven
(Part ree)

Jerome Paine Bates

Follow this and additional works at: https://openworks.wooster.edu/motherhomeheaven

Recommended Citation

Bates, Jerome Paine, "The Highway to Fortune, Happiness & Heaven (Part Three)" (1879). Mother Home ¢ Heaven. 30.
https://openworks.wooster.edu/motherhomeheaven/30

This Book is brought to you for free and open access by the Special Collections at Open Works, a service of The College of Wooster Libraries. It has
been accepted for inclusion in Mother Home & Heaven by an authorized administrator of Open Works. For more information, please contact

openworks@wooster.edu.


https://openworks.wooster.edu?utm_source=openworks.wooster.edu%2Fmotherhomeheaven%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://openworks.wooster.edu/motherhomeheaven?utm_source=openworks.wooster.edu%2Fmotherhomeheaven%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://openworks.wooster.edu/specialcollections?utm_source=openworks.wooster.edu%2Fmotherhomeheaven%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://openworks.wooster.edu/motherhomeheaven?utm_source=openworks.wooster.edu%2Fmotherhomeheaven%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
https://openworks.wooster.edu/motherhomeheaven/30?utm_source=openworks.wooster.edu%2Fmotherhomeheaven%2F30&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:openworks@wooster.edu




PART IIIL

Tar Heavesty Hicaway 1o ETernArn Lire.

And an Highway shall be there, and it shall be called The way of Holi-
ness; the unclean shall not pass over it; no lion, nor ahy ravenous beast
ghall go up thereon; but the Redeemed shall walk there.

IsA1am, xxxvV: 8,9,

COMPLAINT.

“The way is long, my Father! and my soul
Longs for the rest and quiet of the goal:
‘While yet I journey through this weary land,
Keep me from wandering. Father, take my hand ;
Quickly and straight
Lead to Heaven’s gate,
Thy child!”

ANSWER.

“Jg the way long, my child? But it ghall be
Not one step longer than is best for thee,
And thou shalt know, at last, when thou shalt stand
Safe at the goal, how I did take thy hand,
And quick and straight
Led to Heaven’s gate
My child|”







SAFETY IN RELIGIOUS LIFE.

INTRODUCTORY.

The writer approaches this part of his work with a degree
of solicitude. It is no easy or light thing to point out the
highway to eternal life. If, on all other subjects, “ many men
have many minds,” the same is doubly true of religious sub-
jects. Dryden wrote a long time ago that

Divines do say but what themselves believes;
Strong proofs they have, but not demonstrative.
For, were all plain, then all sides must agree,
And faith itself be lost in certainty.

There is some truth in the thought conveyed in these lines.
Even St. Paul acknowledges that “great is the mystery of god-
liness,” and such it surely is. Still, religion in its origin and
nature is no more mysterious than a hundred other things
with which we have to do in this world, and, therefore, it is
not to be shunned or ignored on this account.

Besides, whatever men may say or think, religion is one of
the indisputable facts of life, and, therefore, is a proper object
of study and investigation. As the world in which we live is
a fact, so is God, its great Creator; since it is absurd to sup-
pose there could be an effect like this, without an adequate
cause. The existence of the human soul and its immortal
nature are facts of which every one is conscious within his own
breast—any amount of so-called scientific supposition or de-
duction to the contrary, notwithstanding. There is, therefore,
a future world, and a future life for the soul in that world, the
character of which is dependent upon the life we now possess.
There must also be two states of being in that future world

corresponding to the popular ideas embodied in the words,
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heaven and hell. Furthermore, the Christian church is a fact,
demonstrated, real, tangible. 'Worship and prayer are realities,
both to the soul and to the eye. Sin and holiness are not only
opposite, but determinative and definite quantities in the world.
So are faith and love, as well as hate and unbelief. The Bible,
too, is a fact, as well as a book.

Here we are, then, surrounded by a vast host of religious
facts and spiritual realities which, properly understood and ar-
ranged, make up the heavenly highway to eternal life. We
propose to deal with these now, just as we have with the facts
and realities pertaining to success in business life, and happi-
ness in social and family life. It will be no more necessary to
stop and prove the existence of things connected with religious
life, than it has been with business or social life. One set
of facts is just as common as the other, and just as generally
understood and recognized. It is true, “ The fool hath said in
his heart, There is no God,” but this class constitute only a very
small and minor portion of the race. The large majority of
people on the earth have a God and a religion of some kind.
Our chief concern, therefore, will be more to point out the
true religion, than to waste time and space endeavoring to
prove the existence of one. We shall try to so marshal the
facts of religious life that the reader can see before him the
path of safety through this world to that brighter and better
one above to which we give the name of Heaven,

The writer is aware that there is a large lot of stuff and
nonsense in the world, passing under the name of religion,
which disgusts every sensible person who comes in contact
with it; all of which will be very carefully avoided in this vol-
ume. We shall cling tenaciously in what we have to say to
the shores of common sense, and be guided by admitted facts
in human nature, in the outside world, and in the Bible. - We
shall try to build up no particular creed or sect, nor, on the
other hand, shall we be knowingly false to any clearly-revealed
truth pertaining to our theme. With these preliminary ob.
servations, reader, let us at once set out on the Hea.venly
Highway.
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CHAPTER 1.
OvutLines oF Trur RErricron.

“Life’s mystery—deep, restless as the ocean—
Hath surged and wailed for ages to and fro;
Earth’s generations watch its ceaseless motion,
As in and out its hollow moanings flow.
Shivering and yearning by that unknown sea,

Let my soul calm itself, O God! in Thee.

“The many waves of thought, the mighty tides,
The ground-swell that rolls up fromother lands,
From far-off worlds, from dim, eternal shores,
‘Whose echo dashes o’er life’s wave-worn strands;
This vague, dark tumult of the inner sea
Grows calm, grows bright, O risen Lord! in Thee.
“Thy pierced hand guides the mysterious wheels,
Thy thorn-crowned brow now wears the crown of power;
And when the dark enigma presseth sore,
And thy calm voice saith, * Watch with me one hour,’
Then, as sinks a moaning river in the sea,
So sinks my soul, in silent peace, in Thee.”

Although religions of various kinds are as old as the race,
and their doctrines and phenomena, long since settled into a
positive science, constitute an object of study and investiga-
tion; although the gospel of Jesus Christ has been preached
for more than eighteen hundred years, and what is known as
Christianity has permeated all departments of business and
social, private and public life, and has become as familiar to
us as any other earthly experience, yet, if one were to ask a
hundred representative persons this precise, definite question:
What is true religion? the variation in the answers would be
not only a matter of surprise, but caleulated to awaken within
the mind profound solicitude and anxious thought. These
answers would doubtless arouse in the mind such queries ag
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these: Ts it possible that the vast majority of mankind are
mistaking, after all, the true highway and are walking in the
“broad road” under erroneous convictions or views of truth?
Is it possible that all the manifold means of enlightenment
respecting the true interpretation of Scripture avail nothing?
Is the race, in spite of all efforts put forth to the contrary, in-
evitably blinded and foredoomed to destr
incorrigible perverseness of nature ?
and Christ’s words faintly foreshadow
mournfully, concerning the true w
find it.”

uction on account of
It would seem so, verily;
as much, when he says,
ay, “and few there be who

The causes of this variation in belief are manifold and com-
plex. Prominent among them is the lack of diligent, earnest,
protracted study of the New Testament; a study that goes
down to the 700ts of words and doctrines, instead of merely
skimming the surface. Again, the power of early religious
training and associations has much to do with it; peculiar-
ities of temperament and disposition ; the strengtl

1 and depth
of one’s native ability and intellectual culture—all combining
to make up the individual lens through which religion is re-
garded.

If a mounted globe, with its surfac
seas, and continents, all painted in different colors, were placed
in the center of a school-room, and each scholar, from where
he sat should be called upon to answer this precise, definite
question, What is the earth? the variation in the answers
would doubtless be fully as great as in the case bef
respecting the question, What is religion ?
the same re:

e divisions into islands,

ore instanced,
And for precisely
asons.  The scholar’s position in the room, his an-
tecedents and advantages, the accuracy and extent of hig
information, his mental ability, and especially the influence of
those who sat near him, all combining, would determine hig
reply. Now, both the earth and religion are alike in that both
are spherical in their completeness and therefore many-sided;
in that both are p actically inexhaustible in extent; yet by
proper study and accurate observation both ean be so far com-
prehended as that no fatal mistakes shall arise on account of
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necessary ignorance. Says Dr. Goulburn: ¢ There are severai
points of view from which Christianity may be surveyed; and
although it be one and the same object from whatever point
we look, yet eyes placed on different levels will see it grouped
in different perspectives.”

Inasmuch, then, as upon our right understanding of what
religion is, depends our welfare for two worlds; inasmuch as
many biases and predispositions are liable to warp and pervert
our definition of it, can we do better than examine at the
outset a few of the fundamental facts and considerations re-
specting it, which must be taken into the account before we
can ever hope to gain a just and accurate understanding of
its nature.

To begin with, in ascertaining the nature of true religion
it will be necessary to have a true conception of the character
of God. All religion starts here; and very much more de-
pends upon this article of faith than is generally supposed.
A wrong view of the character of God will thoroughly vitiate
a whole system of doctrinal belief. Every false system of doc-
trine in the world, every erroneous religious belief, every faise
sect, or denomination, every heretical church, every system of
idolatry the world over, among civilized or uncivilized, springs
from a false view of the character of God. This may not ap-
pear to be the leading defect or error, in some cases, but when
any system is thoroughly analyzed, and the taint is traced to
its true source, it will lead to this fundamental conception;
and from this apparently insignificant fountain, this little
spring of error, the fatal heresy widens and deepens, as it reaches
out into conclusions and results, uhtil the whole system is
poisoned.

‘What, then, let us ask with some degree of earnestness, is
the real and true character of Godj; what the leading and cen-
tral attribute in his infinite personality; and if we were called
upon to describe the character of God in a single word, what
would that word be? We answer, God is a Holy Being; holi-
ness being the substratum of his character, the foundation of
all his attributes and perfections, and the leading principle
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actuating all his dealings with his creatures, This quality
may be said to constitute the nucleus of the Godhead ; to be
the one central characteristic or attribute of his nature to
which all the others yield homage, and by which they are
measured and modified. Everything bends to this; this deter-

mines the nature of God’s government over the world; this is
the source of all moral ]

aw; this furnishes the only complete
and consistent explanation of all his arrangements with men.
Tuarning back to those primeval revelations of his character
which God himself made to the world under the Mosaic dis-
pensation, we hear him styling himself  the Holy One;” we
hear him saying, “I, the Lord your God, am holy.” (Lev.,
xx:25, and 26.) The same truth underlies and gives signifi-
cance to the whole Jewish system of sacrifices; it stamps, as
it were, all the surroundings of Deity. Thus his angels, who
wait on him, are the Holy Angels; the Scriptures, containing
his will, are the Holy Scriptures; the faith he imparts to t]
soul, is a most Holy faith, Christ his Son, is the Holy O
and the Just; and the Spirit who proceeds from him to s
his children, is the Holy Spirit. Holiness is also set forth as
the end of Christian attainment and perfection here on earth.
“Be ye holy, for I am holy, saith the Lord.” ¢ Follow peace
with all men and holiness, without which no man shall see the
Lord.”

The importance of love in the Divine character has been
excessively advocated of late years, because it is the sheet-
anchor of all those who hope to be saved somehow without
that new birth or change of heart so absolutely indispensable,

10
1e
anctify

While allowing its just and true place in the collection and
classification of attribntes, it can never be placed first and

foremost without giving us a distorted view of God’s charac-
ter; and as we have already seen, such a distorted view will
prevent us from ever obtaining a correct answer to our ques-
tion: What is religion %

In thinking of God, then, we should look upon him as a
Being holy, just, and good, and in that order; as containing
within himself all power, wisdom, and love, and in that order:
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a8 Creator of the Universe and God of all grace, and in that
order; as the great omnipotent, omniscient and omnipresent
Spirit, eternal and immutable, and as exercising both a natural
and moral government over the earth. Says the well-known

hymn;

Holy and reverend is the name
Of God, our only King,

And holy, holy, holy cry
The angels when they sing.

The deepest reverence of the mind
Pay, O my soul! to God;

Lift with thy hands a holy heart
To his sublime abode.

Just and true are all thy ways,

And great thy works above all praise;
Humbled in the dust, we own,

Thou art holy, thou alone.

The second prerequisite in understanding the nature of true
religion, is to have a proper view of the character of man.
Is it like or unlike that of God, just considered? Is holiness
or unholiness the distinguishing and predominating trait?
By the word holiness, as applied to God, is meant “infinite
moral purity seeking purity, and delighting in it.” Can the
same be said to be the characteristic of man?

The Bible has never been sufficiently valued as containing
the most accurate description of human nature ever given to
the world, or ever found in any writings human or divine.
There are multitudes who accept readily and cheerfully all
that the Bible reveals to us concerning the character of God,
who inwardly or openly repudiate much of what is therein
found concerning the character of man. But why should this
be done? Does not the experience of the world confirm the
statements of the Bible? Are not the records of human his-
tory, corroborative of the records of Scripture? Does not ob-
servation tell the same story? And are not the facts of daily
life all on one side? That man who denies human guilt and
a transmitted, hereditary bias toward sin and wickedness, de-

36
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nies the plain testimony of his senses. What would any hu-
man science be good for that ignored the facts relating to it,
or that refused to admit the actual state of the case? And
how can any one hope to have a true idea of religion if he will
not admit the facts concerning the nature of man; or of what
value would that religion be which ignored the true state of
the case? Side by side, therefore, with a right view of the
character of God, must be placed an equally correct view of
the nature of man. What is that nature?

To describe it in a single word, as with the character of God,
man is unholy; morally unclean and impure; just the opposite
of his Maker. Whatever may have been his original state, or
however he may have transferred himself from that state into
his present one, man’s moral character now, as demonstrated
by the facts of daily life, by the records of history, is one of
unlikeness to that of God ; and this fact must ever stand at the
basis of any true system of religion. Not that this is all of
man’s complex nature; but so far as religion is concerned, this
is the deepest and most underlying fact of his being. Not that
man is entirely destitute of goodness, as we commonly use the
word goodness ; for man is still created in the image of God
as before the fall. But whatever may be the amount of his
goodness, as estimated by our earthly standards, he has no
goodness or holiness which can justify him at the bar of God.
Examine any man’s life and character, and while there will be
many things amiable and noble, as estimated among men; yet,
when the heart is held up to inspection, and the character of
its motives are examined, and the secret, all-controlling pur-
pose of its existence exposed, it will be found to be in direct
antagonism with those two fundamental canons of moral ob-
ligation, “Thou shalt love the Lord thy God with all thy
heart, and thy neighbor as thyself.”” And on account of this
want of conformity to God’s standard of goodness and holi-
ness, is man pronounced morally unclean; the opposite of that
which he should be and must be before he can hope to,find
that heavenly way which leads unto eternal life.
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And with this conclusion agree all the poets, and all careful,
. experfenced observers of mankind. Says Shakespere:

There’s no trust,
No faith, no honesty in men; all perjured,
All forsworn, all naught, all dissemblers.

Says Otway:

Trust not man who is by nature false,
Dissembling, subtle, cruel and inconstant.

Says Dean Swift:

Vain human kind! fantastic race,
Thy various follies who can trace?
Self-love, ambition, envy, pride,
Their empire in our hearts divide.

Says Thomson:

What is the mind of man? A restless scene
Of vanity and weakness; shifting still,

As shift the lights of his uncertain knowledge,
Or as the various gale of passion breathes.

Says Ralph Waldo Emerson:

Man crouches and blushes, absconds and conceals,
He creepeth and peepeth, he palters and steals;
Infirm, melancholy, jealous, glancing around,

An oaf, an accomplice, he poisons the ground.

Then Young, looking on both sides of human nature, ex-
claims:
How poor, how rich, how abject, how august,
How complicate, how wonderful is man!

sir of glory! a frail child of dust!
An heir glory
Helpless immortal! insect infinite!

Having now considered the character of God and man sep-

arately, let us look at them in their mutual relations.

It is evident that before a holy God and sinful men can ever
be brought together, or brought into sympathy with each
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other, one or the other party must be ch anged into the moral
likeness of the other, so that there can be some basis of union,
and some ground for fellowship; for “ what concord hath light
with darkness.” It is still further evident that God cannot
chfmgc himself to the state of man, without destroying his
own nature and the foundations of the moral universe, and
upturning all the established laws of right and truth; and it
is also evident, both from the testimony of Seripture and the
results of continued experience, that man, without some
higher power operating upon him, cannot change himself into
the moral likeness of God.

There is now imperatively needed a Being in whom both
parties can meet and unite; and that being is Christ, the God-
man who forms in himself the connecting link between the
divine and human, Creator and created. (/unw(} 1iently, there
an be no true religion which in any w ay depreciates, ignores,
or perverts the mediatorship of Christ; there can be no such
thing as a true view of the nature of religion, where Christ
does not at once occupy the central position and throne, and

where he is not at once the way to God, the truth of God in-
carnate, and the very life of God in the soul. A religion
without Christ must either be a low, degraded, blind supersti-
tion, or.at best, a cold, abstract, monotonous contemplation.
God and man, in their mutunal relati 10ns, can meet and be in
harmony only in Christ, who embodies 1)oth in himself and so
mediates, reconciles, satisfies.

Next, there is needed some power to change man’s nature
and bring it into oneness with God; to create within man’s
soul, now alienated from God, @ desire'to repent and seek for-
giveness; a desire to pray 1'01’ strength and light from above;
and this power is the Holy Spirit sent from God to dwell in
man’s soul. Accordi 1;;1) no religion can be the true one
which leaves out the offices of the Spirit. Christ the media-
tor, as now situated, is nearer God than man; for we read that
““he ever liveth to make J'lll'l'l‘('(*\'\‘iul) at (}ud s right hand in
Heaven.” But when Christ left the ear th, he told his disci-
ples he would send unto thcm the Spirit, who should be even
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aearer to them than he himself had been while with them, for
the Spirit should be ¢» them, and should dwell with them,
which he himself, of course, could not forever de. And so
the Spirit stands in the same relation to man, that Christ does
to God; thus making a communication of power both instant
and effective between the heart and the throne. This Spirit
changes man’s nature by changing the direction of his moral
affections, and thus starting him on that course of religious
development which brings him nearer to God the longer it is
continued. This Spirit leads man to see himself, enlightens
the mind, clarifies the perceptions and understanding, and
shows him Christ as the way, the truth, and the life. He
also leads him and helps him to pray for assistance from God
in the effort to be like him. In a word, there could be no
mutual relations established between God and man in a religotis
sense, without the offices of both of these intercessors; Christ
with the Father, the Holy Spirit in the soul.

One thing more is requisite, and that is a Guide-Book of in-
structions. For if man is to be like God, or one with him in
nature, he must know what God is, and what he requires; and
this necessitates a Revelation of God’s will, which is given to
man in the Bible. In crossing over that immense moral space
between man and God, man would surely be lost but for ex-
plicit instructions from the further end of the route; and these
are given to him in the Bible. In entering into mutual rela-
tions with God, there must needs be articles of specification,
and some general fundamental principles and laws; and these
are given to man in the Bible. Still more, there must needs
be an external, objective test or standard by which to measure
and gauge man’s inward, spiritual experiences; and this in-
fallible test-book is the Bible. As Bishop Burgess puts it:
“All true religion must be Scripture religion, all worship
Scripture worship, all zeal, Seripture Zeal ; so that, let a man
have never such sublime knowledge, such burning zeal, yet if
it be not according to the law and the testimony, there is no
light in him. To say, ‘it’s upon my conseience, or it’s upon
my spirit, I find much comfort and sweetness in such and such
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things’ —is nothing; for all false religions can and do say as
the Word of God to warrant thee?
Doth that justify thec? All things else are but an empty shad-

much.

ow.”

But hast thou

Lamp of our feet! whereby we trace
I Y

Our path when wont to stray ;

Our guide, our chart! wherein we learn

Of realms of endless day.

Childhood’s preceptor! manhood’s trust!
Old age’s
Pillar of fire, through watches dark,

firm ally!

To radiant courts on high.

Therefore we must ever say of the Bible as did Barton,

There are now before us five constituent parts which enter
into and compose what must be the true religion, since it
takes into account all the facts on which such a religion must
build. These facts are, as we have seen, a correct view of the
nature of God; an equally correct view of the nature of man,
and a consideration of God and man in their mutual relations
as established through the offices of Christ, the Holy Spirit,

and the Bible.

And these facts are the way-marks of the
heavenly hichway that leadeth unto life eternal.

Such a re-

ligion must be the true one because it is reasonable, systematie,
consistent, and complete; making adequate provision for the
bonor of God and the welfare of man; it embraces all the es-
sential ideas of religion, and no single part can be left out, or

modified, without destroying the value of it all.

Indeed, so

important are each and all of these different features, that it
requires some attention and care on the part of man to give
each part its due and proper regard.

There are hosts of people who are partly right; who aceept
some one or more of these constituent ideas and doctrines of
true religion ; who are sometimes in the right way; but, alas!
they incorporate so much of error into their system, and re-
ject so many of the facts which must be received in order to
include the essentials; and they are so often outside the true

way, that their aberrations, their departures, their unlawful ex-



SAFETY IN RELIGIOUS LIFE. 567

cursions into the “broad road,” are more numerous than their
straight-forward steps.

Truth and error in religion, as in everything else, are both
absolute and relative quantities; that is, they not only exist
separately and independantly, but in connection and in con-
junction with each other. They sometimes run like the two
parallel tracks of a railway, side by side, with numerous and
open switches between, so that a man can pass from one to the
other before he is himself aware of the transition. There is
but one path of safety, and a hundred paths of danger. By
leaving out, or by explaining away, any one of the five ele-
ments mentioned in this chapter, man leaves the heavenly
highway and starts off into a wilderness of weary wanderings
where paths of all sorts and kinds intersect and cross each
other in such a bewildering maze, that the only possible end-
ing of his search is to be hopelessly lost. Thousands upon
thousands of human beings are now, and have been wandering
about in this wilderness; therefore our great concern, as already
stated, is to guide the reader, if possible, into the true path
which has but one ending in life and peace above. Hence we
repeat that God, man, Christ, the Holy Spirit, and the Bible,
are the five foundation stones on which the Heavenly Temple
is built, and if any one is omitted from the ground-work of
your faith, the temple for you will always remain closed.

Does the reader feel inclined to ask, How do we know that
this constitutes the true religion? We reply, because it rests
upon admitted facts in human nature, in the outside world,
and in the Bible; because it is inherently complete and har-
monious; and because it is in full accordance with the highest

: permanent results of the best thinking which the world of
mind has yet produced. Millions have accepted these truths
and facts and have been saved, and millions more are now
clinging to them as shipwrecked mariners to a rock in the
midst of dashing billows. As the pious Faber has sung:

To angels’ eyes
This Rock its shadow multiplies,
And at this hour in countless places lies,
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One Rock, one shade
O’er thousands laid—
Rest in the Shadow of this Rock]

In the Shadow of this Rock
Abide! Abide!
Ages are laid beneath its shade.

"Mid skies storm-riven

It gathers shadows out of heaven,

And holds them o’er us all night cool and even,
Through the charmed air
Dew falls not there—

Rest in the Shadow of this Rock]
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CHAPTER II.
InvisiBiniry or Gop AND HEAvenw.

There’s a land far away 'mid the stars, we are told,
Where they know not the sorrows of time,

Where the sweet waters wander through valleys of gold,
And life is a treasure sublime.

’Tis the land of our God, ’tis the home of the soul,

Where rivers of pleasure unceasingly roll,

And the way-worn traveler reaches his goal
On the Evergreen Mountains of Life.

Our gaze cannot soar to that beautiful land,
But our visions have told of its bliss;
And our souls by the gale from its gardens are fanned,
When we faint in the desert of this.
JAMES G. CLARK.

“The way is dark, my child, but leads to light,
I would not always have thee walk by sight.
My dealings now thou canst not understand.
I meant it so; but I will take thy hand,

And through the gloom
Lead safely home
My child!”

Heaven lies around us like a cloud—
A world we do not see;
Yet the sweet closing of an eye
May bring us there to be.
Mgs. H. B. STowE.

«Upon the frontier of this shadowy land
‘We pilgrims of eternal sorrow stand:
The realm that lies forward with its happier store
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Of forests green and deep,

Of valleys hushed in sleep,
And lakes most peaceful, is the land of

Evermore.”

N

L ANY years ago, Prof. Austin Phesps of Audover,
ﬁ Mass., in a little work entitled “The Still Hour,’”
N wrote: “One of the most impressive mysteries of
the condition of man on this earth, is his depriva-
tion of all visible and audible representations of
God. Christians seem to be living in a state of
seclusion from the rest of the universe, and from that pecu-
liar presence of God in which angels dwell, and in which de-
p:u’t(;d saints serve him day and night. We do not see him
in the fire; we do not hear him in the wind; we do not feel
him in the darkness.”

Now, we think it can be satisfactorily shown that this con-
dition of invisibility with regard to God and heaven is no
“impressive mystery” at all, but simply a divinely-ordained
Juct established for the best and wisest of purposes. Such
language as the above is more redolent of the spirit of the
Old Testament than of the New. There are many passages
in the Old Testament which contain the same idea, but none
in the New. Thus David says, speaking of God, “Clouds
and darkness are round about hin.” And the poor, aflicted
Patriarch of Uz also exlaims, “Oh that I knew where I
might find him, that I might come even to his seat. Behold
I go forward, but he is not there; and backward but I cannot
perceive him; on the left hand, but I eannot behold him: on
the right hand, but I cannot see him. For he is not a man as
I am, that we should come together.”

Still, nearly all minds have at times without doubt felt the
same perplexity. There is in human nature a strong craving
after the same visibility and tangibility in heavenly things,
that exist among the earthly. We are ourselves visible and
tangible, and all material objects and interests about us are
80, and we naturally desire that the objects of our faith should
partake of the same character; forgetting that “the things
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that are seen are temporal, while the things that are not seen
are eternal,” forgetting, as the Pharisees did at one time, that
the kingdom of God is within and hidden, rather than with-
out and observable.

So far as viewing the upper world is concerned, we are, while
in life, imprisoned within material walls. And in our weak,
imperfect, unchristian moods we can easily see how the pa-
thetic and piteous language of Job would become the natural
plaint of universal human nature. Especially would this be
true, when one was wearied and fainting from incessant bat-
tling against spiritual difficulties, or when surrounded by
immediate and appalling dangers: For it has been true for
1800 years that the heavens o’erhead, wrapped in unbroken
silence, look down with seeming indifference upon the strug-
gling masses beneath, while the earth, in sluggish muteness,
gives no sign of sympathy. It is true that from out the clear,
blue depths above, no glimpse of God or Heaven hath ever
been vouchsafed to man since Jesus ascended, and John closed
up all outward visions at Patmos; neither has any audible
voice been heard. It is true, that so far as outward manifes-
tations are concerned, we all worship a God appreciable to us
only through his Works, and his Word. But what of it, so
- as we have so many better things to take the place of

o
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all this?

Sometimes, too, this feeling is liable to be engendered by a
continued reading and study of the Old Testament to the se-
clusion of the New. There we learn that in former days God,
through his messengers and angels, talked with his special,
chosen ones as a man talketh with his friend; that these mes-
sengers often came to earth, and even ate and drank with men;
that intercourse with the spirit-world was common and gen-
eral; and that visible manifestations of supernal glory were
often given. We read of Noah and Abraham and Moses
and Samuel, all holding some sort of converse with the inhab-
itants of the unseen realm.

And not only this, but even in the earlier days of the New

Dispensation, the same state of things was perpetuated. God
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was then actually manifest in the flesh, and lived and ate and
walked with men for the space of thirty-three years, and all
could see his person, and hear tl

1e gracious words which pro-
ceeded from his

mouth, and were even privileged to sit at hig
feet and learn the ways of truth. And we furtl
twelve Apostles carried about with them tl
ural power, and at (i

1er see that the
1e same supernat-
imes seemed more like inhabitants of
another world, than poor, finite, limited denizens of this. And
without doubt the wish has been uttered by thousands that
they could have lived in those days, instead of now; but the
wish has been idle and vain. The clouds which closed after
g form, closed up also all visible representa-
tions of God until the day when those clouds shall again be
parted to let through this same Jesus coming in the capacity
of the Judge of all the earth; while in the grave of John, the
last of the Apostles, was buried the last link of that chain of
direct outward communication with the upper world, which
had reached back, almost without a break, to the garden of
Eden. But what of this, if “God has provided some better
things for ws, that they without us, should not be made per-
fect?”

With right-views

Christ’s ascendin

of the nature of the present spiritual dis-
ity, so far from being any hindrance
to spiritual life, is, on the contrary, a great and positive bless-
ing. The question is: Have we been put forward or back-
ward by the change from past to present? Are we better off,
or worse, than those who lived in former times? We think
the former view to be the true one.

Let us draw a contrast between the times

of these visible
manifestation

8, and our own time, and see who would be wil-
ling to make an exchange. To place ourselves in the steps of
those who enjoyed such manifestations, we should be obliged
to throw away at the outset all definite knowledge of Christ,
as our Redeemer; to be able as we looked back, to see no
3ethleliem, no Calvary, no Olivet; but be content with what
we call a type or shadow, the significance of which we could
at best very imperfectly comprehend. We should have to
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dispense with all printed Bibles, and in fact with printed books
of all kinds, and content ourselves with a few rolls of parch-
ment, containing some portions of the Old Testament. We
should deprive ourselves, to a good degree, of the sustaining
power of surrounding Christian example; we should have to
blot out from our minds the memory of all the Christian
teaching we have ever received from Sabbaths and sanctuaries:
from Bible-classes, Sabbath schools, and prayer-meetings; and
content ourselves with knowing or perhaps seeing that here
and there lived one who walked with God, and occasionally
received a visit or a vision from some heavenly intelligence
who would talk with him a few minutes and then disappear,
leaving the returning darkness ten-fold more dense and un-
bearable than before. We should also be obliged to leave
behind us our schools, our educational, eleemosynary, and be-
nevolent institutions of all kinds, yea, our civilization itself;
and content ourselves with semi-barbarous customs and ex-
periences. Who is prepared to trade?

It is true, this picture is of the days of Enoch and Noah and
Abraham, but one would be welcome to all the additional fea-
tures of interest they could draw from the time of Moses to
the birth of Christ, or from the birth to the day of Pentecost,
which broke up the old system -and ushered in the new.
‘While there would be some ameliorating circumstances dis-
coverable in subsequent ages that were not visible at first, yet
there would be no time when the contrast would not be as
sharp and clearly-drawn as has already been seen. And who
does not feel that no amount of visible and audible represen-
tations could possibly compensate for the loss of all which so
emphatically constitutes our glory and our crown!

We never shall regard the spiritual Past in its true light
until we look upon it as a season of pupilage and tutorship.
The race were so ignorant religiously, so crude and undevel-
oped, that God was obliged to employ a kind of religious
object-teaching and pictorial illustration-system in his deal-
ings with them, just as our missionaries now do with rude
and semi-barbarous heathen, or as we now do with children.
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Instruction had to be simple, plain, open, direct, and outward,
rather than abstract and ethical. But when in the fulness of
time, God gave the world not simply the patterns of things in
the heavens but rather the heavenly things themselves, then
humanity went up from the primary and intermediate depart-
ments of religious teaching, into rooms of a higher grade; and
miracles and audible voices and wonderful events were only
continued long enough to set the new system in motion, and
then they were quietly withdrawn. And to desire to go back -
ward to those times and things, is to desire to be treated as chil~
dren rather than as those that are matured, cultured, and
ripened in Christian growth and attainments.

Another reason why the spiritual Present is better than the
Past, is because of the superiority of a completed Bible, over
all imperfect and half revelations of truth. It is quite a sig-
nificant fact that the Bible was completed and the old order of
communications closed up, by one and the same man, and at
the same time. John the Revelator received the last celestial
vision, and also wrote the last page of Scripture; and this
coincidence clearly intimates that thereafter God d
should read, rather than dream or see. The religious knowl-
edge of those who lived under this dispensation of

esired men

dreams
and visions, was very imperfect as compared with that which
is in the possession of every one to-day. Without doubt, to
have possessed a copy of our completed Bible, Abraham would
gladly have given all his wealth, and all his peculiar privileges,
if indeed they can rightly be called such. At the best, the
ancients had but the alphabet, while we have the full treatise.
And although there is to us no Urim and Thummim, no Holy
of Holies out of which come audible responses; no supernat-
ural light, or visible mercy-seat; no pillar of cloud and fire;
yet as a lamp to our feet and a light to our path, we have ¢
Guide and a Book which speak plainer, fuller and better things
than were ever before delivered to men by prophet or oracle.
And what though the Heavens are closed above us, the Bible
is open before us; and what though visible

signs and wonders
have ceased about us, yet the

Truth and the Life have taken




14
SAFETY IN RELIGIOUS LIFE. 575

up their abode within us. And in value the last is first, and
the first is last.

Still another reason for the superiority of the invisible over
the visible is found in the active operations of the Holy Spirit
who, as a distinet person, and a distinet power in the world,
was hardly so much as known or heard of under the former
dispensation. As proof of this we need cite only the express
words of Christ to his disciples, “If I go not away the Spirit
will not come;’’ intimating most decidedly that the Holy
Spirit as a distinct person and power was to take his place on
earth and carry on and out his work in the hearts of his
people; thus making the mew, in contradistinction from the
old, a pre-eminently spiritual dispensation. More than this,
these silent, inaudible communications of the Spirit to the
heart, were also to take the place of all verbal messages ad-
dressed to the ear.

These two modes of communication, so far as effectiveness
is concerned, can best be set forth by a practical illustration,
Two men are stationed on distant hill-tops, desiring to talk
with each other. The natural voice is unable to span the in-
tervening gulf with a bridge of natural sound, and so recourse
is had to large speaking trumpets. The loud, resounding
clangor of blasts and words reverberate through the air and
down the hill-sides, but the noise nearly or quite drowns the
substance of the communication. As a method, it would be
best deseribed as slow, difficult, and imperfect. At a later
time and in another place, two men are stationed at even a
greater distance and for the same purpose; but instead of em-
ploying trumpets, they pass between them an electric wire
with batteries at either end, and lo! they can as freely and
easily, talk as though seated side by side.

And so the writer to the Hebrews says, “ For ye are not
come unto the mount that might be touched, nor unto black-
ness and darkness and tempest, and the sound of a trumpet
and the voice of words; but unto Mount Zion, the heavenly
Jerusalem, and to God, the Judge of all, and to an innumera-
ble company of angels and to the Church of the first-born,
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which are written in Heaven.”” The first method indicated
might be called the Sinaitic; but Christ introduced a method
of spiritnal communication which may not be inappropriately
called telegraphic and heavenly. And shall we say that because
the first method was more demonstrative and noisy and out-
wardly impressive, that therefore it was the more effective
and the highest and best method? Does not our experience
tell us that the chords of the heart vibrate more quickly and
strongly to the pulsations of a spiritual current, than to mere
words and sounds addressed to the ear, and unaccompanied
by the Spirit?

In the case of all verbal megsages, the message is more or less
subordinate to the messenger; but with spiritnal communica-
tions, the agent being invisible, the message itself has full
sway, and is all-powerful. And so it has proved in modern,
as contrasted with ancient spiritual life.

A fourth reason why the invisible is superior to the visible
is because it calls into exercise the ennobling power of faith.

“Obey and live;” but
spiritual is, “Believe and be saved.”
All visible manifestations, by appealing to tl

The maxim of the visible system was,
the motto of the new and

1e senses, tend to
encourage and directly promote unbelief; so that when Christ

came, the greatest obstacle he encountered in his work was
that very lack of faith which was the natural result of the
visible system. Is it anywonder, then, that these audible com-
munications and visible signs and miracles were withdrawn as
soon as possible, when their continuance was hindering the
growth of that inward grace by which alone man could draw
near to God and God to man, in saving relations? And for
this very reason the system has never been revived again, be-
cause it would have a direct tendency to ultimately destroy
the only power in man’s depraved heart that can change it
from bad to good in God’s sight.

The keynote of all true spiritual progress, as it is the key-
note of the spiritual dispensation, is the one,
ing, heavenly word, Brrigvs.
ter a healthy, robust, manly, v

golden, transform-
This gives to Christian charac-
igorous development; and by
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the exercise of faith we become strong in all good thi 1king

pey !l
and right acting. 'We pass from childish bondage to mature
freedom; from a thralldom to the outward senses, to the lib-

erty of inward trust and love. Under the former and visible
system God led his people as it were 1\ the hand, but it
placed them in the position of little children whom we dare
not trust alone. It made them weak, fitful and l]]\J)Alht?Ult;
bold indeed to execute when under the eye of their leader,
and under the inspiration of an immediate. direct lease of
power; but the moment their mission was accomplished, and
the work at hand over, they sank back into comparative hes-
itancy and feeblenegs.

On the contrary, God deals with us as with free, responsible
agents. IHe gives us his will in general instructions and laws
which are sufliciently explicit to cover the whole ground of
duty when carefully and faithfully carried v'l(,, but the appli-
cation of those princi iples to ('(‘l'l']h' and eci (”IIHS[LH(JC», he
commits entirely to us. He holds us responsible for a dil-
igent study

of the rules, and Jur the exercise of our highest
wisdom and prudence in dischm'\;:lng the obligations they
impose; but the liberty given wus is that of a son and heir,
rather than a servant in bondage to tutors and governors.
And as a result, while we may not, perhaps, be so bold and
positive and mnm]ent as they were at iu/z,,a, we can be: more
uniform and steady, and never so much at a loss.

And when we find it difficult to take hold of spiritual things
by the eye and power of faith alor 18, receiving no help from
external signs and symbols; when we feel sometimes like ery-
ing out for aid in grasping the intangible and the eternal, yeb
lct us remember this is the very kmd of m\vnd warfare which
will make us valiant and true soldiers of Jesus Christ, and
the very kind which will lead us on to ultimate and glorious
vietory. A sacrifice in the temple of Solomon might have been
more outwardly impressive than a season of spiritual commun-
ion in a modern prayer-meeting, but Christ knew that these
prayer-meetings would be more conducive to our spiritual
progress, and better fitted to qualify us for the life to come.

37
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Job and Paul may stand as fair representatives of the two
types of character which the two systems of communication
under consideration were fitted and calculated to produce.
Had Job lived in Paul’s time we should have had a far differ
ent book from him than we have now, while to throw back
Paul to Job’s day would be to deprive the world of one of the
grandest and noblest and most inspiring characters of his-
tory, and to take from his writings all that is precious and
powertul. :

[s it any longer, therefore, an “impressive mystery” why
we have been deprived (if deprivation it can be called) of vis-
ible signs and audible sounds? When God shut us up to the
Bible and to faith, and made us dependent on the Holy Spirit,
he immeasurably advanced us 1 privilege and conferred upon
us his highest favors and blessings. All that is truly valua-
blein our modern civilization, all that is truly great and noble
in individual character, has come directly from this change of
the Old to the New.

Still, we are not even now deprived entirely of visible
representations of God. Over us to-day hang the same heav-
ens that looked down upon Abraham, and these heavens de-
clare to us, as to David, the glory of God, while the firmament
showeth his handiwork. Day unto day uttereth speech to
our hearts, as to theirs; while the rolling year is as full of
Him now, as ever. God is also the same in his providences
and judgments, though he has changed somewhat the manner
of executing them; now working ¢Arough natural laws, in-
stead of outside them as formerly. In fact, to us as to the
Hebrews, “the external universe is only a black screen con-
cealing God. All things are full of, yet all distinet from Him.
The cloud on the mountain is his covering, the muttering of
the thunder is his voice; in the wind which bends the forest
or curls the clouds, he is walking; the sun is still his com-
manding eye. Whither can we gofrom his presence or spirit?
At every step and in every condition we are God-enclosed,
God-filled, God-breathing men, while a spiritual presence
“owers or smiles on us from the sky, sounds in the wild tem-
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pest, or creeps in panic stillness along the surface of the
ground. Then if we turn witl 1in, lo! He is there also, as an
eye hung in the central darkness ul our hearts,”

lhul we have his completed Word, cont: vining this sen-
tence which all the ancients never had ]1(x ard or le:umﬂ “God
1s a spirit; and they that wor ship him must worship hml in
spirit and in truth.””> We have also the tangible ln\ tory of
the life and Yl‘;l,(‘]lll]:‘_;‘S of the incarnate and historic Ohrist. and
besides we have a special and powerful method of communi-
cation with the heavenly world, which, if not absolutely new,
is at least more general and practical than ever before in the
world’s history; ,m(l this is prayer. “Iitherto,” said Christ
when on earth, “ye have asked nothing in my name; ask and
receive now that your joy may be full.” We are shut up to
Hn\ as to the Bible; and the soul that never uses this means
of approach unto God, and never receives spiritual blessings
from God in answer to prayer, has indeed good reason to com-
plain of its fearful isolation (m(l darkness.

And finally we have the ])mmm/ that after w alking by faith
here on e: uLh and enduring its conflicts, and maintaining our
hold .stuult(t\tlv upon the things which are unseen, as did Mo-
ses, of whom it is written that he “endured as seeing him who
is invisible, having respect unto the recompense of the re-
ward,” we shall go at length where there will be no veil, no
shadow, no night, no darkness or concealment. For if
now we are compelled to see through a glass darkly; yet then,
face to face; if now we know but in part, yet then we shall
know even as we are known|
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CHAPTER I11.
Grounps or Rericrouvs CERTAINTY.

“Tossed with rough winds and faint with fear,
Above the tempest, soft and clear,
What still small accents greet my ear?
'Tis I; be not afraid.

"Tis I who led thy steps aright,

"Tis I who gave thy blind eyes sight,

'Tis I, thy Lord and Life and Light;
Be not afraid.”

ong since, in the course of some miscellaneous read-
ing we came upon the following sentence: ¢ Within
the dim twilight of revealed spirituality, troubled ones
are constantly groping for the heart’s-ease that is ever denied
the traveler this side of immortality.”

This sentence, when analyzed, is found to be as full of
meaning as it is of beauty. From the writer’s standpoint, he
makes here three assertions:—first, that Revelation is a dim
twilight; second, that all troubled or anxious ones are groping
here for a foothold; third, that certainty in spiritual matters
is ever denied the traveler this side of immortality, or the fu-
ture state.

The thought at once springs up in a believing mind, is there
no better posture or state in which the mind can rest than
the one indicated by this sentence? Or in other words, are
there no good and sufficient grounds of certainty in religious
life? Is it a fact that we are condemned to grope ever-
more on this side of eternity in a dim twilight of doubt? Has
not God done better than that for us with regard to Himself
and his truth?
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In striking contrast with this state of une ertainty are the
words which we find comi ng from the lips of holy m;n of old,
Listen to some of [hun' Says Job, “I Znow .;'11:11: my Re-
deemer liveth.” s Jethro, mw priest of Midian, to E‘;’[()\‘es,
« Now I Znow that the ater than all gods.” Says

David, ‘“Now I Znow that the Lord saveth his anointed.”

Says Peter, “ Now I know of e surety that the Lord hath de-

livered me out of the hand of Herod.” Savs Pauly - For: T

know whom I have believed.” And again, *“ For we Znow
that if our earthly house of this tabernacle were dissolved, we
have a building of God, a house not made with hands, eternal
in the heavens.” And finally John says. “These things have
L 7, n
hat ye may Anow that ye have eternal
Was the confident faith expressed by these writers a reason-
P Y 1o ! Ya '+ ha 1 5 T3 RPN TR . " o = -
able one? Can it be justified on ord nary grounds of evidence?

Is Christ a living God and Saviour? Is the Bible true? Is

religion a reality? And how may one Znow all this, or what
are the grounds of religious certainty ?

We answer, that one may know the cert: vinty of religious
things by ¢he testimony of the senses, or that evidence which
comes to the soul through the eye and ear. There exists in the
universe an unvarying law which is called the law of cause

and effect, and this law is recognized on all hands as constitu-

ting not m)l,\' an irrefr ble species of evidence, but also as
constituting one of the very sources of all ](Un\\']w];;(% and all

d in pla

certainty. This law sta lain terms is this: Every

1E¢
‘IH{-.,] sworvy Hiffee Y —’[‘v..
fect, anc "‘“,‘ fitect must have an

Cause must have an Ef
equal or adequate Cause; and the two factors of the proposi-
tion must correspond one to t}\c oi,lm’, 7. e., the effect must be
like the cause, and the cause must be equal to the effect.

This law forms the basis of all human thinking; it is one of
the groves of the human mrm] in which all thought-wheels run,
when they run at all; it is a primary, a necessary, a uni \(1<Ll
truth; and by a necessary truth we mean a truth the contrary
of which is unthinkable. But that no one may still stumble

over these terms, cause and effect, we will explain them
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further. By Cause we mean any power or force that is capa-
ble of producing a result; and by Zffect we mean simply the
result produced. Thus, the sun is the cause of light and heat;
and light and heat are the effect of this cause. And so indis-
solubly associated are these two ideas that if you should say
to a blind man there is a sun, he would reply at once, then
there must be light and heat. But how does he Znow it ¢
Because his mind is incapable of thinking in any other way.
It is a necessary law of his thought that he should at once pred-
icate the existence of light and heat, when he is informed of
the existence of the cause of these properties. If a locomo-
tive runs at all, it must run upon the rails; so if the mind
works at all, it must work according to its laws, and the mental
wheels must run in the grooves which God, the Creator, has
scooped out for them in the nature and constitution of things.

Again, let a blind man walk forth into the air and feel the
effects of light and heat upon his senses, and he knows in-
stantly that there must be a cause for this effect, and that the
cause must correspond to the effect, . ¢., be equal to it, and of
the same kind. This kind of knowledge is so organic and in-
evitable and necessary that whenever we can be assured through
the testimony of the senses of the existence of ¢ither one of
these two factors, the existence of the other follows necessarily»
because the laws of thought compel it. There is no alterna-
tive, and there can be no change without having a different
mind, and a different world. Logic is a science, reason has its
rules, and thought its necessary modifications; and every mind
in its normal state recognizes and obeys these mental statutes.
If it does not, we say that it is diseased or shattered, and in-
stead of thinking sense, it thinks nonsense.

Now, let us apply this law of thought to the determination
of our questions: Is Christ a living King and Saviour, is
the Bible true, is religion areality? Or what are the grounds of
certainty by which we may know, as well as we know any-
thing, that all these questions can be answered in the aflirma-
tive?

By the testimony of our senses, we know that there exists
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a very extensive organization called the Christian Church. em-
bracing the whole body of Christian believers. We see it
before us, we hear of its doings, we feel its influence. The
existence of the chureh, therefore, is an effect or result which
must have an adequat (z]jy producing power, or an adequate
cause. This cause cannot be human because the effect is not
human, there is nothing human which is analogous to the
church; it is unique, it stands apart from every other fact in
the universe. Its very existence is in itself a marvel; it sur-
vives all changes, it endures all trials and persecutions, it over-
comes all opposition, it continually spreads and grows; and
that, too, without any compulsion or bonds, aside from the
voluntary love of its adherents; and this cannot be said of any
other v\htmn organization on earth.

Moreover, this christian church counts and has counted
among its followers a considerable share of the very best peo-
ple of the world, living and dead; the ablest minds, the noblest
hearts, the purest lives. The power which the church exerts

upon society and upon government is somethi ng very stluf‘.ly
and very extensive; nothing can compare w[ll 1 this re-

spect. And, in short, looking upon the (’hm‘ch in its origin
and career, in its org: wization and structure, in its ]]!\1“1 y
and \\'uv]\, the conclusion is inevitable that it is \mmtmnw
superhuman or divine. And if it is a divine effect, it must
have a divine cause. Or in other words, the existence of the
Christian church proves the existence of Christ, the truth of
the Bible, and the reality of religion. It is one ground of real
certainty by which we may Znow these things as well as we
know anything. _

The fact is, the existence of the Christian church cannot be
accounted for satisfactorily upon any other hypothesis than
that furnished by the Bible. If Christ is not a living God
and Saviour, and the Bible is not true, and religion is not a
reality, then you have before you the greatest anomaly in the
world, the greatest wonder of time, the greatest miracle of
history; yea, more than this, you have before you an astound-
ing, gig L‘llfl(, effect without any adequate cause; which is an
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impossibility in itself, and an absurdity in thought. To be-

lieve such a thing would at once be an evidence of insanity.

hen can one know that these things are true? We an-

the

the same as we know that the Governor of any State

] 1 e L] L1 > 59
though we may never have seen him, or that the Presi-
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dent lives, or that the law of gravitation es or any other

invisible power, or cause; know it by the visible ¢ffects which
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ian church is a
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h; no human facts would warrant its con-

tinuance through a

generation; and yet it lives on
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through one generation after another, growing stron

1ng out wider, and hecoming more powertul each

first evidence, therefore hat religious things
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al and true, is the plain testimony of my senses, and this
is just
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ion, as in
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single principle alone makes fait

law or business. h in
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e, a reasonable faith

A second ground of certainty in reli

ious things is the clear
testemony of history. Christianity not only exists all around

us to-day as an actual fact, but it has existed in substantially

its present form for more than 1,800 years. There is no
more doubt of this than there is of the ancient existence of
the Bri

know. it just as really, and in just the same way, as we know

ish Empire. It is a plain matter of history and we

any historical fact. Weighed according to any standard there
is stronger and clearer evidence of the historical existence of
Jesus Christ and the Apostles, than there is of the historical
existence of Julius Ogesar and his famous generals, or of Alex-

ander the Great and his famous wars.
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Inside the church an unbroken line of testimony to the ex-
istence of O ‘hristianity goes str: 1ight back through Iranseus and

Polycarp to the .Ap(mtl John. Outside the church, another

line of testimony goes back throug 'n Tacitus, the younger

Pliny and Josephus, to about the same point and date.

And what is true of Christi st 1s equally true
,!V ] % ;

Lo a large extent the Christian’s faith restg

nity and ClI
of the Bible.
upon a book; a book radic 1[1\ unlike (\m) other, and [}" com-
ral gunide. Testi-
:‘Em{ also 20 back

res 4 ¢ A
short period of the collection

mon consent st rior to eve l‘“\' -vi‘lt‘; as ¢

monies to the historical existence of

uninterruptedly to within a very
and formation of the New Te nt Canon (A. D. 120), while

4

nt goes back into the very

the existence of the Old Testan
dawn of all history. Any method of

criticism

which seeks to invalidate t stimony to the genu-

»
=

‘
destroys at the same time the value of

ineness of the Bib

akes any knowledge

every historical book in exi

of the past imp ,A\z\nin»lum ‘Whately

of England took up the principles and rules by which some

modern critics were attempting to prove the Bible false, and

by them also proved logically and conclugively that Napoleon

Bonaparte never lived; that all records concerning him were

| ) [ -}

legends and myths, and had no true, reliable, historieal basis:
2 : ) ) ) >

which, of course, was a p]::in :th\ll’(iif"‘(.

Dyt
)il

In the 1 Museum there is to-day an original manu-

. I Fitirs . bv O E of 1
seript of a religious document written by Clement of Rome

about the year 95, a few years after the death of the Apostle
John. This document purports to be an epistle to the Corin-
thians somewhat after the manner of Paul’s, written to heal
some further divisions in that church which had arisen after
Paul’s death; and not only by the blessed and Christian
spirit which 1t breathes, but by express Hml valuable testimony
it establishes the historical existence of Christianity and the
Bible at that early period. We mention this not because it
stands alone in this respect, but simply as a sample of the un-
doubted historical basis on which and by which we may know
the certainty of what is revealed, and what to believe.
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How then can one Znow that the Bible is genuine and true?
We answer, in just the same way as we know that any history
is true; know it just as really and as certainly, and by the
In every college in the land there
are read and translated what are called the books of Livy and
Herodotus, the
They purport to be the early histories of the empires of
and Rome. And
accepted by all scholars as veritable and corregt from the be-

ginning of

same kind of evidence.
first written in Latin, and the second in Greek.
' (reece
statements have

their been substantially

I( arning Imt il now. But the evidences for
f the ];1

1
vhen compared WHI.
or in fact

the gen-
e, as every scholar knows, are as ten to one
r Livy or

uineness of
Herodotus or Xenophons
any of the mw'uﬂuri ancient classies.

Besides this, it is a principle of law, and so acted upon in
all legal tribunals (I quote now from two of the highest legal
“Greenleat and Starkie on Evidence’ /thxt all
documents apparently ancient, not bea ring on

authorities, viz:
face the
this),

ence

their
marks of forgery, and found in proper custody (umx

are held in law to be genuine until sufficient evid is
bl'ulm ht forward to the contrar y. Now, where were these an-

cient documen L~, the Gospels and Epistles, found ?
they were found i

We answer
the custody of the church;
believed in them :md regarded sacred; of
had them against the persecutions and attacks of
enemies; of those who were willing to die giving testimony to

of those who
them as those who

to defend

their purity and truth. Any motive for deception here!
Not the slightest.

And what characteristics do these ancient documents bear

upon ¢t their face as to their own ”LII(HI)OHUD\/ Look at them
closely, study them attentively; mark the simplicity and di-
rectness of statement in them; the calmness of tone, the pre.
cision and (,ump]v]unw\\,n(ss of expression, even upon the

most difficult questions;

observe the almost measureless se ep-
aration of them from (LH other books and literary productions
in all ages; look at their subject-matter; see how it rises to
the hcwht and reaches down to the depths of humanity; how

it measures all states and conditions of life; touches every
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chord of sympathy and contains the spiritual biography of
every human heart; suited to every class of society, king and
beggar, philosopher and child, and reaching in its declarations
not only through the limits of time, but forward into the
boundless regions of cternity. Consider all this, and then ask
if these documents are forgeries? Why, such a forgery would
be a greater miracle than any recorded in the documents them-
selves. This, then, is the second ground of certainty in relig-
ious things, the clear testimony of history.

Still another is the internal Zestémony of consciousness.
And this undoubtedly is the kind of testimony referred to in
Paul’s declaration, “For I know whom I have believed, and
am persuaded that he is able to keep that which I have com-
mitted to his hands.”

By this word consciousness, we mean the soul’s knowing in
ttself that a thing is true. Consciousness sustains the same
relation to the soul, that the senses do to the body. It is the
certainty of intellectual and moral conviction; or, speaking
religiously, the certainty of faith.

Is this kind of testimony good for anything? Will any man
say that the firm convictions of so many millions of intelli-
gent and earnest minds, respecting a subject of so much conse-
quence as religion, have no weight as a matter of evidence?
To believe or declare that such a vast number of rational and
sober and clear-minded beings could all be deceived upon the
questions whether Christ was a living Lord, the Bible true,
and religion a reality; that this deception could last for eigh-
teen centuries without any one finding it out, and not only
last but continue to grow stronger and increase in extent as
time rolled on,—to say this, is to utterly destroy the value of
human testimony upon any and every subject under heaven.

The fact that an organization lives right on amidst the most
bitter conflicts within, and the most relentless persecutions
without, and continues to increase steadily, is proof positive
that such an organization not only embodies within itself sub-
stantial facts and verities, but that it meets and supplies the
heaven-born wants of the human soul. It is an incontrovert-
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hat a lie, a fl“l'u";i:,m‘i. an u'i'nl', a sham, never per-
petuates itself, Thi

AL “Lhus fact is established by human experience,
observation and history. False things have 1

10 inherent,
recuperative energy. As Bryant puts it: “Errror, when

wounded, writhes in pain and dies even amidst its worship-

ers.”” And this is not simj ply poetry, but it is fact t, also, and
is 80 recognized by al

The millions of souls who have constituted the member.

ship of the Christian Church have not all been fools,
were they all deranged; Imt they ha

1either
ve simply dec Mwu what

nl 1 Aa A
to them were the words of truth a
that so ma

1 soberness. And the fact

have thus declared these s ntiments, and are still

declaring them, is a strong [bl'(‘\'!lmhlf\u proof .that the senti-
ments themselves are just and true.
L]

sumptive proof ¢ Yea, more; positive proof. Youhave
ady been referre

to one unvarying law, called the law of
T +

to another, equally valid
| / )

|
e and Effect. We point now

stimony. It is this: Man-

relating to the value of human te
] iversally cannot nu;:mtl'\' believe a lie. If they could

I guel N e
1ld be no such thi ng a

truth, for there would be
termine what was truth. To suppose that uni-
ersal }mm;m imvl?i:jt!'cu can be outwitted and hoodwinked
and deceived by any cunnii 1gly-devised fable, is to destroy the
value of int ul‘gun(:u itself, :1:x<l ractically to blot it out of e

) 1
o

nobod y Lu de

istence forever. Where do we 20 to vml out what is trul‘h,

but to concurrent human test imony ¢ Why do we submit a
case of life and death to the decision of twelve men ?
it is a fundamental dictate

collection of minds 3, all

Because
of reason and common sense that a
earnestly examining the same point, i

a majority of cas es, cannot be deceived. And

his is true
of twelve men, what shall w

e say of hundreds ‘m(l thousands
and millions, running on through one age

age after another, and
each taking up the \nlqu't for Jnm'\dl, and going over it

afresh ? [b it p()\\l')l(, for them all to go astr: ay? If it is,

then
farewell to any

7 and all tb\tlllli)ll) respec tll\"‘ any Slll)]()(a
it is not w ultn a straw.

for
Farewell to all <11\ngtmns between
right and \\‘J'ong, truth and error; for no one can tell or de.
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termine which is correct; farewell to all knowledge and science
and human learning, for one man’s opinion is as good as an-
other; farewell to all courts of justice and legal decisions, for
no one can be sure that they are right; farewell to all business
and commereial intercourse, for no man’s declaration can be
relied upon.

It is true that one man or @ number of men are liable to be
deceived, but not true that 272 men are. The case therefore

stands thus: all men believe in the existence of a God; a uni-

versal belief cannot be false; therefore, God exists. All men

have some kind of religion; all men cannot be deceived

therefore, religion is a reality. :

These, then, are the three grounds of religious certainty, the
testimony of the senses, the testimony of history, the testimony
of consciousness; a three-fold cord which is not easily broken.
The first is a matter of plain, every-day observation, the seec-
ond, a matter of reason and judgment, the third, a matter of
inward conviction and feeling. Can any stronger proofs be
brought forward concerning any subject appealing to human
credibility or asking human acceptance?

No one is compelled to say that he rather thinks religion is
true; that possibly Christ is a living Saviour; that perhaps
the Bible is the book of God; but on the contrary all can say
in the language of Job, Paul, David, Peter and John, “ Wg
xNow.”” ~ Because all can know the truth of these things just
as firmly and certainly as they know any other well-attested
truth or fact; and by the same kind of evidence. Uln'isiiunilzy
is not a cunningly-devised fable, neither has it been kept hid-
den in a corner; neither

“Need we any wings
To soar aloft to realms of higher things,
But only feet which walk the paths of peace,
Guided by Him whose voice
Greets every ear, and malkes all hearts rejoice.”
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CHAPTER 1IV.
RepENTANCE.

“Return, return thee to thine only rest,

Lone pilgrim of the world!

Far erring from the fold,
By the dark night and risen storms distressed,
List, weary one, the Shepherd’s anxious voice,

Return, return, thy fair white fleece is soiled,
And by sharp briers rent;
Thy little strength is spent,

Yet He will pity thee, thou torn and spoiled.”

“Amid the shadows and the fears
That overcloud this home of tears,
Amid my poverty and sin,

The tempest and the war within,
I cast my soul on thee,
Mighty to save e’en me,
Jesus, thou Son of God!

Drifting across a sunless sea,
Cold, heavy mist encurtaining me;
Toiling along life’s broken road,
With snares around and foes abroad,
I cast my soul on thee,
Mighty to save e’en me,
Jesus, thou Son of God!?”
%
(e 5;5"3
o R o,
f? ¢W T is a coincidence not to be overlooked that both John
Y A the herald and Christ the King began their public
Y& ministry by preaching the same subject in the same
words; those words being: “Repent ye, for the kingdom of
heaven is at hand.” The subject of repentance then must be
the keynote of the new dispensation and a door opening into

==
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the kingdom of heaven itself. And whether we view it his-
torically or experimentally, repentance zs the firgt step towards
a new and divine life; a life that Good will own and bless here,
and abundantly reward hereafter.

Very much of the popular religion of our day, addresses
men as if' by nature they were already fit for heaven and al-
ready ripe for translation. But not so said Christ, not so says
experience, observation, internal consciousness, good judg-
ment, history; not so says ewverything to which we can appeal
for enlightenment, confirmation, or proof. One of two things
therefore ‘must be true: either the Bible makes a great mis-

lly and

take, or such a representation as the above is radica
vitally wrong. Is it not a plain matter of common sense (to
go no higher) that if men are already fit for heaven, naturally,
there is no need of being born again or created anew within;
no need of any Seriptures, or means of grace; more than this,
no need of a Saviour at all? Christ’s work and life and death
were all superfluous, a mere waste of time and effort, an ex-
hibition of useless self-imposed hardship and suffering. God
made a very foolish move when he sent his Son into the world
to die that man might live, if man could live just as well
without him, and die just as well without him, and be saved
just as well without him; if by nature he is already fit and
ready for each when it comes. Arewe prepared to accept this
last conclusion? Hardly; and yet we must accept it or else
believe that both John and Christ came preaching repentance
as the first step towards a new and higher life, because repent-
ance first of all was necessary; because without this there
could be no such thing as religion at all; without this, no pro-
gress in holiness or purity of heart and life; without this, no
room or chance for a seat at God’s right hand.

What do men do when they wish to irrigate and fertilize a
barren piece of land? What do they do in Egypt along the
banks of the Nile, where the land is naturally a desert? They
cut out canals or channels leading from the river, and take
away all natural obstacles so that the water may flow over the
soil and deposit upon it its fertilizing sediment, thus creating
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a kind of new soil upon a naturally barren bottom. Now,
spiritually, some hearts before God are like the barren desert;
he sees no blessed fruitage there; they are destitute of holi-
ness, destitute of moral purity in his sig
enly irrigation; they need the water of life. the indwo’x?fng of
the Holy Sy mAt, the influx of Christ’s power to enable them
to live a hi gher and better life. And before th 1ey can get all
this, there ]III!\'t be cut out a channel in which the w ;z,h r can

They need heav-

flow from the river of God on high into and over their souls,
and deposit there its spiritual sediment, thus creating a kind
of new soil on the basis of the old, barren one. And the cut-

ting out <>f' tnm channel, and the clearing away of all the old
sinful rubbish and natural obstucles, such as pride, obstinacy,
love wi" sin, uu,l\\ of hardness and im;ii‘!k‘l':snmg underbrush of

f deceit ;Ullf 1”\‘—

7
source of communication \\Vith
the river of God : ,wmx!/,’;g 's‘ the work of repentance.

ly, all human he

1

s, whatever may be their nat.

1 el L S ~ . 4
ural differences or natu

al . qualities—and there is a vast
diversity in personal natures, some eing much more amiable
th:m mhf':'s, but yet, emphasizing the word,—aZl human
hearts, whatever their natural state or condi tion, need

must have more spirituality, more religion in them than they

possess mtnr::i}j" before they can live a true Christian life

C
here, or be saved at last. The Bible 1

s out its messages
of warning to all mankind alike, saying, “Except ye repent,
ye shall all likewise perish;’s Lk wnlm\ your righteousness ex
ceed that of the Scribes and Pharisees y (which was merely for-
mal,) ye shall in no case enter into lhe kingdom of heaven.”
The one thing insisted upon is the possession of a pure
and holy character, the indwelling of a new and divine life
derived from Christ.

And now, the amount of repentance and faith necessary to
secure this, depends upon the quality of one’s natural charac-
ter. As already remarked, there are great differences in peo-
ple religiously, as well as in every other way. Some hearts




BAFETY IN RELIGIOUS LIFE. 593

are like the desert, nat urally barren and sterile, and need

new soil entirely before any religious fruit can grow. Some
are like natural trees that bea r plenty of fruit of a poor qual-
ity; these need grafting with a new and higher life. Some
are like marshes and mx 18, foul and rank with noxious weeds
and plants that need killing out or pulling up by the roots,
before anything better can have room to grow. Some are li ke
rocks, utterly hard and i .m"lhl])‘(, and need to be blasted and

broken up \Vltl great shocks of cal: amity, or accident, or suf-
fering, before they begin to move or l'col at all. Some are
the

at are frail, tender, clinging and loving, and

s

like wild vines t

hese sed to be tauo t and qltivated ’-(‘.,Nf]) \11,
these need to be taught and cultivated and s rengthened by
the power of faith, and the help which Christ alone can give.
Some are like the timid, retiring wild-flower in the forest that
needs to be bz rought out into the sunlicht of God’s reconciled

countenance and be made to orow with new st ength and

beauty. Some are like gardens that bring forth fruits, flowers

and weeds in about equal proportion; these need cleaning and

plnghir‘.;;‘ and replanting. Some are gnarled and twisted
like a bush, almost beyond the power of edemption by any
ordinary means. Some are : Iready mzﬁ,:‘ul \\'M lust, sin, and

crime, like decayed wood or herbade. And others are natur-
ally lovely and amiable, and inclined towa; rds the good and
lovely, just as rootlets strike out towards water by an inherent

instinet; who are what may be called religiously inclined, but
still not spiritual, not holy according to the Seriptures and the
requirements of Christ, not Christians in the true sense of
the word.

But all alike, whatever their natural variations or excellen-
ces, need to be converted before they can be saved. With
some the process of conversion would be longer and more
difficult than with others, but still all alike must be born
again before they can enter the kinodom of heaven. ¢ There
is none that doeth good,” 4. e, absolutely and perfectly good
in the divine sense of the word, “no, not one.”” For all
alike have gone astray upon some points, and in some lC‘I)CCtb’
however right they may be in others; and hence the universal

38
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necessity of repentance as the first step towards a new and
higher and purer life.

This conclusion is further enforced by the fact that moral
and spiritual qualities are not transmissible like almost every
other quality of mind and nature. If a man develops his

1

physical strength and vigor,and toughens his constitution and

native hardihood, and makes his stock and blood good and
healthy, the law is that unless some corrupting influence come
in to vitiate the blood, his children will naturally inherit some-
what of the parental character in this respect. In this sense,
therefore, the results of our life are transmissible to another, the
child reaping the rewards and benefits of the father’s doings.
The same is true to a limited extent of mental characteristics
and also of acquired mechanical skill. In some parts of Eu-
rope where communities are separated from each other and all
devoted to some particular branch of handiwork, living by
generations,
the result is that the children of these parents not only “take”

themselves, and following the same trade for

to that kind of work naturally, as ducks to the water, but ex-
hibit a natural aptitude for the work; thus showing that the
skill and knowledge acquired by the parents are in a measure
transmitted to the children. But while this law holds good
mentally and socially and physically, it utterly fails morally.
However good and holy or religious the parents may be in
character and life, every child is born a sinner. Nothing re-
ligious is transmitted. It is one of the sad consequences of
the fall, but it is real. This matter of religion becomes thus,
intensely and exclusively, a personal matter; every soul has
to go over the ground by itself and alone, deriving very little
help from others. The piety of parents does not avail for the
children; every one must repent and believe for himgelf or
herself, or be lost.

It is thus seen that religion is not simply a quality of na-
ture as some would have us believe. It is not something in-
hering in the disposition and character, needing only to be
developed and brought out by Christian nurture and culture.
It is rather a new creation in the soul wrought there by the

oy
L
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combined power of God’s truth and spirit. It is a power that
comes into the soul from Christ, not a power evoked from the
soul itself, by proper appliances. This is a great and impor-
tant distinction.

Nor is this all. 'While holiness is 7ot transmissible, sin 7s
This law which works so uniformly and beneficently in all
other departments of life, has been completely perverted and
reversed in relation to morals. While the parents cannot
house up holiness for their children, they can and do accumu
late the terrific consequences of transgression and wickedness
Evil tendencies and proclivities are inherited far more readily
and surely than good ones. We each bear about-with us not
only our personal sins, but also a greater or less load of sin
which comes down to us from the past. Hence repentance is
doubly necessary. We must be saved from the consequences
and power of our own sins, and also saved from the power of
evil inherited.

[t is no wonder, then, that both John and Christ began their
public ministry by preaching the same subject, in the same
words; both of them saying to all around, « Repent, repent,
for the kingdom of heaven is at hand.” Both of them saw
that this was the first step to be taken, and until this had been
taken no further steps were possible.

But what is repentance in itself, what is its fundamental and
underlying idea? The original word means literally an after-
thought, or a change of mind, a change of view. Now to
think after, or take a second thought, is often to think differ.
ently, and to think more justly and truly; hence, to repent of
the first thought. The idea pre-supposes that the mind has
received some new and better light with regard to life and its
duties, and its relations to God and man; which new light
within, makes a change inevitable, a change of thought and
purpose and intention.

And this without doubt is the beginning of repentance.
The soul is convicted of sin by the combined power of God’s
truth and spirit. It sees now that its former views of life
were wrong, and of course that its actions have all been
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wrong. This afterthought or change of mind makes one not
only resolve to turn over a new leaf in the book of life, but

i also to strive to get rid of the disastrous consequences of the
il old manner of life. It thus looks forward, backward, and up-
il ward, at the same time. It looks backward at its old course

' sinful living, sees its enormity and wickedness, and is led
abhor it and turn from it, and to ask God to forgive it. It
looks up to an outra

ged and innocent Judge, and is led to im-

lore pardon and peace. It looks forward to the remainder of

1,

rd to the great day of God when its actions

ife, and also forw vy
; are to be weighed and ;m.@, and calls upon God for strength

to live a new, a holy, and an upright life.

il The primary elements of repentance then are three. TFirst,
a change of mind and intention caused by new and better
| light or knowledge which enables the soul to see itself and

God and the world in higher and truer aspects. Secondly, a

| change of conduct corresponding to this change of mind. As
i thought precedes action mtn:'ally, and action follows correct
“’;3T|‘ thought inevitably, so these two elements will be in harmoni-
i

ous proportion, necessarily. And thirdly, this change of
thought and conduct will be a cum'pmxul by sorrow 1«)1' the

] : past, and \'t'wmr: crying to God for help to reform. The ab-
sence of either of these three ingredients vitiates the w'nnle
¥k, uf o ghi

third will surel y sink the ship. So repentance that is not fol-

» have three leaks and two be s m ped, the

lowed by a change of conduet is not worth anything; neither
1s a change of conduet that is not produced by a complete and
radical change of mind of any value. This change of mind
is s0o fundamental in true repentance that in the Ser ‘iptures it
is likened to a new crea tion, a new birth; to old things

passing
away and all things becoming new. l‘m soul sees itself and
the ‘world around dulucmlv the Bible is a new book, the
Church becomes more precious, and God holds a direct and
immediate connection with all. Life instead of being an end

in itself, is but a preparatory stage of existence for the life
which is to come. \

Of course, the strength and degree of this change and these
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new views will vary with different minds , but there can be no
genuine, biblical repentance in which no change appears.
Neither i

is that repentance genuine which does not include
sorrow for sin, and strong erying to God for mercy. There
are a great many who will say, ““I wish I had done dlf ferently;
I might have done better. I am sorry I did not.”> DBut they
do not follow this confession by .M\mw‘ God to forgive them.
Now repentance is designed to lead to |,]11~ point, precisely, and
if it does not lead Hlm'r, then no good results come therefrom.,
Repentance without amendment is like pumping water from
a ship and not stopping the leaks. We all have afterth 1oughts
and second thoughts which are better than the first ones; we
all naturally gain a little new light by experience, day by da
But this is very different from the light imparted |

truth and spirit which leads to convietion of sin, and broken-
heartedness and d¢ ep contrition before him, and makes the
soul cry out like blind Bartimeus, “O Lord, have mercy on
me, have mercy on me.”

There is very little danger of one’s being too much in earn-
est about repentance, or too thorough in reform. Most souls fail
in religious life because they are not earnest and thorough
enough. - “He that humbleth himself shall be exalted.”
Genuine humility before God, and broken-heartedness and
contrition of soul constitute the only soil out of which the
plant of repentance will grow. Says the sainted Rutherford, « I
pray you dig déep. Christ’s palace-work and his new dwel-
ling laid upon hell felt and feared, is most firm; and heaven
grounded and laid upon such a fear, is sure work which will
not wash away with wintry storms.”

Does any one ask, how shall I secure this frame of mind?
We answer, by asking God in prayer to show you all things in
their true lmht and true relations. Perhaps no other direc-
tion is nw(:an than this one, simply pray for light and
knowledge; “ask and ye shall receive; seek and ye shall find,
knock and it shall be opened to you.” Not uimpl)' ask once,
but continually until you feel that God has heard and answered

your cries and entreaties.
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And what are the consequences or reswls of such repent-
ance? It brings pardon or forgiveness of sins. In fact, this
is the object of it. A long, dark catalogue of past trans-
gressions must be washed away by the blood of the atonement,
else they will rise up in the judgment and confront us like so
many spectres and ghosts. We must feel, before we are saved,
that God for Christ’s sake (not for ours) has said to ne, - Phy
sins which are many are all forgiven; go in peace and sin no
more.” And this is a distinet and peculiar consciousness
which the soul cannot feel until it has actually received the
pardon. When Bunyan’s Pilgrim started from the city of
Destruction to seek the heavenly land, he felt weighed down
by a great burden of guilt which he carried along with him
and which he could not get rid of by his own efforts. And so
he is pictured as carrying a great burden on his back. But
by and by he came to the hill Difficulty, at the top of which
stood the Cross. He began slowly to ascend. Foes were with-
out and fears within. He was downcast and despondent,
The air all about him was full of evil spirits whispering in
his ear or tormenting him with doubts. But still he pressed
on. At length, after many groanings and strugglings, he
reached the top and threw himself down exhausted at the foot
of the cross. At that moment his burden of sin and guilt
was loosened, and rolled away down the hill, and the poor pil-
grim never saw it any more.

Now, this is a picture or allegory of what takes place in the
soul as one of the consequences or results of repentance. Re-
pentance is seeking forgiveness at the foot of the cross, and
pardon is the sense of release within. It may not be as vivid
as this in every case, very likely it will not be; but something
analogous to it, it must be. All must and will feel that God
has pardoned the past, through the atonement provided by
his son.

Furthermore, repentance brings a sense of peace to the soul;
peace of conscience, peace of mind. Being created in God’s
image, a part of that image consists in the power of conscience

» approve or condemn. God has not only written out his

$
L
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law and placed it before us, but he has-also written it out
within us, and we carry it about with us wherever we go0.
The voice of conscience within, as far as it goes, is the same
as the voice of God without and above. And this conscience,
until it becomes dead and seared and wholly inoperative within,
tells us, like a holy and upright judge, when we do right and
when we do wrong. It says with an authority that cannot be
questioned, “Thou shalt, and thou shalt not.”” And whenever
we disobey its mandates then it reproves and stings and pun-
ishes. And of all the torments which one can feel, nothing
is so fearful to bear as the stings of an angry conscience. It
is the next thing to an angry God. It is likened in the Serip-
tures to the knawings of a worm that never dies, and the tor-
ment of a fire that is never quenched.

But proper repentance brings us a peace of conscience; not
a deadness, but a sense of rest and approval. When we lie down
at night instead of going to sleep with an aching pain of heart,
the soul feels that its peace is made with God, and that if it
dies before the morning light shall dawn, God will receive it
to a better home above. 'When we go out or come in, instead
of feeling a constant dread of disaster, there is a conscious-
ness that God is over all, and will do nothing amiss. And
at last, repentance toward God and faith in our Lord Jesus
Christ will wash and cleanse the soul from every stain here,
and prepare it for that everlasting fullness of rest and joy
found only at God’s right hand above. As says a noted
preacher: “When a man undertakes to repent towards his
fellow-men, it is like repenting straight up a precipice; when
he repents toward law, it is like repenting into a crocodile’s
jaws; when he repents toward public sentiment, it is throwing
himself into a thicket of brambles and thorns; but when he
repents toward God, he repents toward all love and delicacy.
God receives the soul as the sea a bather, and returns it again
purer, whiter and happier than he took it.”
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CHAPTER V.,

S1§y axD Parpon,

“Alas! for the wild ly wandering heart

And its changin g idol guests!
It has roamed aw: 1y to the world’s far ends
At the vagrant wind’s behests
It loves on a worthle 288, tre: 1(‘~~1(mx world
To bestow its hi: gh d

And the lam p which it nuwht to be Il"hLlH("

It kindles at ido] fires.
Full seldom it turns to its guiding chart—
Alas! for the wandering heart,”

esi Ires;

in heaven,

0

“I need thee mighty Saviour]
ForIam full of sin;
My soul is dark and guilty,
My heart is dead within;
I need a cles ansing fountain
Where I can alw: ays flee—
The blood of Christ mogt precious,

The sinner’s perfect plea.”

Cast off the sing thy holy be
Spirit divine!
Vain against thee the

auty veiling,

hosts of hell assailing,
Christ’s strength is thine!
Drink from His side the

cup of life immor tal,
And love shall lead the pa

th to heaven’s [)()It‘ll
SAVONAROLA,
“Thou knowest all—yet whitl
To leave my
Except to

1er shall I go
sins and with them leave my woe,
0 Thee who only help canst bring,

And bid me live thy pardoning love to sing ?
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I lay my head upon thy infinite heart,

I hide beneath the shelter of thy wing,
Pursued and tempted, helpless, I must cling
To thee, my Saviour; bid me not depart.”

/HAT is sin? The Bible answers, sin is a transgression
" of the Law. What is crime? The statute-book an-
< swers in the same words, crime is a transgression of
the law. What then is the difference between sin and crime?
In essence, in spirit, none at all. Sin is crime, and erime 18

sin. Crime is a word usually applied to ¢l offences, and sin
to moral offences, but in both cases the moving prineiple is
the same. One is an offence against man, the other against
God, but both are transgressions of law which make the
transgressor guilty, and subject him to penalty and punigh-
ment according to the nature of the offence. Consequently,
every man who has ever broken one of God’s laws, is a crim-
inal in God’s sight. He is looked upon as such, treated as
such, and unless pardoned through Christ, will and must be
punished as such at the last.

Outside of the Bible, sin is very generally regarded as sim-
ply a weakness, a fault, a failing, or an infirmity; something

that all men are exposed to, and which therefore ought to be
passed over lightly. You say to any man that he is a sinner,
and he will readily admit the fact, sometimes with a smile
even, and by looks and actions, if not by words, reply: *That
is nothing strange or unusual. There is nothing remarkable
or serious about that.”

Yes there is something very serious about that. Is it a
light thing to be a criminal in the eye of the civil law? To
go about feeling that you are unsafe anywhere; that you are
liable to be arrested any moment, and made to suffer the pen-
alty of your crime? Undoubtedly, the most unhappy being
on earth is a guilty criminal. By his transgression of the law,
he has broken off his friendly relations with everything around
and within him. He has broken off friendly relations with
himself; he has disturbed. the peace of his own mind and con-
science and heart, and all the powers of his being rise up to
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condemn him. He is out of friendly relations with society
and with the State in which he lives, Yea, more, the very
elements seem to combine against him; he is afraid of the
whistling wind; he trembles at the rustling of a leaf. He is
afraid to see his own neighbors; afraid of death; afraid of man,
afraid of God. And why? Because he is a criminal; he has
transgressed the law.

Now, which is greater, human law or divine law, the law of
the State or the law of Heaven? Which is most binding and
obligatory, the mandates of men or the mandates of God ?
All laws are binding and powerful to the degree that they are
inherently just and right. A bad human law is sometimes
more honored in the breach than in the observance, but when
a law appeals to every sentiment of right and righteousness
within the breast, then the law enforces itself, and all men
unite in saying it must and shall be honored and obeyed.
But what human law can be compared in the matter of just-
ness, holiness and rightness with the holy and perfect law of
God? Therefore, if human laws are binding and powerful be-
cause they are good, the laws of God are indeed g hundred
times more so.

Again, a law is powerful and binding in proportion to the
weight of authority that stands behind it. Thus, the laws of
a state or a nation are felt and feared more than those of a
single society or district, and a state criminal is regarded as
tinged with a deeper dye of guilt than the mere offender
against some purely local enactment. Then what solemnity
and power there is in a trial before the Supreme Court of the
nation, where the whole national power sits enthroned in state,
and stands ready to descend in a crushing blow upon the life,
OT persom, or property of the offender. But what human court
can compare for a moment with the court of the Supreme
Ruler above, who is the author of our lives and the maker of
the world*—that court which sits in eternal session around
the great white throne, where the books are ever opened, and
the officers of justice stand ever ready to discharge their duty?

Verily, then, if it is a terrible thing to be a criminal in the
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eyes of men, how much more terrible to stand condemned as a
sinner before God? All earthly penalties are not to he named
beside the penalties of moral law. As Christ said, “Fear not
those who can kill the body, and after that have no more that
they can do, but I will forewarn you whom ye should fear.
Fear him who hath power to cast both soul and body into
hell; yea, I say unto you, fear him.”

Law, under all cirecumstances, is something not to be trifled

with; is ,\‘ullhlhllw that cannot be broken with J'm}mnitv
Properly defined, law is a rule of action, prescribed by the su-

preme power of a state or nation, for the gov(;l'nm(;nt of its
subjects; a rule to which all rational beings are bound to yield
obedience or be exposed to pnniﬂ\vnmn' This is human law,
applying only to conduet or external life. But what is Divine
Law? It is not only a rule (>I' action w] ating to conduct, but
also a rule of action relating to thought, motives and feelings.
While human law can only reach the outside, the divine law
takes hold of the Aeart, as well as the life; regulates both the
internal and external. Consequently, it is far easier to trans-
gress divine law than human, because we sin in thought and
feeling much more frequently than in deed, and the results are
far more disastrous. This divine law was summed up by the
Great Lawgiver himself in these two commandments: “ Thou
shalt love the Lord thy God with all thy heart; and thy
neighbor as thyself.” All other moral statutes, he said, grew
out of these two; and he that offended in one point was guilty
of all.

By referring back for a moment to the definition first given,
it will be noticed that Law is an enactment by the supreme
power in every case; consequently it is the last and final ut-
terance of that power, and from it' there can be no appeal
We cannot go behind the law power to something stronger
and higher, if we can behind the statute itself. ~While this is
true with civil enactments, it is pre-eminently true of the laws
of God. They are the embodiment of his own nature, and
in them are found the eternal principles which govern his own
action; consequently there is nothing behind or beyond God’s
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power as embodied in his hcly law. It is his last and final
utterance upon the subjects contained therein. There is no
appeal from them, no repeal of them. Even God himself
could not change his own law, without changing his own na-
ture and bmnfr for his law is simply a reflcx ot that nature
and being.

r

It follows now that if God’s laws are broken there is no es-
cape for the transgressor. Man cannot change the law, neither
can God without proper satisfaction, and when once broken,
penalty and punishment must follow. The great wheels of
Justice and Providence, impelled by the foree that made and
upholds the universe, go rolling on and over all those who
willfully place themselves in their track, and there is nothing
that can stop them but the satisfied holiness of Him who made
them

But is not God’s law set aside by the atonement of Christ?
Not in the slightest degree. 'When Christ took man’s s place
before the Law, God treated him just as he will treat all sin-
ners if they expose themselves to the fury of his vengeance.
If the Law could have been set aside, or passed over, is it to
be supposed Christ would have suffered as he did on the cross?
Not at all; there would bave been no need of such suffering.
Of himself he did.nothing amiss; he was sinless in character,
he led an entirely sinless life; but he suffered on the cross and
in the garden the penalty and punishment due to your sing
and mine, reader. See him in that Garden! See him on the
Cross! Behold the blackened sky, the rending rocks, the open-
ing ground! Hark! hear the sufferer moan in the darkness.
Hear him cry out in an anguish of soul that can never be
known by us, “My God, my God, why hast thou forsaken
me?” What does all this mean? What is it for? Ohrist is
enduring the penalty of God’s broken law. There could be
no alleviation, no diminution of rigor in treatment, even

]

g
thot lgl the vietim was God’s own Son. Having assumed
man’s obligations, he must pay the last farthing of the debt.
And he dxd. \Vo repeat it, therefore, no power can change,
or repeal, or set aside moral law. Once broken, death must




SAFETY IN RELIGIOUS LIFE. 605

follow, unless help is obtained from Him who died that man
might live.

But the Bible speaks of being justified or pardoned by faith.

ad 4hig hrartoht ¢ Al m o AT . )

How is this brought about? To justify is a legal term, mean-
ing to clear or absolve from guilt. It calls to mind a prisoner
at the bar. IHe has broken the law of the land, and is ar-
raigned for trial, found guilty, and sentenced to death. He is
a young man. Iis father steps up and offers to die in his
stead; the government accepts the transfer, and the prisoner

is released. The law cannot harm him now, for he is taken

stitution

outof its grasp. So in reli; y acts of sinful

nature all men are prisoners at G justice, and under

sentence of eternal death. DBut ( infinite love volun-

teers to take man’s place, and the government of Heaven ac-
(

leath of Christ are then

s the transfer.

cent

and hence all those who believe in Je

¢
law’s penalties as far as they relate to sins that are past.

r

They are thereupon de

fore the law and before God.

&

red guiltless an

Here, then, we see the nature of gospel pardon. It is far
1

better than any earthly relea

)

se can be. For example: a father
might take his son’s place in enduring the punishment allotted
him, but he could not cleanse the son’s Aeart from guilt. The
son having actually committed a erime, has stained his soul
with guilt as well as his name and character. The father
]

release him from the court and the prison and the scaf-

p
fold, but as the son went out again into the world, he would
L

: 211 > S GBI, W e A
go as a guilty man still. Before he could be perfec

{free or
pure, the crimson stains of sin and crime must be washed from
his heart, as well as from his public name and record. And
this no earthly power eould do.

But when sinners are saved, and pardoned before God by
faith in Christ, not only are they released from the hold of the
law, not only declared guiltless and so released from eternal
death and banishment, but at the same time they are made
pure in heart. Cleansed outwardly and cleansed inwardly;
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great salvation in this! The Cross of Jesus satisfies God, and
also changes the heart of man. Here is the two-fold action of
redemption, one part relating to the law and one to th

The guilty son referred to in the ill
himself free and pardoned

justified legally and made white and holy actually. What a

e soul.
ustration, when he saw
» would doubtless feel a momentary
sense of peace and joy within, but if he was actually guilty,
the old wound of remorse would soon re-open. The remem-
brance of his crime, the actual presence of guilt in his soul
would be a constant source of torment to him, even if released
from punishment and death. But in the case of the Christian
believer who is justified before the law, and

so released from
death, there goes along with it an actual

change of heart; so
that his peace is not momentary, but cons

tant and abiding.
As the Scriptures declare, it ig 1

ike a river, broad, deep, and full,
never drying up, never flowing backward.

Again, the son would also have his life embittered con-
stantly by the thought that although he had escaped destrue.
tion himself, yet he had forever put out the life of his father.,
But in the Christian plan of sal ation, the substitute not only
dies, but rises again and ever liveth at God’s right hand; so
that the sorrow for having caused Christ’s death is speedily
turned into rejoicing by reflecting that the Saviour burst the
bonds of death after paying the penalty, and ascended up on
high where he now waits to bless and receive his own.

Nothing could be more complete, or perfect than emch a
pardon. By the sufferings and death of Christ in man’s be-
half, the believer’s past sins are expunged from the books of
life above, and at the same time washed away within, leaving
him pure, clean and guiltless, both legally and actually. Of
course, he can go on and rush into sin again, and 8o become
stained anew, but with regard to the past, God says, “ As far
as the East is from the West so far have I removed th
gressions from thee,?”

s

y trans-
And again, “Though your sins be as
scarlet they shall be made as white ag wool; though red like
erimson, they shall be as snow. ”?

What is the price or condition of this pardon? Simply
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faith in the work of the Lord Jesus Christ. But this faith must
be a true, inward, saving faith. The justification is a gospel
justification, and it can only be enjoyed by a gospel faith on
the part of the recipient. And what is this? It is a faith of
the heart. “ With the heart man believeth unto righteous-
ness.” Ordinary faith is nothing more than a mere mental
apprehension, an assent or nod of the mind; it can be held
without affecting the heart or life at all. It ¢s held by men in
general, one way and another; by the business-man toward his
debtors, where it is called commerecial faith. It isheld by the
scholar towards the statements he finds in books, and this is
mere intellectual faith. It is held by the world in general
towards the Bible and its contents, and this is simply histori-
cal faith. But the faith here mentioned which justifies and
releases the soul from sin, is something more than all these,
although it includes all these. It is a faith of the heart, which
works by love. Its chief and distinguishing characteristic is,
that it leads to a complete surrender of the will and mind to
the control of another. Before any soul savingly believes on
Christ, it first surrenders all Zo him, gives all up for him,
loves him, and obeys him, and then it has gospel faith. This
is believing with the heart. Henceforth the soul is not its
own, but belongs to Christ.

To illustrate: A man traveling comes to the bank of a wide,
perilous stream. He must cross it in order to gain the opposite
shore where his treasure lies. The other shore is hidden by
a veil of mist. Ie looks forward and can see only a few feet
from where he stands. The sky is threatening overhead, and
there strikes on his ear the roar of the waters in front. At
the shore he sees a man with a small boat—only large enough
in fact for two—one and the pilot. The traveler begins to
question. “Can you take me across the river safely?’” I can.
“ Do you warrant the passage?” 1 do. * How long have you
been 'h(\m? » Very many years—a long, long time. ¢ Have
you carried many across?’’ Yes, there is a large city full
whom you will meet on the other side. ¢ Is there any other

of oetting across?” Nosafe way. Farther up the strea
way of getting
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is the remnant of an old bridge wl
start, but it does not re:

lhfmgh thousands

lich promises well at the
ach to the opposite bank; and al-
upon thousands have tried it, ‘not one
among them all ever gained the other shore in safety. Very
many come along here every day and inquire for the bridge
and go forward; but, as I said before, the bridge is old and

[ o )
full of rottenness and pitfalls, and the lifeless corpses of these

ravelers come floating past every day. I see them every time

“But do you not warn them of the danger?”

tly, but tl

they take no heed of what I say; t

;
j Cross. O()Il«
hey suppose I

them to patronize me. ¢ What is your price for cross-

J
Nothing at all; the government of the city on the
side furnishes the passage free to all who desire it.
ut is not your boat small?”

3, and purposely soj it
vesides myself. The way

X
18 straight and narrow, and those who 20
must leave behind al]

their goods and companions for the time
nd entrust themselves, soul and body, with all their
for time and eternity, entirely int

0 my har

1ds.  They
n hil o - - T A
must obey me perfectly while crossing. In short, T

take the
whole ch: ¢

, and they eommit themselves wholly to
T

Must I

t 1 lose my goods and companions for-

Vi
rge of them

my guidance. ¢
ever?” Your goods you will not need, and your companions

)y one, if they will. And now, have you fait
1 T g

can ?'HHU‘»\', one 1
in what I say? It 80, step in.

m

he traveler hesitates, looks forward and backward, and on
either side, and then slowly repeats to himself, « I can but
perish if I go, I am resolved to try. Forif I stay behind, 7
know 1 shall forever dje.”

|

I

And so, with fear and trembling
oat, commits himself entirely to his
ed safely upon the farther shore, Now, this
1e river is the river of life, the city is the
and committing ourselves wholly to the boat,
leaving goods and companions behind for t]
gospel or saving faith; is bel
eousness. This fait}

self-surrender.

he steps down into the }
Pilot, and is land
Pilot is Christ, t]
New Jerusalem,
1e time being, is
leving with the heart unto right-
1 is an act of the whole being; the act of
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As faith without works is dead, being alone, so saving faith is
wnvariably preceded by repentance, accompanied with confes-
sion, and followed by obedient action; and this distinguishes
it forever from all kinds of common or general faith. If
Christ frees us, he is to have control of us from that time
forward and forever. We are no longer our own, but his; soul,
body and all.

A word more in regard to the results of this pardon of sin.
Being justified by faith, we have peace with God. This peace
is a permanent state, rather than a transient feeling, although
it includes both. When the act of faith is accomplished, and
the sentence of justification pronounced, this changes the at-
titude and relationship between God and our souls immedi-
ately, inasmuch as pardon is instantaneous in its effects. One
hour we are rebels against God’s government, the next, friends
and peaceful subjects. One hour we are exposed to death and
wrath, the next, free, pardoned, and happy. One hour, liable
to feel the penalty of a broken law, the next, released from itg
grasp forever, unless we voluntarily put ourselves back again,
One hour, in the book of life above there is a long, dark cata-
logue of sins charged against us, the next, the page is expunged
and not a single blot or line remains. One hour, the soul is
stained with erimson guilt, the next, the ruling power of sin
1s broken up, and the gradual process of whitening and cleans-

ing is begun. One hour we stand out against God, defiant

and stout-hearted, the next we are made humble and submis-
sive. One hour, we are unpardoned sinners, the next, God’s
children and heirs with Christ. One hour we are lost, the
next, saved. So great is this transformation wrought by justi-
fication through faith in Christ! We enter into astate of peace
with God after a sinful war; peace within and peace above;
peace of" conscience and of mind; peace, springing from for-
giveness, and leading on to purity and holiness.

Is it any wonder that God is angry with those who despise
and reject such a blessing? The wonder is that his wrath does
not burn against such like an oven, and eonsume them utterly.

39
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And this it will do at the last. We must take either the law
or the gospel and then carry it with us to the other world,
Which will we have? Before we can be saved, we must be
justified by faith and feel this peace with God. Have we all
exercised saving faith in Christ? Are weready to do it# Will
we begin at once—to-day—now?
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UHAPTER Vi
Tae NaTurE AND Powkr or Farrm,

“Nature wept when thou wert gone, but Faith
Can pierce beyond the gloom of death,
And in yon world so fair and bright
Beholds thee in refulgent light.
Nature sees the body dead—
Faith beholds the spirit fled ;
Nature stops at Jordan’s tide,
Faith beholds the other side;
Nature mourns a cruel blow,
Faith assures it is not so;
Nature tells a dismal story,
Faith has visions full of glory;
Vature views death’s change with sadness,
Faith contemplates it with gladness;
Nature writhes and hates the rod—
Faith looks up and blesses God.”

“The child leans on its parent’s breast,
Leaves there its cares and is at rest;
The bird sits singing by its nest,

And tells aloud
His trust in God and so is blest
’Neath every cloud.

The heart that trusts forever sings,

And feels as light as it had wings;

A well of peace within it springs;
Come good or ill,

‘Whate’er to-day or morrow brings
It is His will.”?

{il,E Bible declares, “ Without faith, it is impossible to
oo please God.”” What a sweeping, absolute assertion!
& Good works, zeal, energy, benevolence, uprightness of
life, sweetness of disposition, kindness, 1':xithfulness., steadi-
ness, in short, everything within man is incomplete in God’s
sight until it springs from faith in the soul.




612 THE IMPERIAL HIGHWAY.

There are three processes by which we arrive at knowledge
or come to conclusions. The first is by the testimony or evi-
dence of the senses, which we call sight. Take up a book and
both eye and finger tell the soul within, that a material object
is before it. It possesses all the known properties of matter

—hardness or density, extension or size, form, impenetrability,

etc.—and if asked how we.would Znow there was a book in
the hand, we should at once confidently reply, because we can
both see and feel it. This is one process of gaining knowl-
edge, the most simple and obvious one of all, as well as the
one most commonly and generally used.

The second process is through mental exercise or logical de-
deduction which we call 7eason. This takes us into the region
of the intangible and includes all that knowledge which comes
to us from thought and study and reflection. By this kind of
evidence we become convinced of the truths of science and
philosophy such as, that the moon reflects the light of the sun,
instead of its own light. This is a matter that we cannot de-
termine by the first process nor can we know it through the tes-
timony of the senses; but we know it from argument, analogy
and experiment. It is-a matter that we reason out, and so
arrive at certainty. We observe all the facts, put them together,
and then draw a conclusion, and say we know. And this pro-
cess is just as legitimate, regular and valid as the first.

The third process is through the operation of the faith-
faculty of the soul by which we take hold of the unseen world
around and above and become convinced of the reality of the
invisible. These three processes are like three successive
steps in the scale of knowledge-getting; each higher than the
last and all culminating in faith. The first deals with matter
exclusively; the second with mind, science, philosophy and art;
the third with the invisible and the unseen—with God, relig-
ion, and the soul. And each of these three is just as essential
to complete life and action as the other two; each has its own
ordained sphere of activity which the others cannot supply
nor invade. Accordingly faith supplies to us thot which
takes the place of actual demonstration; and when a man has
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true faith, he just as really believes a thix

1g as though he saw
it with his own eye, or reasoned it out witl

g
1 his own mind.

It will thus be seen that faith often transecends both sight
and reason, and sometimes contradicts them. Asan opponent
of sight, it very closely resembles the action of its twin-sister,
hope; for “hope that is seen is not hope, for what a man seeth,
why doth he yet hope for?” Hope, properly, is the mingled
expectation and desire of future good, while faith is stronger
and goes deeper; being an inward convietion and assurance of
the same good. But as the complement of sight, faith be-
gins where sight leaves off, and carries the soul farther on.
ward or upward. Again, faith and sight may, and often do
travel together, although they always reach a point, sooner or
later, when sight, becoming dimmed and fearful, retires, and
then Faith has the field all to herself and ¢
strength and power and glory. Perhaps we cannot better set

shows her full

forth the comparative merit and office-work of these two pow-
ers, than by using an allegory.

A human soul looked out of its windows one day, and after
gazing long and steadily above, exclaimed in impatient dis-
quietude, “I am not satisfied with my present surroundings
and portion; there must be some higher good attainable some-
where, and I am determined to seek it. The earth is good,

»

but I sicken of its food alone; I feel that I want something

richer and purer and nobler.” No sooner had she ceased
speaking, than two of her attendants came to her side, saying,
“We will show you an abundance of treasures better than
are found in any material mines; and if you will but follow
us, we will lead you where these wants you speak of can be
fully met.” Most gladly will T go, the soul replied, and
thereupon . the three set out to find the Land of Fruition,
Their route lay through the flowery fields and kingdoms of
science, philosophy, art, and song, until they finally reached
the utmost limits of human thought. At each stage of pro-

Lhaln Sl m it ate i TOVINO ¢ hat .
gress made, the soul, after receiving and enjoying all that her

guides breught her from the different fields, made ever the

same sad plaint: “ The good you promised has not yet come
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to me and my great want is yet unmet; is there nothing
beyond ¥

Her guides began to be in despair; but at last they said,
“One thing more we can bring to thee, and then our limit is
reached. In the kingdom of literature there is a Book in
which, ’tis said, are disclosed treasures superior to all the
earth can yield. They are not visible to us, but there is an-
other attendant spirit that can be summoned, who holds the
key to unlock all this hidden wealth, and even to reveal still
greater and richer stores beyond.” They brought the soul the
Bible and then disappeared.

In the midst of desolation and sorrow, and not knowing what
else to do, the soul opened the Bible and read: *“Ask, and it
shall be given; seek, and ye shall find; knock and it shall be
opened.” ¢ For he that asketh, receiveth, and he that seek-
eth, findeth.” Spirit of God, it cried, “ Come to my relief,
and show me the Way, and the Truth, and the Life.’”” And
quickly a brighter light began to shine around, and another
guide came to her side saying, “O soul, thy companions were
not able to give thee the good thou didst crave, nor were
they able to lead thee to the land of fruition, because they
are of the earth; their names are Sight and Reason; they
have no power to scale the walls of the material and the actual.
But I come from the land of light and rest above; “from the
land of our God, and the home of the .soul, where rivers of
pleasure unceasingly roll, and the way-worn pilgrim reaches
his goal on the ever-green mountains of life’’. Give me a
place on the throne of your affections, and put thy hand in
mine, never withdrawing it, and I can lead you safely within
the crystal walls.” With tears of joy and gratitude the soul
gurrendered itself to faith, and was saved.

But faith is not mere imagining, on the contrary it always
rests upon a basis of either moral or tangible evidence. And
here we must distinguish again between several varieties or
kinds of faith which exist in life. First and most simple of
all, is the faith of little children in their parents; a genuine,
unsuspecting, hearty and beautiful faith, and the type of




SAFETY IN RELIGIOUS LIFE. 615

Christian faith; a faith resting on both moral and tangible ev-
idence; a faith that will remain strong until the evidence is
taken away, and then it will speedily die, giving place to fear
and dread. In other words, when the parent ceases to give
evidence to the child of the sincerity of its love, then the
child at once loses its faith. This evidence on which the
child’s faith rests, appeals to his eye and Aeart, it is seen in
the parent’s look, and tone, and words, and felt in the child’s
goul.

A second kind may be called business faith, but always,
as in the first case, resting on evidence, and ceasing the moment
that evidence is destroyed. One firm trusts another only and
simply because the second convinces the first of its finanecial
integrity and ability. And this kind of faith is so necessary
and important, that it lies at the bottom of nearly all the
transactions of business life.

A third kind may be termed historic faith; that which is
exercised in regard to all books and records that come down
to us from the past; but here, as heretofore, the books are value-
less in our eyes, so far as they contain facts and documents,
until they are well authenticated. This kind of faith many
exercise with regard to Christ and the Scriptures, and suppose
it to be all that is necessary to salvation; but they make a fatal
mistake.

Again, distinetively Christian or Scriptural faith is no ex-
ception to‘this law. No man can exercise true faith in the
Bible as the Word of God; or in Christ, as the Son of God
and the Saviour of mankind, until the Bible and Christ come
home to his soul as the most central and vital of all realities,
and real things. The evidence for faith to rest on here, is
partly moral, appealing to the soul rather than to the eye, and
partly historic, satisfying the mind. In other words, there is
external data sufficient to establish the existence of Christ,
and the authenticity and credibility of the Gospel narratives,
and this is supplemented by the strong internal response of
our moral natures, telling us in a manner not to be set aside,

that this is ¢he truth, and the truth of God.
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A faith which is purely blind and unreasoning, that rests
on no sort of evidence whatever, we rightly denominate super-
stition; because it is a mere ﬁ”lll(]lb of an uncultured imagin-
ation. This kind is found principally among the degraded
and ignorant heathen, 1 bowing down to gods of th(l (Llld stone,

and worshiping fire and water, beasts and serpents. A lack
of evidence marks just the distinetion between blind supersti-
tion, and true faith.

But faith to be distinctively Christian or saving in its na-
tare, must come from the heart .nul work by love. And
herein Christian faith differs from all other kinds The faith
of the heathen is made up of fear and (11'(‘::Ld, zmd leads only
to outward ceremonies and forms. Tlhe business man’s faith
is wholly mental in its nature; and can be held or not without
affecting the life; so is that of the student in regard to books.
The faith of the child comes mnearest to that of the Chrigtian;
but in this, the appeal to the eye is and must be &]\m\'%
stronger -than to the heart; whereas in distinetion from thj
stands out the declaration of inmircd Christian expe "01*'*0
that “with the heart alone man believeth unto righteousness.”

We have often tried to sketch, moumlly, the process of be-
lieving unto life, and this would be an outline of it. God
first comes to the soul either through the printed page or
through the living voice. Truth knocks at the gate of the
mind and seeks z1dm?s<i011 But mv mind is pre-occupied,
and says, “I cannot attend to you.” Truth knocks again and
again, and finally secures an entrance. It then exhibits be-
fore thc bar of the mind its credentials; or in other words,
submits its evidences; and after examination these are accepted
and pronounced suf fliciently valid and cor wvineing.

Com ersion however has not taken place yet—very far from
it. This is only intellectual or historic faith; the main part
of the work is yet to come. The mind sends down word to the
]m;n-u or moral nature that Divine truth is present, and is
earnestly claiming its loyalty, its obedience and its affection.
The .w:nt can now take one of two eourses. It can hesitate

and refuse this obedience and love; it can take the will, which
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And just this power or principle, God in his rich goodness
and mercy has given us in the power of Christian faith; the
power of taking hold of the unseen; the power which can
bring down eternal realities into our souls, and make them
even more vivid to us than the scenes of ordinary life; the
power which can envelop us in a spiritual atmosphere; the
power that can make us regard every action here, as the start-
ing of a wave of influence which stops not in its course until
it strikes against the shores of eternity.

Now, if any one asks Ahow faith brings about this most de-
sirable result, we answer: in the same way that the morning
sun puts out the stars, by eclipsing them; by overcoming
them with superior light and glory, by extinguishing them
in brilliancy of a higher and stronger order. God does not
act s0 unwisely as to command us to crucify our love for
this world, and then give us nothing to take the place of it.
On the contrary, by this divine and miraculous power of faith,
he enables us to so connect ourselves with the future and eter-
nal world, that dts superior attraction shall overcome and
render harmless the seductive evils and pleasures of this.

Thus, to take the place of the splendor and pleasures of
earthly cities, Faith brings to view the city of the New Jeru-
salem, whose builder and maker is God, whose walls are jas-
per, and whose gates are pearl, and whose foundations are
eternal; and Faith enables the soul to live within those gates
and to walk those streets and to sit down beneath that tree of
life. In the place of these earthly treasure-houses, Faith
summons us to deposit enduring riches in heavenly vaults
where no casualty can befall them, and where no burglar ever

penetrates. To keep us from loving our homes with all their
conveniences and luxuries too fondly, Faith points to a
heavenly mansion in our Father’s home above. To enable the
soul to release itself from a thralldom to social folly and the
gay vortex of pride and vanity and display, Faith lifts it up
into communion and companionship with the holy and pure
society of Heaven, and bids it slake its thirst at fountains
whose waters inspire, but never degrade or intoxicate. [or
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robes of earthly beauty, Faith speaks of garments of glory
that wax not old, and of a robe of righteousness in which all-
perfect heavenly dress, our souls may forever shine. And
while we are necessarily engaged in earthly traffic and com-
mercial pursuits, Faith invites us to carry on holy trade and
barter with the land that is filled with heavenly spices and pro-
visions for immortal wants. And thus, at every point, Faith
provides the soul with that which will offset and counteract
the influence and deadly fascination of a life in the flesh.

The victory that overcometh the world is only secured by
this power of a living faith; by being so persuaded of the truth
of God’s Word, and so filled with its light, and so surrounded
by higher and better realities, and so impregnated with love
for spiritual things and spiritual communion, that earthly ob-
jects and attractions shall lose their hold upon us, and cease
to withdraw our feet from the heavenly highway to a truer
and better life.

Does any one say that all these blessed results and conse-
quences can never be realized in an earthly life? Then turn
to the Bible and read of Abel and Noah and Abraham and
Sarah and Jacob and Moses and David and Samuel, and then
ask, were these men and women more favorably situated than
are the favored dwellers in this nineteenth century? Did
they have more light than we, or more spiritual advantages
and privileges? Were they not of like passions with us, just
as 1’21’11“3)' and full of sin and the love of the world? And the
answer to these questions will shame such a thought out of
any candid mind.

Said Sir Humphrey Davy: “I envy not quality of mind or
intellect in others, neither genius, power, wit or fancy; but if
I could choose what would be most delightful, and I believe
most useful to me, I should prefer a firm religious faith to
every other blessing. For it makes life a discipline of good-
ness; creates new hopes when all other hopes vanigh; throws
over the decay and destruction of existence the most gorgeous
of all lights; awakens life even in death, and from corruption
and decay calls up beauty and divinity; makes an instrument
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of torture and shame the ladder of ascent to paradise; calls
up the most delightful visions of plains and amars anths, the
gardens of the blest, and the securit by of everlasting Juv"
And where the Christian believer sees and enjoys all Ll 1is, the
sensualist and t'l(‘ skeptic view only gloom, decay, annihila-
tion and despair.”

The fact is, faith as a power in life is even stronger than

ight, for by constant sight, as J. B. Walker has remarked,
'L 1e effect of objects seen, grows less, whereas by constant
faith the effect of objects believed in, grows greater. Personal
observation does 11()t admit of the influence of the inmginn-
tion in impressing a 1110%; while unseen objects, realized by
faith, have the auxili lary aid of the imagination, not to ex: 1~
gerate them, but to clothe them with livi ing colors and impress
them upon the hcarf, And so the fact is true, that the more
frequently we see, the less we feel the power of an object,
while the more frequently we dwell upon an object by faith,
the more we feel its power.”

To the inquiry, how shall I gain this wondrous power? We
eply: faith is the gift of God, and a fruit of the Holy Spirit
within the soul. Jesus is set forth as its author and hmshcr
and through his intercession, the Spirit is given in answer to
prayer. By diligent reading and study of the Scriptures and
hearing of the \Vom by fervent, earnest prayer for the
indwelling of the Ho]v “»pn;t by devout meditation on
heavenly truths; by dxsu line and trial, at length the filmy
rhists of earth will break away, and the brighter glories of the
upper realm begin to unfold. But think not to acquire this
power of faith in all its fullness suc ldenly; imagine not that
God will pour it into your souls, as oil is poured into a lamp;
but expect it only as the result of persevering prayer and pro-
tracted Christian experience. Faith like ev ery Christian
grace commences feebly, but groweth brighter and brighter
until it culminates in an open vision that shall be forever un-
dimmed and uninterrupted above.

And in the pursuit of this primal Christian grace, Christ will

be to us our best example. For he most emphatically was e
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the world and not ¢f it; he mingled with men but was sepa-
rate from sinners; he walked the earth, but his soul was ever
in the skies with his Father. ¢“And like some column whose
base is enveloped in an atmosphere of pollution, but on whose
summit there streams perpetual sunshine; so Christ walked
the earth below, but his soul was ever above, and in the light
of that other world he viewed the concérns of this, and
conducted all his ministrations to men.” So must all live who
would be his disciples and followers. And when, like some
way-worn traveler who is fainting beneath a burning sun, but
gathers new vigor by thinking of his home and loved ones at
the journey’s end, we grow faint from fatigue and are embarr-
assed by a thousand cares and are half heart-hroken with grief,
we must gather fresh inspiration and vigor by calling into ex-
ercise this faith-faculty of the soul and through it viewing the
King in his beauty and the supernal glories of the land to-
wards which we hasten.

“We need no change of sphere
To view the heavenly sights, or hear
The songs which angels sing. The hand
‘Which gently pressed the sightless orbs erewhile,
Giving them light, a world of beauty and the friendly smile,
Can cause our eyes to see the better land.”

A >
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CHAPTER VII.

ReceNERATION OR THE NEW BIRTH.

“Poor, wandering soul! I know that thou art seeking
Some easier way, as all have sought before,

To silence the reproachful inward speaking—
Some landward path unto an island shore.

The Cross is heavy to thy human measure,

The way too narrow for thine inward pride;
Thou canst not lay thine intellectual treasure

At the low footstool of the Crucified.

In meek obedience to this heavenly Teacher,
Thy weary soul can find its only peace;

Seeking no aid from any human creature,
Looking to God alone for thy release.

For poverty and selfrenunciation,

The Lord yields back a thousand-fold ;
In the calm stillness of regeneration

Comes joy we never knew of old.”

8
\ MONG the many notable chapters in John’s gospel,
:}J is that one detailing the interview and conversation
¥R of Christ and Nicodemus. It forms, as it were, the
impassable boundary-line between truth and error in regard to
the “new man” in Christ Jesus, and the new life which
Christianity introduces. One is inelined to feel that had not
John written this gospel to supplement the three that already
existed, and had not this conversation with Nicodemus been
recorded, the system of Christianity, as a whole, would have
been left incomplete.

Let us glance for a moment at the striking features of this
interview. It occurred in the night, and probable late in the
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night, when no other visitors would be present, and when there

would be no fear of detection. It was an earnest, confidential

interview; not one of mere courtesy. Very few, if any, hol-

low, conventional words and set phrases were uttered on either

side. It was a fair, undisguised contact of two spirits, one

human, the other divine-human; one eager to learn, the other

anxious to teach; the subject matter before them being the ‘
most vital and profound that could possibly engage either di-

vine or human thought.

In a limited and modified sense, the two persons then con-
fronting each other were representatives of two dispensations;
of two great epochs of time; two marked stages of deyelop-
ment in God’s redemptive plan. On the one side was Nico-
demus, a favorable specimen of the better, more ‘ntelligent,
more inquiring class of the Jews. He was a rule~; had au-
thority; possessed wealth and titles; was looked v to as a
guiding mind. He was a teacher of the law; dispased to ex-
amine matters and inquire into principles, although blinded
as were all the Jews; he was evidently dissatisfied with the
existing religious condition of his nation; was looking forward
to a change for the better; had evidently kept his eye for some
time upon the Prophet of Nazareth; had marked his life; had
weighed his words; had closely studied his miracles. He was
in a state of doubt and anxiety. I will go to him” he thought,
“and learn from his own lips.” And so, when darkness had
shrouded the city and the streets had become still and deserted,
he sought Christ’s temporary dwelling-place. Over against
him sat the Lord Jesus Christ who alike baffles and needs no ,
description.

Nicodemus had made his confession, and stated the condi-
tion of his thoughts. “And now master,” he doubtless said,
“tell me what is the fundamental principle of the system you .
propose to introduce.” Jesus answered and said unto him,
“ Verily, verily I say unto thee, except a man be born from
above (as the words may read) he cannot see the kingdom of
God.” Nicodemus stumbled at the words, as thousands have
since; asked an explanation, which was given; and, more per-
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p e\mi than when he came, dep&rtet] to his home. But the
all-important declaration had been made, “ye must be born
again,” and it never could be lost, nor never changed. There
it has stood upon the p(ww of scripture, and ever will stand, as
the hm l\uncnt:tl principle of Christi: )mf), the standard of a
true faith, the touch-stone of saving truth.

Out from this declaration of Christ, and this conversation
with Nicodemus, there can come but one subject or doctrine,
and that is, ¢he new birth. This is the one specific idea \\lncn
Nicodemus failed to grasp, and which thousands since his
day, have alse failed to grasp. What is it, there fore, to be
born again, or born from above ? What 1):11‘i1(;1m1r part of
man is included in this expression? Where is the seat and
source of the change ?.

The expression itself is fic gurative ; still, it is a wonderfully
apt and forcible figure. \mm othel' than unerring wi ndom
could have made so just and so ] appy a selection of termin-
ology. Of course there is no li tmal ont\\(uﬂ, physical birth,
The mistake of Nicodemus was that he apprehended these
words literally, and asked Christ, with profound amazement,
how a man could be born when he was old. It is not strange,
however, that Nicodemus made this blunder; the Jews as a
nation, with rare exceptions, constantly perverted Christ’s
teachings, until the spirit of truth was sent to them to open
the eyes of their understandings. But we must not imitate Nie-
odemus in this respect. The “outward man ? as such, inclu-
ding size, shape, features, proportions, general outline and
contour, are just the same before as after this new birth. The
strength of physical passions and appetites is the same; bodily
wants the same. ,Nwlmw is changed in man p.n\xcwlly, no
organs given, none taken away. The only effect of the new
birth upon the body is to turn its act ivities into a nobler chan-
nel, and subdue and restrain its ungovernable lusts; in a
sense, sanctifying its life e by cohnecting it with higher purposes
and spiritual aims.

And what is true of the organs and functions of the body
is equally true of the 1nte,llect of man. Nothing is given here
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in structure, or taken away, by the new birth. The faculties
of the intellect are Just the same before ag after the chan
no more, no less. The direction and moral character of intel-
lectual activity is affected greatly by the birth, yea, affected

vitally and radically, but not the powers that pm'duce the ac-

perception, all remain
<een, penetration as pro-
as good, are produced by minds

Some of the greatest master-
peices of human thought and composition have been produced
by such minds; although it is only fair to add, that no
count is taken in this statement of that unconseious, indirect
influence of Christianity on such minds, whicl

an
86,

tivity. Reason, memory, imagination,
intact. Argument as strong, wit as 1
found, insight as sharp, logic
unregenerate as regenerate.

ac-

1 reached them
through the civilization by which they were nurtured, and from
which in great measure they derived their culture and power.

There remaing yet undescribed the deepest and the controll-
ing part of man’s nature; that part which governs his action,
determines the moral character of his thoughts, directs his
will; in a word, the ruling power in man. 7%is is the lowe of
lis heart. Every man pursues that end and object of life
which not only commends itself to his mind, but which he
really and in his heart loves; and whenever there ig antago-
nism between the decisions of reason and the love of the soul,
as all know by experience, the love in the end triumphs and
carries the man captive. Indeed this love so subjugates the
intellect, that very speedily a man comes to believe just that
which he loves; while the will of man is only the executive
power that carries out the heart’s desires. A man can no
more go contrary to this ruling love of his mora] nature, than

a rivulet could reverse its progress and flowsup a mountain-

side, instead of down. The heart is the throne, and Love the

king that sits upon it.

But right here we touch not only the center of human per-
sonality, but also the center and seat and source of evil in
man. This ruling love in the soul, being a sinful love, not
only controls but contaminates the man throughout. Partly
by & transmitted, hereditary bias towards sin, and partly by

40
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his own voluntary choice, every man by nature loves things
earthly, more than things heavenly; loves sensuous and ma-
terial good, more than higher, spiritual good; loves his own
way better than God’s way; loves his own projects and plans,
his own ideas and notions better than God’s revealed plans of
life, better than God’s revealed truth; loves himself, the crea-
ture, more than God, the Creator; loves this world, as an end
of being, better than that which is to come.

Now, being “ born again,” or born from above, is to have
this ruling, sinful love of the heart turned away from self and
the world, to God and truth. Here is the precise, definite spot
that religion touches and occupies in man; here is its fountain-
head; here is its throne. When a man experiences religion,
this love of his heart is turned about, as to the direction of its
activities, from sin which is opposition to God, to fellowship
and sympathy with, and belief upon Christ, as God manifest
in the flesh, and as in himself constituting * the way, the truth
and the life.””> The new birth then, is @ new love in the soul;
a love of spiritual good and of divine truth; a love of God as
supreme, and of man as created in God’s image; a love of
Christ as God and man united, and so the great reconciler and
mediator; a love of the Bible, as the word of God; a love of
Christianity, as the product of Christ’s teachings and suffer-
ings in man’s behalf.

By this change of heart, or, more accurately, this change of
love ¢n the heart, man’s life, which was perverted by sin and
turned against his own highest welfare, is restored to its true,
normal state, and flows on according to divine directions in
the channel which leads to ultimate and perfected glory at
God’s right hand. Christ becomes to such a one the second
Adam; the second progenitor of the race; the Author and
Giver of a new, true, higher and spiritual life; and as by the
lapse of the first Adam, he became a slave to sin, and the
love of his heart was towards and for sin, by the life and death
and resurrection of the second Adam, as applied to his soul by
the Spirit through faith, he becomes liberated from this bond-
age to sin, and is made free to serve righteousness; in other
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words, he is born of the spirit, or born from above, Before
this change in the direction of his love, he could indeed do as
he pleased, but could only please to do wrong; for the sinfil
current of his heart held him fast, And he could no more of
himself change that current than g man could lift himself
from the ground with his own hands,

But why is this change or conversion of one’s moral affec-
tions called a new birth? Birth includes life and being and
organism ; and the phraseology would indicate that one was,
by this birth, created anew throughout. It seems indeed 2
little thing to change simply the direction of the love of a
human heart, and then say the man is born again; but the
change in the direction of this love wnsures a gradual change
in the man throughout ; because this love is the ruling power.

You drop a watch and twist the mainspring by the fall, so
that instead of keeping true time, it runs on by a standard of
measurement wholly its own and very far one-side of the ac-
knowledged standard. You take the watch to a jeweler, and
he turns back the mainspring into its former place, and so es-
tablishes the true, normal movement of the works throughout.
What has he done? He has set the watch right, by setting the
ruling, governing part of it right. In properly adjusting that,
he affected it throughout. Somewhat like this is the change
in the direction and nature of the love of man’s heart by the
power of God’s spirit at conversion.

Take another illustration. When an insurrectionist with his
followers rises up in rebellion against a government, and he,
as the leader of the party, is captured, or gives in his submig-
sion to the regular, constituted authority, does not that one
act in itself lead inevitably to the dispersion or surrender of
all his adherents and retainers? Even so it is in the nature
of man; when Love, as king and leader of all personal forces,
submits to the authority of Christ, all the bodily and mental
faculties follow in time the leading of the heart. And hence
it is written, * Thou shalt love the Lord thy God with all thy
heart.”

Christ himself explained this process by the parable of the
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mustard-seed to which he likened the kingdom of heaven.
This seed, he said, was indeed the least of all seeds, but, when
it 18 grown, it is the greatest among herbs and becometh a
tree. So this change of one’s moral affections from sin to ho-
liness, is, indeed, so far as outward appearance goes, the least
of all changes, but when @t is completed it is the greatest of
all transformations, and becometh a new existence.

For the birth of this Christ-ward affection in the soul pro-
duces of necessity a new purpose and aim in life; new motives
and desires ; new views and thoughts; new choices and deeds.
And when all these are changed is not the man “born again?”’
Is he not a “new creature” in Christ? “old things having
passed away, and all things becoming new?”’ As birth pro-
duces life, and life produces thought, feeling, willing, choosing,
acting, so all these lead to development and expansion, which
culminate in the perfectly redeemed state enjoyed by those
who shall sit down at last with Christ on his heavenly throne.

Such, imperfectly delineated, is this fundamental doctrine of
regeneration as set forth in the Bible under the figure of a new
birth. Such is the precise and definite change which it con-
templates in man’s nature, and such are the consequences to
which it leads. It is no wonder that Nicodemus failed to un-
derstand the import of Christ’s words. He was a Jew and a
teacher of the law; he had been trained in outward religious
ceremonies exclusively; he knew but little, if anything, of
inward religious life and power. And as he sat there con-
fronting Christ, the omniscient eye of the master looked be-
neath the questioner’s garb and outward seeming, and read
easily and accurately the state of his heart. He knew well
that before Nicodemus could break away from his strong
Jewish prejudices, the force of his early education and relig-
ious training, the influence of his position in the nation, and
the example of associates; before he could conquer the pro-
clivities and biases of his mental and moral nature; before he
could become a follower of the persecuted Prophet whose in-
structions he was then secretly seeking, a power must come
upon him like the power of the spirit of truth, and must




SAFETY IN RELIGIOUS LIFE, 629

change this ruling love of his soul. And hence, in answer to
the ruler’s questioning look and w rds, Christ said, “ Marvel
not that I said unto thee, ye must be born again.”

But yet, Nicodemus was as favorably cirecumstanced, out-
wardly, for becoming a Christian as any one can be, conse-
quently, what was indispensable to him, is equally so to all.
These words of Christ to Nicodemus should come home to
every soul with the power and pungency of a direct, personal
application; because they Aawe such an application. Said the
herald of Christ to the Jews, “ And now the axe is laid at the
root of the tree.” Old Testament symbol-worship, and temple
worship, and all merely outward formalism was to close with
the advent of Him who came “to thoroughly purge his floor,
that he might gather the wheat into his garner, and burn up
the chaff with unquenchable fire.” “The time cometh and
now is,” said Christ to the woman of Samaria, ‘“when the
true worshipers must worship the Father in spirit and in
truth.”

All outward forms in religion are only valuable in God’s
sight as they give utterance to an inward life. God being in-
finitely holy, and possessing infinite penetration and insight
into character and motives, it is repugnant to all right con-
ceptions of him to suppose for a moment that he could be
imposed upon by a hollow semblance, a mere form of right-
eousness, when the ruling love of one’s being was still un-
changed. And yet, owing to the predominance of man’s
sensuous nature, the inevitable tendency of religious life in a]]
ages is towards a soulless formalism. A certain amount of out-
ward religious obsvrvance is apt to become the mere habit of
respectable life, and habits of all kinds grow more and more
thoughtless the longer they are continued.

Says Gotthold: “ A wild stock has all its branches pruned
away and is hewn down to a span’s length. It is them split,
has foreign shoots inserted into it, and is afterwards bound up.
Then it not only adopts the strange shoots and nourishes them
with its sap and vigor, but even permits them to gain the
mastery so far as to make it forget its wilduess, and bear beay-
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tiful and delicious fruit. In like manner,if you take a branch
of the wild olive and ingraft it upon a good olive, it becomes
like a new creation. That which was useless or worse imbibes
the virtuous qualities of the good olive and produces its fruit.
So in regeneration. The sinner can never bring forth the
fruits of grace till he is ingrafted into Christ and becomes a
tree of the Lord’s planting.”
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CHAPTER VIIL

BrrLieving ox Omrisr.

“O Christ! thou art the Way!
All ways are thorny mazes without Thee,
When hearts are pierced and thoughts all aimless stray,
In thee the heart stands firm, the life moves free:
Thou art the Way!

Thou artthe Truth !
Questions the ages break against in vain
Confront the spirit in its untried youth.
Thou art the Truth :
Truth for the mind, grand, glorious, infinite,
A heaven still boundless o’er its highest growth,

Thou art the Light!
Earth beyond earth no faintest ray can give;
Heaven’s shadeless noontide blinds our mortal sight;
In thee we look on God, and love and live:

Thou art our Light!

Thou art the Rock!
Doubts none can solve heave wild on every side,
Wave meeting wave of thought in endless shock;
On thee the soul rests calm amidst the tide:
Thou art the Rock!”

A belief in the general existence of God may be said
to be a universal religious sentiment. Not only do
all tribes and nations of men recognize the Divine
Existence, but this belief is also common among the devils
in hell, who are explicitly declared to believe and tremble.
This belief is an ineradicable instinet of man’s religious
nature; one of those truths that find their way into the mind
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and heart of man through every avenue of information in-
corporated in the structure and functions of his moral being.
More than this, the whole universe proclaims this truth; the
heavens above, the earth beneath, each flower and leaf upon
the earth, each bird and insect that lives and moves, proclaim
it. The sea roars it, the winds whisper it, the storm thunders
it. Man’s own moral nature responds to this truth; reason
demands and aceepts it, conscience announces and enforces it.
Given a rational immortal soul, made in God’s image, and
a world around filled with clear evidences of Divine power
and skill, and a belief in God’s existence is inevitable. And
this accounts for that ancient testimony of Plutarch’s, given
about the commencement of the Christian era, viz: “Go over
the earth and you can find cities without walls, without tem-
ples of art; without culture, but a city without gods and
sacrifices, no man ever saw.”

It would indeed be strange, God having created the world
and left the imprints of his workmanship upon it, and having
created man in his own likeness and image, with rational and
moral powers, if man, God’s ecr ature, living in a world of
God’s creation, should not be able to detect the evidences of
his Creator’s existence, and read the handwriting of his power
and wisdom and glory.

There is nothing, therefore, really or distinetively Christian
in a mere intellectual recognition of the existence of God, or
in believing on God in a general, indefinite way. There is
nothing praiseworthy or meritorious about it, for after a man
believes on God in this way, he has done nothing more than
is done by the most ignorant and degraded tribes of earth,
nothing more than is done by the devils in hell. In believing
on God in this general way, he has simply allowed his reason
and conscience to work naturally and normally, and he believes
because his corrupt heart and desires have not been able to
crush the belief out.

Neither is there anything specially praiseworthy in a gen-
eral belief in the historical existence of Jesus Christ as re-
corded in the four gospels. These four Gospels come down
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lo us bearing more evidences of truthfulness, both externally
and internally, than any other writings of equal antiquity.
No man whose mind is open to evidence of any kind can help
believing that there lived in Palestine, over 1800 years ago, a
most wonderful and extraordinary being whose name was
Jesus. And to believe this is no more praiseworthy or meri-
torious than to believe in the historical existence of Caesar,
Socrates, or Hannibal. And yet a great many suppose that
if they accept intellectually the mere facts of Christ’s life and

death, they are really and savingly believing on him in the

gospel sense. Whereas, the truth is that every man who be-
lieves in history at all, is obliged to believe in the existence
of Christ whether he wishes to or not. There is no es caping
it, except by a universal historical skepticism. He who ac-
cepts the histories of Greece and Rome as valid and authen-
tic, must also accept the four histories of the life of Jesus, as
recorded by the evangelists, unless he be a man destitute of all
candor and impartiality of thought. And only the most in-
corrigible now have the hardihood to question this point.

All through the New Testament it is constantly reiterated
that a real, whole-hearted acceptance of Christ, as God mani-
fest in the flesh, constitutes, as we have already said, the only
Christian belief; and that without such a belief, which in-
cludes not only intellectual recognition and acceptance of]
but personal, unreserved surrender to Christ, no man is or
can be a Christian. A general and even devout reverence
for God will not save any. The demand is specifically that
we believe in, accept of, and surrender to Christ, as the Son
of God and as God manifest in the flesh, reconciling the
world unto himself. Listen to such declarations as these:
“The Father loveth the Son and hath given all things into
his hand. He that believeth on the Son hath everlasting
life; he that believeth not the Son shall not see life, but the
wrath of God abideth on him.” Here it is plainly taught
that however much a man might try to reverence and love
and worship God as the invisible Father, all such attempts
would only incense the Father and make him more angry, if
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there were not united with these attempts an equal recogni-
tion of the Son with the Father; yea more, unless the belief
in the Son was prominent and pre-eminent, more near and
vital than the belief in the invisible God could be, if separa-
ted from Christ. And again we read, “That all men should
honor the Son even as they honor the Father. He that
honoreth not the Son, honoreth not the Father which hath
sent him.”

God, as to the nature of his being, is unknown and unknow-
able to man except through Christ. The heavens over our
heads, indeed declare God’s glory, but they declare nothing
more, nothing further. The universe is packed full of the
evidences of his existence, but they tell us nothing of what
kind of a being he is, or what are his moral attributes. Even
the Old Testament dispensation was imperfect in this respect.
Christ told the Jews at one time, as they were boasting of
their intercourse with God, that they had neither heard his
voice or seen his shape at any time. We are also assured,
and the statement justifies itself fully to our reason, that no
man can see God and live. ‘

The work of specially revealing God to men was emphat-
ically and pre-eminently the work of Christ. There is hardly
a moral attribute of God, now familiar to men, which is not
thrown back upon him from the manifestation of it in Christ.
We have taken the attributes of Christ which he personally
manifested, have taken the revelations of God which Christ
communicated unto men by his teachings, and transferred them
to the Father; so that all, or nearly all, of our present knowl-
edge of God has come to us through this source. Christ said
to men, “He that hath seen me, hath seen the Father.” The
heathen philosophers and sages of antiquity could demon-
strate the ezistence of God, but they could tell nothing what
kind of a being he was. That altar which Paul found at
Athens tells the whole story; it bore the inseription, “To the
Unknown God.” The wise men of Athens knew and felt that
there must be, and that there was such a being, but they
could find out nothing more. Likewise, the knowledge which
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the Jews possessed of God was very imperfect and very in-
complete. And it has been only since the time of Christ
that men could speak confidently and understandingly of the
moral nature «nd attributes of God.

But Christ as the God-man is a being whom we can at
least partially comprehend. He wears the semblance and
exhibits in all points the very nature of man. We can attach
some definite form and shape to him. We know what he
did, and what he said. We have his teachings and his com-
mandments. We know the manner of his life. He is a
living, real, breathing personage to us. He is not human
alone, not Divine alone, but Divine-human. We can rever.
ence him and worship him, and we can approach him. He
knows our frames, our joys and sorrows, our griefs and
temptations. He is God, and therefore strong enough to
deliver; he is man, and therefore approachable.

Now, it is just because God by the very infinitude of his
being is so necessarily removed from man, and because Christ
by his Divine-human personality can come so near to man,
that makes just the difference between a belief in one and the
other. The one belief is necessarily abstract, the other con-
crete; one is liable to be merely gemeral and indefinite, the
other must, if it is anything, be close, personal, and vital.

Christ is too real, too near to us, to be believed on in a gen-
eral, indefinite way. Every man is, and must be, either for
or against him.

Hence, in every true and real conversion, the soul is
brought by faith into new and distinet and conscious rela-
tions with Christ, as its Redeemer and Saviour. Before this
gracious change, Christ is practically nothing to the soul;
afterwards, he is all in all. Before, he stands simply as a
historical personage whose life is found in the gospels, and !
who is said to have something to do with the matter of salva-
tion, but just what the soul neither knows, definitely, or cares.

Afterwards, Christ is both Lord and King, the Author of
life and salvation, the end of the law, a personal Leader
and Captain, a perfect Pattern and Model. By this gracious
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change, the soul feels a new and distinet life within, which it
is sure it derives directly from Christ, through the Holy
Spirit. And the movings.and wo kings of this new life,
produces what is called Christian experience.

The importance of thoroughly recognizing and preserving
this distinction in our thoughts cannot be overestimated.
Not that there is any essential difference of nature between
God and Christ, because in the deepest and truest sense, God is
Christ and Christ is God. But in the economy of redemp-
tion, in the working of the plan of salvation, God has been
pleased to reveal himself to man under a three-fold form, or
as three persons, constituting the indissoluble and holy
Trinity. And the center of this holy and sacred three, be it
ever remembered by us, is Christ the Son.

Conversion does not change a man’s essential relations with
God the Father. He is as much a creature of God’s power,
and as dependent upon him before, as after belief; he is as
much a subject and under the sway and dominion of God’s
government before, as after. The only change produced by
conversion is in reference to the a#titude which the soul occu-
pies towards God, and God towards the soul. Before conver-
sion, God is angry with us, and afterwards he is reconciled ;
and this is all the difference there is between men in their
relations to God at different times. But more than this takes
place at conversion with reference to Christ. Before believ-
ing, the soul knows little and cares less about Christ in any
way. He is to.such an one as a root out of dry ground, with-
out form or comeliness, and possessing no beauty that it should
desire him. Before believing, the soul feels under no obliga-
tions to Christ; it does not recognize him except in the
slightest and most inconsequential manner. Before believ-
ing, conscience within does not naturally conviet of sin as
committed against Christ, but rather as against God, the
lawgiver and ruler. Christ to an unbeliever is practically a
superfluity in the universe; there is no special need of him,
no special work for him to do. He figures conspicuously in
the Bible, it is true, but nowhere else; and to such a soul the
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Bible is a dead letter; therefore Christ is the same as a non-
entity——simply a being on paper.

Jut how great the chan% produced in that soul who loy-
ingly believes! Belief })Im'vs Christ at once into the fore-
ground; he is the main actor, the chief personage. As God’s
anger is removed and his hu\vn disappears and the law is
satisfied, he seems to retire, and Christ comes to the throne.
The Father crowns him, angels worship him, the soul re.
ceives, leans upon, adores, and loves him. Christ now be-
comes the soul’s Lord, Redeemer, Saviour, King, and Leader.
The soul enlists under his banner, and he becomes com-
mander-in-chief. His will is law, his word final, his example
the model for imitation. Or, changing the figure, the soul
by faith is grafted into Christ, and henceforth feels Christ’s
life and love pouring into itself and constituting at once its
strength and hope and joy. It only lives spiritually by con-
nection with him, as the branch only lives when joined to
the vine. Christ becomes the literal source of spiritual life
to such a soul. As from Adam it drew natural life wi th de-
pravity, so from Christ, the second Adam, and the new head
of the race, it draws spiritual life with power to obey and
love, and so to acquire, gr: adually, a real holiness of ch uw'tu‘
All this is included in coming into new and conscious rela-
tions with Christ, through a whole-hearted beljef upon, and
surrender to him.

We can now see that this distinet and new Christian con-
sciousness, born of faith, constitutes the hest and highest evi-
dence of discipleship. This term, Christian consc iousness,
may be formidable to b()lll(_,, but it means simply the mend
knowing in itself. We become conscious of an external ob-
Jject when we see it before us; we become conscious of an in-
ternal state when we feel its power. And by Christian con-
sciousness we mean the mind’s 8 knowing with itself that it
bears these new relations to Christ. The question is not, do
we believe in the existence of God; we can’t help believing
it. The question is not, do we believe that Jesus of Nazareth
lived in Palestine eighteen hundred years ago; we can’t help
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believing that, if we believe any history. But do we accept
him as God manifest in the flesh, and have we unreservedly
surrendered to him as our personal Lord and Redeemer, and
are we daily following his example and obeying his words as
the law and guide of our life? These questions will settle the
matter of our belief at once. No one need be in doubt for a
single moment. If Christ is to us all that has been stated,
then we are Christ’s indeed; if he is not, then he is saying
to us, as he said to his disciples of old, “Ye believe in God,
believe also in me.”

Not many years ago .here arose a school of eritics in Ger-
many known by the name of Rationalists. Professing to dis-
card all belief in the inspiration of the scriptures, and having
constructed and laid down their. own canons and rules of crit-
ical testing, they proceeded deliberately to demolish the Bible,
as they thought, by picking flaws in its statements and exhib-
iting what they were pleased to term its contradictions and
inconsistencies. Being possessed of some mental calibre, and
occupying prominent positions in the world of letters, they
had, and are still having, considerable influence over the
minds of the timid and hesitating.

But after a while a good and great man arose by the name
of Schliermacher, who said to these critics, You can’t destroy
Christ in this way, for the real heart and root of the matter
is beyond your reach altogether. While you are quibbling
about the Bible records, the active Christian consciousness of
every believing soul goes on steadily increasing and develop-
ing, and is an evidence by itself which overcomes the weight
of your objections faster than you can produce them. Thig
Christian consciousness which Christians have, must be an
evidence of Christian life, and Christian life must come from
personal faith-union with Christ himself, and you can’t ac-
count for its existence in any other way. And so, if you
should sweep away the Scriptures entirely, which of course
you cannot do, there remains within this Christian conscious-
ness undisturbed and untouched, and which bears its own
independent and powerfu] testimony to the truth of all which
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you deny. Tennyson put the same thought in the follow-
ing form:

If e’er, when faith had fallen asleep,
I heard a voice, “Believe no more,’
And heard an ever-breaking shore
That tumbled in the Godless deep;
A warmth within the breast would melt
The freezing reason’s colder part,
And like a man in wrath the heart
Stood up and answered, “I have felt.”

Men saw the force of this reasoning, were reassured and
strengthened, and Rationalism ever since has been ¢ompara-
tively harmless except to those who inwardly and strongly
desire to embrace it.

How broad and well founded, therefore, the proposition
announced at the outset of this chapter, viz: A belief in
Christ, as God manifest in the flesh for the sake of the soul’s
personal redemption, is the real, and we may add, the only,
distinetive Christian belief; and that unless the soul exer-
cises this gospel faith in Christ, which includes acceptance of,
and surrender to him, as its leader and Lord, it is not and
cannot be converted in the true sense of that word.

But, on the contrary, if one has thus believed, to him ap-
plies the soothing and assuring words: “Let not your hearts
be troubled; ye believe in God, believe also in me.” Though
the heavens were removed, and the earth should fail, and all
other supports give way, on Christ the everlasting rock, the
goul can find a sure and safe foundation. To such an one,

“Christ and his love will be his blessed all
For eévermore!
Christ and his light will shine on all his ways
For evermore!
Christ and his peace will keep his troubled soul
For evermore!”
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CHAPTER IX.

Caristian Love.

“I ask Thee for a thankful love,
Through constant watching, wise,
To meet the glad with joyful smiles,
! ‘ And wipe the weeping eyes.
(il R For a heart at lessure from itself
To soothe and sympathize.

In a service that thy love appoints,
There are no bonds for me,

For my secret heart has learned the truth
That makes thy children free—

i That a life of self-renouncing love

Is a life of liberty.”

“I love thee, O my God, but not
For what I hope thereby,

Nor yet because who love thee not
Must die eternally.

Not with the hope of earning aught,
Nor seeking a reward ;

But fully, freely, as thyself
Hast loved me, O Lord.”

T the outset of this chapter, we must distinguish
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i1 S77+¢o sharply between love as exhibited in the Bible, and
i ; Y24 all other forms of its manifestation. Commencing

at the bottom of the scale, the lowest form of love is simply

animal passion, commonly called sensuality. Closely akin to

i this in nature, is the love of food and drink and dress. One

! step higher, comes the love of that which contributes to mental

pleasure and profit, such as love of books, scenery, intellectual

| _‘13 association, ete. Still higher comes the love of parents for
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children, the love of home and family, and natural brotherly
love. Still higher yet, because purer and less selfish, is the
love of country, or patriotism. And highest of all, is the love
of God or Christian love,

All the lower forms of love mentioned are merely transient
passions or feelings, now strong, then absent altogether. The
next grade is very I;u-gu]y the result of mental habits and ac-
quisitions ; something that can and ought to be cultivated by
all. The next higher, parental 1oy 2, is an unselfigh instinet,
not the result of cultivation wholly, but partly native, and
common to animals as wel] ag human beings. Pure pa-
triotism, or love of liberty and law and right, as such, not
simply for self but for all, high and low, rich and poor, ig
probably the highest and purest natural affection of whieh
fallen human nature ig capable; because it is farthest removed
from mere animal degire and takes hold of the deepest and
noblest qualities of the soul.

But Christian love ig Supernatural in its origin. It is be.
gotten in the soul by the Holy Spirit, and is one of his fruits.
No man can know or fee] Christian love unless his soul is
open to receive heavenly communications, unless he is in im-
mediate contact of spirit with God. ForJohn says specifically
and pointedly, ¢ Love is of God, and he that dwelleth in love
dwelleth in God, and God in him.”

It follows, therefore, that if Christian love comes from
God, it must be godlike in character and characteristicg,
There will always be certain marks by which it can be known,
What are some of these ? First, Christian love, like God,
will be no respecter of persons, as such; will not be affected
by any earthly and factitious distinetions, such as eminence
of birth, the possession of wealth, power, beauty, fame, ete.;
but on the contrary will regard highly those excellences of
character which are of great value in themselves and in the
sight of God, such as faith, hnmi]ity, benevolence, Christian
zeal—in a word, spirituality. TLove of persons, as such, is
simply a natural love, and not at all Ohristian or divine in itg
nature. Love of persons may be proper and may be sinful—

41




642 THE IMPERIAL HIGHWAY.

that depends entirely upon circumstances; but this and Chris-
tian love are never to be confounded, for they are just as dis-
tinct and separate in character as is the natural man and the
spiritual man. One is earthly, the other heavenly. One
takes note of the outside and external, the other ol the in-
ternal and spiritual.

This natural love and a spiritual love, however, may coalesce,
may exist together in the same mind and heart and at the
same time and-place, but still their existing together does not
make them one and the same. Tt is common for all to love
persons, as such; to love them for what they can do for us, or
for what they Aave done for us; love them for their beauty
and excellency, for their natural traits of character or dis-
position. There may be and often is a sort of flavor or relish
about a person’s conduct and appearance and words that suits
our taste exactly, and we love such persons in spite of our-
gelves. And on the other hand, there are those whose presence
is distasteful and repugnant to our feelings. But there is
nothing Christian about all this, unless deeper than form or
feature or words or looks, we diseern the lineaments of a soul
for which Christ died, and which is to live forever in happi-
ness or misery.

Trae Christian love exists in its purest form, perhaps, when
1n exercise towards those who may be personally repulsive to
us. Just as Christ when on earth mingled more freely with
the despised outcasts, than with the chief priests and scribes,
and walked and talked more with those whose characters stood
at the farthest remove from his own, than with the ountwardly
high and moral, just so Christian love seeks especially to do
good to those who are personally degraded, or unlovely and
uncongenial. True Christian love will be just as strongly
moved to labor with those whose personal presence is any-
thing but pleasant or agreeable, as with the cultured and fa-
vored ones. It will visit homes where to remain over night
would be the greatest cross imaginable. It will not shun
hovel or mansion, palace or cottage. In short, it will lead
one to do just as Christ the Master did; not be affected or
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governed by person or position, but alw
gard for character, moral worth, and e:
Its objective point will al

ays having high re-
arnest need and want,
ways be the soul’s spiritual cond
rather than the bodily advantage or eartl
humanity.

ition
1y, physical life of

This personal element in Christian love has been the cause
of very much mischief both in Christian life and church life.
The church is viewed by a large portion of its supporters ag
simply a social institution :
Sabbath and have t]
trifle, where t}

a place where one can £0 on the
eir religious sensibilities moved upon a
1ey can nod and bow to those whom they wish
to recognize and pass the rest by, and where they can form
themselves into little clans or cliques for mutual admiration
and attentions. The idea of working for the good of souls ag
Christ worked, hardly enters their thoughts; and if it does, it
comes as an unwelcome guest, and is not entertained. It
may, or may not do harm for Christians to love each other
as persons, provided this personal af
break up the exercise of the
underneath. But w

fection or dislike does not
divine, spiritual love which lies
hen personal considerations alone govern
Christian or church life, the results are disastrous and lamen-
table in the extreme. One reason why many churches are
not more homogeneous and united ag solid, compact, work-
ing bodies, is because there is so little Christian love in them,
and so much strong personal regard and dislike, Asg spirit-
uality declines, so Christian love declines, for no one can dwell
in love without first d\\'@llfng‘ in God, and God in him; hence
the way to regain a love for souls, ag such, without regard to
person, is first to love Christ and his cause
deeply and warmly, and this union with
bring about a union with one another,

and truth more
Christ will inevitably

Again, Christian love is pure, or in other words, first pure,
then peaceable, and full of al] good fruits. It is pure as op-
posed to selfish. It has often been asserted that Christian or
divine love was more analogous to a mother’s love than to
any other known symbol; but when we come to examine the
comparison closely, it utterly fails, Parental love is nothing
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more than an instinet, primarily, although it often develops
into something higher; and an instinct, moreover, that is
common to animals as well as human beings. The bear will
fight for her cubs and protect them and care for them to an
extent that often surpasses any human affection. She will
even die for their sakes more readily than many human pa-
rents. We all know of persons in whom this instinet is sadly
deficient, and who do not seemingly care for their offspring
half as tenderly as do the lower orders of life beneath them.
Therefore we say there is nothing inherently divine or super-
natural in parental love. It can be called an unselfish instinct
only because all instincts dominate over reason, and act spon-
taneously. Every mother’s love, when disconnected from the
higher influences with which it often unites, has in it a very
large amount of personal pride and selfishness, and is there-
fore not a type of true, Christian love; for besides being
wholly personal in character, it is always born of the flesh and
not of the spirit.

This however is not saying that a mother’s love cannot be
made a type of Christian love, for it often rises into that,
and then it displays a strong, almost heavenly character which
has made it the theme of song in all ages. But parental love,
divested of its personal element, ceases to be merely 1):L1'U“m1
love, but pass

s over into Christian love, and takes on a higher
and supernatural character. It is now parental love exalted,
or rather sublimated into spiritual and Christian love; and in
this form it might be a true symbol of the fruit of the Holy
Spirit in the soul, but not in its natural state. The nearest
approach to true Christian love in the natural realm of life,
would be seen in pure patriotism, or love of country and love
of right and justice and truth, wholly irrespective of pt?rS(ﬂHﬂ
or selfish considerations. This patriotism, like Christian love,
is love of man, as such, without regard to distinctions of birth,
or color, or external condition; it is love of right and liberty
regulated by law; it is love of truth and justice it is a 10.\’0
of human welfare and human prosperity; of all that contrib-
utes to the genuine advancement of the individual in the scale




SAFETY IN RELIGIOUS LIFE, 645
of being. But here the comparison ends; for patriotism does
not aim to affect the souls and spiritual welfare of men only
through their civil and social relations; but Christian love,

)’
while taking in all this, is principally concerned with the wel-
fare of the soul when tl

iis brief life is over. Tt considers the

spiritual side of man’s being as first and foremost in impor-

tance, and aims as did Christ while on earth, to bring that
out, and lead it forward in holiness and purity.

True Christian love then, cannot be selfish in e}

does not work merely for reward, it doe

flex influences and personal returns.

waracter, it
s not think about re-
For the moment thege
ideas predominate, it ceases to be Christian love. Ag Christ
said, “If ye love those that love you, what thank have ye? Do
not even the Publicans the same? If ye do good to friends
only, what do ye more than others?” True Christian love
leads one to imitate God who sendeth his rain upon the just
and the unjust, expecting no return; in the words of Paul, «it
suffereth long and is kind ; it envieth not; it vaunteth not jt-
self and is not puffed up; it seeketh not its own, is not eagily
provoked, thinketh no evil; hopeth all things and endureth

all things,” that God may be honored and souls benefited and
saved.

But as Christian love is Supernatural in its origin, and de.
rives both its name and characteristics from Christ, so the
best delineation of it which can be given is an enumeration of
the characteristics of the love which Christ exhibited. This
love of Christ was, first of all, a Zende
derness and patience were displ
uously in his continuous treatment of the chosen twelve.
Christ had many difficulties to contend with, but none greater
than his own disciples. How he bore with their faults and
errors, their weaknesses and shorteom
tenderly he nursed their weak faith.

ry patient love. Tts ten-
ayed perhaps most conspic-

ings! How kindly and
How gently he corrected
their mistakes, being always careful not to break the bruised
reed or quench the smuking flax of genuine piety, and never

refusing to instruct them oyer and over again on the same
points.
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Look for example at the disciples in a boat crossing the
sea of Galilee in a storm. Notwithstanding they had seen so
many displays of Christ’s power before, had seen him cure the
sick, raise the dead, feed the multitude miraculously, yet now
when the wind blew a little too strongly, and the waves rolled
uncomfortably, and they were getting wet, and there was
more water in the bottom of the boat than there ought to be,
and affairs looked threatening generally, they go to him in
mingled alarm and terror, almost rebuke him with words of
remonstrance and ask him to save them. Notice his reply-
He readily complied with their wishes, rebuked the sea and
the winds, instead of the disciples who deserved it, and then
turned around to them and simply said with plaintive accent,
“Why are ye so fearful, O ye of little faith?”—and dropped
the subject.

Take the case of doubting Thomas who refused to believe
in the reality of Christ’s resurrection until he could demon-
strate the fact by the touch of his hands. The proofs of the
resurrection were ample, and they all appeared to be convineed,
but Thomas remained incredulous. Mere human love would
have felt hurt at such an exhibition of unbelief, and would
doubtless have said, “Well, if he wishes to be so obstinate, let
him become convineed as best he may,” and then left him.

3ut Christ did not so. He saw that here was a soul in real
difficulty j for the incredulity of Thomas was not a matter of
obstinacy—if it had been, Christ might have left him—but
rather of temperament and disposition. Thomas was slow in
his mental processes, lacking the natural gift of faith; he was
a man who came to his conclusions laboriously, and then held
them firmly and tenaciously. And Christ knew that to leave
Thomas as he was, with his turn of mind, was perhaps to
throw him off forever; and so he appeared to Thomas when in
company with the rest of the disciples, and accommodated
himself to his mental and spiritual demands in the presence
of them all. Tt was an amazing act of tender, patient love on
the part of Christ; and see what wonders it wrought in that
disciple’s views and feelings. It brought out that noble con-
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fession of divinity, the strongest but one in the whole gospel
history, « My Lord and my God,” and also fastened the soul
of that disciple to the ways of truth forever. T.

Looked at in one
light, the demand of Thomas wag unreasonable, but Christ saw
it was th

© great turning-point of his spiritual history, and so
his tender, patient love et itself dow

n to the required exami.-
nation.

But the greatest exhibition of tenderness
Christ’s love was seen on the Cross.
Christ’s life you see his charac

and patience in
In those last hours of
ter intensified and concentrated,
What appears as good in hig ordinary life is brought out in
far clearer light by the scenes of the Crucifixion. Asg Christ
hung there nailed to the wood, he wags suffering intensely, un-
justly, and innocently; and if there is anything that will make
the human Spirit irritable, it is to suffer unjustly. Yet, lool
ing down upon his eruel and stony-hearted executioners, in-
stead of upbraiding them, he tenderly prays for them, saying,
“ Father, forgive them for they know not wl
Then, Iooking round again he sees }

e

1at they do.”
1is mother and John stand-
ing there, and although his mother had frequently tried to
hinder him in his work; had betrayed a spirit of
ciation, not to say hostility, with regard to hig public course
and life, yet mark how tenderly and pntfcntly he loves her
still! Instead of leaving her to her fate, he says to John,
“Son, behold thy mother,” and to her, « Woman,” which wag
a title of respect, “behold thy son.” Ang from that hour
John took her unto his own home,

nun-:tppre-

This love of Christ wasg also an mpartial love. In his
spiritual ministrations, Christ recognized no class distinctions,
Although he knew they existed a]] around him, yet he ex-
pressly said that in religious life there was neither Jew nor
Greek, male nor female, bond nop free.

And accordingly we
find Christ now in the house of t}

1e rich Pharisee, and again
with the poor and outeast by the wayside. If he paid atten-
tion to any one class more than another, it was the despised
and oppressed. It was thrown at him as a taunt that he was
a friend of Publicans ang sinners and kept their company.,
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And it was true; not that their company was preferable. to
that of others, but he came to seek and save those who were
lost, and in the fulfillment of that mission he passed by none.
On one oceasion a certain wealthy Pharisee invited him to
dine at his house, and Christ went in and sat down to meat.
While there, a woman of the street came in, stole softly up
to his couch, and began to break upon his feet an alabaster
box of ointment and to wipe them with her hair. Christ
spurned her not, neither encouraged her, but continued his
meal. Looking across the table, he perceived a fierce conflict
going on in his host’s mind. Says Simon to himself, “What
kind of a man is this, who will allow such a woman to stand
there and anoint him? If he was a prophet, as he claims, he
would read her character and send her away.” Now herewas
a critical case, requiring wise and impartial treatment. S.l'
mon’s prejudices were to be rebuked and answered, the peni-
tent soul athis feet must be saved, and still no approval of her
sin must be given. Not appearing to heed Simon’s indigna-
tion and abhorrence, Christ opens the case, by saying:
“ Simon, Simon, I have somewhat to say unto thee.”” Here-
plied, “Master, say on.” “A certain creditor had two debt-
ors; one owed him 500 pence, the other 50. And when tpb‘y
had nothing to pay, he frankly forgave them both. ‘Which,
think you, will love him most?’ Oh how evenly and impar-
tially the scales have been held here! 500 and 50; Simon
and the woman both debtors, but with this difference in char-
acter. Then he went on: “ Seest thou this woman? 1 en-
tered thine house, thou gavest me no water for my feet, Do
kiss, but this woman hath not ceased to kiss my feet and to
wash them with her tears. Therefore her sins, which are
many, are forgiven, for she loved much.” v
Moreover, this love of Christ was a strong and enduring
love. It never faltered or failed. It carried him through
cne painful experience after another, it carried him O.n t.o tl'xc
painful close of his life. Human love, even when existing 10
purity is soon exhausted; vigorous when in 1)1‘05})61'it)'3 feeble
in adversity. It is so easily turned aside from its object, 50
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WweaR, unstable, fickle! But in Christ no fires of persecution
could eonsume, no waters of sorrow drown his love. « Having
loved his own, he loved them unito the end.” Nutwithst:mding
at his trial his disciples all forsook him and fled, yet he met
them after his resurrection just as affectionately as ever.
Their bad conduct seemed to make no impression upon his
spirit, or feelings.

And in that terrific Gethsemane experience, when the love
of his heart and the greatness of the curse he must bear were
contending for the master 7, his love was strong enough to en-
dure the strain, and come out vietorious. Who but Christ
could have looked such a horrible death full in the face, and
still have pressed on toward the cross? Such love, indeed, is
as “high as heaven, broad as the earth, and deep as the sea.”

But best of all, this love of Christ was pre-eminently a sel/>
sacrificing love. Perhaps this was its most distingunishing
trait. Welove for the sake of being loved again; and unless the
return love is prompt and satisfactory, our love soon ceases, or
is very liable to grow cold. Tt is thus pre-eminently a selfish
affection; but Christ’s love was self-sacrificing all the way
through. It originated in self.sacrifice.

No one in this world can ever realize what a sacrifice it
was for Christ to leave heaven and come to earth at all.
What a difference in the two places! What
ence in society and surroundings, difference in enjoyment and
employment, difference in treatment and usage. What a
stoop from the Infinite to the Finite; from the companion-
ship of God to the companionship of guilty, hardened, per-
secuting sinners! Take a person of rare, delicate, refined
susceptibilities, brought up in affluence, screened from con-
tact with evil, and transfer him from t}

a differ-

1at home of plenty and
peace and honor, and compel him to become a homeless,
penniless wanderer among those who not only did not under-
stand or appreciate his worth, but who constantly hunted for
his life, and you have only a faint analogy of the sacrifice of
Christ in coming from the court of Heaven into that man.
ger at Bethlehem—a very faint analogy, indeed. But yet his
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love was equal to the descent, equal to the transfer, equal to
the humiliation. But what an amazing act of condescension,
what a stoop unparalleled when the Prince of Glory left his
throne and allied himself with his guilty subjects!

Again, look at the poverty-stricken experiences of his boy-
hood and manhood; see what a contrast between being in
heaven and working at a carpenter’s bench on earth. And then,
worst of all, to have no real companionship or sympathy while
doing this work. As far as his earthly relations went, Christ
lived a solitary, lonesome, home-sick life. No one understood
him, no one entered fully into his spirit and plans. He
walked the earth essentially and really alone. All the inter-
course which strengthened or sustained him was carried on
with his home above. Between him and every human being
there was a natural and moral gulf which could not be
bridged. He was sinless, all others were sinful; and this in
itself separated him forever from all earthly companionship
or equality. He could not be on a level with others, nor
could others with himj for while they were of the earth
wholly, he came from above. And so not only his birth, but
his whole life was one continued act of self-sacrificing love.
And how strong that love must have been, to have kept him
up through it all!

But the greatest is not yet told. If his birth and life were
acts of self-sacrificing love, what shall be said of his trial and
crucifixion? It were humiliation enough if he had died easy
and peaceful, surrounded by loving and loyal hearts; but to
be insulted, jeered at, mocked, falsely accused, tortured,
spiked to the cross like a brute, treated as a vile malefactor,
oh, this was cruel to the last degree. And yet that love of his
never gave way! It carried him through not only his out-
ward sufferings, but through the darkest valley of all, viz.:
the hiding of his Father’s face. This last was all the comfort
he had enjoyed from the beginning; on this he had leaned all
the way through; and now to have this last solace removed,
it is no wonder that he bowed his head, and gave up his spirit
in wild and utter dismay. Medical men say that Christdied
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literally of a broken heart; that his orief

g was such as to force
blood and water into the heart in such « uantities as to cause
]

a literal rupture, and so to produce death instantly.

Lastly, this love of Christ was a burning, indignant love.
Burning in the sense of consuming and destroying; indig-
nant in the sense of avenging. This God who so loves us is
not imbecile, or weak, or foolish, but rather a perfect being,
and as such is sapable of wrath and anger. The connection
between love and hate is more intimate than many realize,
One writer hath said that hate is only love turned over, as
though love and hate formed the two sides of one and the
same affection. And without doubt this is substantially true.
All those books which profess to give the workings of a human
heart that has been abused and betrayed, havea basis of terrible
fact lying underneath them. Nothing can exceed the fierceness
of that avenging spirit which is roused up in strong, tender,
loving natures when suffering wrongfully. Take two hearts
that have loved strongly and purely, and let that love be
turned to hate by any wrong, wicked act, and how awfully
bitter that hate becomes! There is nothing on earth which
can be more cruel.

Now it follows that if love and hate
nected, psychologically, the stronger the
the anger. And so it comes about that the most dreadful
malidictions, the hardest and harshest words of deunucintion,
the most fearful curses that ever fel

are 8o closely con-
love, the more terrible

I from human lips, came
suffering, loving Christ,
wrted moralists, the Pharisees;
see him when he drove the buyers and sellers from the holy
temple; hear him upbraid the citjes which repented not at his
coming; mark his words to Jud
from all these examples le;

from this gentle, tender vatient
D ) ) ’
Read his words to those false-hes

a8 who betrayed him; and
arn that he who loves as no one
ever loved before, can also have enkindled within him a fire
of wrath that will burn to the lowest hell.

Now Christ asks of thoge who would be his followers not a
love that equals his, but that which resembles it; not love of
the same strength, but of the same kind. A pearl of dew
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will not hold the sun, but it can hold a spark of its light. A
child by the sea trying to catch the crystal spray, cannot hold
the ocean in its tiny shell, but he can hold a drop of the ocean
water. So with true Christian love as compared with Christ’s
love. It must be a genuine drop from His infinite sea.
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CHAPTER X.

Tae HorLy Sprrrr,

“Holy Ghost dispel our blindness,
Pierce the clouds of sinfiu] night;
Come thou source of sweetest gladness,
Breathe thy life, and spread thy light.
Loving Spirit, God of peace,
Great Distributor of grace!
Manifest thy love forever;
Fence us in on every side;
In distress be our Reliever,
Guard and teach, support
Let thy kind, effectual grace
Turn our feet from evil ways;
Show thyself our new Creator,
And conform us to thy nature.”

and guide.

Mt
;\?@gﬁvﬁlO and what is the Holy Spirit, and what are hig
‘étﬂf: offices in the Church and in the world, are questions
Q‘_}‘)E second in importance to none that can be viewed by
a Christian mind. Christ said at one time that unless he
should go away, (that is go back to the ight hand of God
above) the Spirit would not descend upon hig people, and con-
sequently the work in them ang through them which the
Spirit has since performed, would never hav
plished.

e been accom-

There will always be more or less of mystery connected

with these utterances of our Lord. Why the Holy Spirit
could not operate when Christ v
why he did not operate more powerfully during the three years
of Christ’s personal ministry, are matters that can never be
fully understood by us, until we understand all the relations

as personally on earth, and
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which exist between the three persons that compose the Tl‘.i-
une Deity. The simple scriptural facts are, that the Spirit
did not operate as powerfully as afterward until Christ went
away and sent him down; and that, after he was sent, the work
accomplished by him exceeded all that had been done before.

How many disciples Christ himself made when on earth we
have no means of definitely ascertaining. Great multitudes
followed him, and were healed by him and fed by him, and a
great many believed on him in different parts of the country,
but how many were spiritually regenerated, as they have bG'Cfl
since the advent of the Spirit, we cannot say. Christ’s life
and ministry on earth were not a failure by any means, neither
did they accomplish all that we would naturally think ought
to have been accomplished, considering who the teacher and
preacher was that labored.

Three things, without doubt, combined to malke this differ-
ence. Christ had not yet died for our sins, according to the
Seriptures. He had not yet risen again for our justification,
and ascended up on high as onr Intercessor and Advocate.
The Holy Spirit had not yet taken his full place in the suhcllnb‘
of redemption. But at Pentecost, the sacrifice had been offer-
red, and the resurrection and ascension were facts testified to .l’,Y
friends and enemies; then last of all the keystone of the spir-
itual arch, that which completed and held together and made
effective all that had been done before, was dropped i”_to
its place, when “‘there came a sound from heaven, as of a
rushing mighty wind, filling the house where the disciples
(120 in number) were gathered, and appearing as cloven
tongues of fire, sitting upon each of them, and causing them
all to be filled with the Holy Ghost, and to speak with other
tongues, as the Spirit gave them utterance.”

And as far as the Scriptures represent, had not this last
work been performed, the arch would not have been compk.‘tﬁ":
neither could it have stood firm. The scheme of l‘edcmptl,‘m
would have heen defective, and the gospel shorn of its sin-
subduing and heart-conquering power. The Church .W(;)“M
not have been born ag a propagating agency, and the millions
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who have believed would never have enjoyed, ag they have
since, the blessings of spiritual power. Glorious day for man
when the communication between heaven and earth wag fully
established; when an invisible cable-wire extended from every
believing heart straight up to the eternal throne, on which
messages could be despatched both ways, and by which God’s
light and love and power and blessing could
felt in human hearts and homes.
that in which the babe of Bet]

be received and
A day hardly inferior to
)lehem was born, or that in
which the heavens were shrouded in blackness, or that in
which the great stone was rolled away from Christ’s tomb,
The word Comyforter in the Bible is not

E an :u]cqnzltc repre-
sentation of the original term. In f

act, there is no one ing-
lish word that does represent it fully. It is found only five
times in the New 'l'cstzunont; four times in two chapters of
John’s gospel which were spoken by Christ at one time just
before his arrest, and once in the st letter of John (2: 2)
where it is translated Adwocate and applied to Christ himself,
“If any man sin we have an advocate with the Father
Christ the righteous.” Paracletos signifie
an assistant, a representative,

, Jesus
S prin]ztril_\f a hclpcl',
as well as a comforter and an
many are the offices which the
Holy Spirit performs in the work of salvation and s:metil’iczttion,
and how full of power and ])leﬁsfng he can be
soul. Tt is significant also that Christ chose thig word at a
time when he wished to instruet his disciples fully concerning
their future life and work, and also to take their minds off
from himself and transfer them to this ogjep helper which he
was about to send them.

advocate, thus showing how

made to man’g

While reference is made to the Holy Spirit and his work
some 300 times in the New Testament, yet he is called the
Paraclete only five times, Why is this? We reply, it is to
‘set forth the relation of the Holy Spirit to the triune God-
head, and also set forth the very important relation which he
was henceforth to.sustain to Christians and the world. Said
Christ in the 14th chapter of John, “If ye love me, keep my
commandments, and T wil] pray the Father and he shall give
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you another comforter (or helper) that he may abide with you
forever.” Notice here that Christ places the Holy Spirit on
a level with himself, thus making him God. Another com-
forter, another helper, another representative, like myself.
And he shall be to you more than I have been. Therefore,
“it is expedient for you that I go away, for if I go not away,
he cannot come.” This person whom Christ was to send, was
to come from the Father, even as he had come, thus indicating
equality of origin and equality in nature and power. As he
kad been God on earth, so henceforth the Holy Spirit was to
be God in the human heart; only he himself had been visible,
but the Spirit should be invisible. This other representative
of God should in one sense take his place on earth, while he
himself went back to the right hand of the throne to act as
Mediator and Tntercessor.

And thus the matter stands to-day and evermore. In the

absolute and impenetrable depths of his own infinitude, dwel-
ling in light that no man can approach unto, whom no man
hath seen or can see and live, is God the Father, the Self-exist-
ent, the Eternal, the Changeless One. At his right hand,
standing between the throne and the earth is God the Son,
our Saviour and Mediator.,

But both of these are in heaven
and away from us,

We can pray unto them, but we cannot
come near them. Have we, then, no God on earth? Are we
bereft of the divine presence and power entirely? Ah, no;
Christ made provision for this need when he sent into the world
after his departure this ozher representative of God, the Holy
Spirit, that he might abide with us forever. “Whom the
world eannot receive, because it seeth him not, neither know-
eth him;” but Christians know him because they have 1.)‘3(?’“
born again by his power, and he dwelleth with them, and is in
them. :
But we must indicate a few of the Spirit’s special ofI}COS-
When he comes to a soul he finds it spiritually insenmblg
paralyzed, blind. The Scriptures use concerning it th'G ])}}m‘
seology, “dead in trespasses and in sins,” thus making it wth(i
out spiritual ‘life or motion: physically and intellectually m,]
~motionally active, but destitute of spiritual life and power.
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The soul can hear about the gospel, but cannot spiritually
understand it, and has no desire to accept it. Sometimes the soul
knows what it ought to do, but like a man paralyzed it cannot
do what it wants to. As Paul says, “To will is present with
me, 7. ¢. I have power to will, my will operates freely, but how
to perform, I find not,” 7. ¢. I cannot carry it out; I cannot do
what I know 1 ought to do, and what I sometimes wish
to do.

The Holy Spirit first accompanies some word of truth to
the insensible mind. New views of self, of life, and of
God now begin to erowd the mind and to produce deep agita-
tion. Instead of being insensible, the soul begins to be awak-
ened, begins to see and feel and desire. The Spirit continues
to press all these new considerations upon it until its
past sins loom up like overhanging mountains and threaten
to erush it forever. It then begins to be in agony and cries
out to God for mercy, and for the first time is led to pray.

Then having shown the soul its own Jost state and led it to
realize its sinful thralldom, the Spirit next turns the soul’s
attention to the remedy, and begins to take of the things of
Christ and show them to the séul. This at first only agora-
vates the distress, because it adds a new aceusing Hmugh{"‘ viz:
the thought of rejecting so long the means of salvation which
God has provided. Finally, the Holy Spirit 1
the soul power to believe, and it then surrenders itself entirely
to him who says, “I am the way, the truth, and the life, and
he that believeth on me, though he were dead yet shall he
live.” The soul ‘now passes from a state of ¢
one of justification, from insm]s”)i]ify to li
to sight, from paralysis to vigor.

Up to this point the Holy Spirit has applied the word of
truth and set in motion a course of religious thought and re-
flection and meditation. Before the Spirit operated, the soul
was careless, indifferent, proud, and self-complacent. It re-
jected as an insult what the Scriptures said concerning its
essential and natural depravity. But the Spirit continues to
use his sword, which is the Word of God, so vigorously that

by and by the heart is all cut to pieces and broken up by
49

egins to give

ondemnation to
fe, from blindness
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Zi;rlr)nztt;oolgeso;u;dcfapid %o)ws,]and‘ i§ .glad to avail itself of:
R :'pe'. 1en t‘le bpm't zq‘)phes ’the blood of
:ruthﬁllbnnev(;;l (flh?ﬂletb](ﬂl of COUl"Se is figurative but very

A eless. The real work is to get the soul to
?111:I'ender 1tself to Christ, utterly and entirely, and then make
it feel that.Ghrist has received and pardoned it, and that hence-
forth Christ’s merit is imputed to it. And then follows
peace and pardon and joy, expressed in song and praise and
prayer.

'.fl.le Christian life has now commenced in the soul, but the
Spirit’s \'\'Ol‘k is not yet done. Now, he is to enable the soul
tf) 8row in grace and in knowledge, to help it resist tempta-
tion ﬂ.T‘)d overcome sin, within and without; to help it pray
the effectual fervent prayer that availeth much before God;
to enable it to understand the Scriptures and feed upon them,
and a']so enable it to work effectively and faithfully tor the
sal'vam(m of others.. All the work of sanctification is the
Spirit’s ‘Y’Ork- All the Christian graces are his fruits within.

In trying to state what the Spirit does for souls spirit-
ually, th.e difficulty is rather to find what he does not do. The
WOI:k f)f conviction is his, of enlightenment, of subduing, of
believing, of understanding, of enabling the soul to pray and
preach and exhort, of resisting evil, and growing in holiness.
S'n% DI Jenkyn: « As the same shower blesses various lands
n dlﬁere.nt degrees according to their respective susceptibili-
ties, making the grass to spring up on the mead, the grain to
vegetate in the field, the shrub to grow on the plain, and the
flower to blossom in the garden; so the influences of the Holy
Spirit, descending on the moral soil, produce convictions in
the guilty, illumination in the ignorant, holiness in the defiled,
strength in the feeble, and comfort in the distressed. As the
Spirit of holiness he imparts a pure love; as the Spirit of
glory he throws a radiance over the character; as the Spirit of
life he revives religion; as the Spirit of truth he gives trans-
parency to the understanding; as the Spirit of prayer he
melts the soul into devotion; and as the Spirit of power he

covers the face of the earth with works of faith and labors
of love.”
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CHAPTER XI.
Prayer.

“Prayer was not meant for luxury,
Or selfish pastime sweet;
It is the prostrate creature’s plea
At his Creator’s feet.

True prayer doth humbly set the soul
From all illusions free,

And teaches it how utterly
It hangs, O Lord, on thee.”

“Blest is that tranquil hour of morn,
And blest that hour of solemn eve,
‘When, on the wings of faith upborne,
The world I leave.

For then a day-spring shines on me,
Brighter than morn’s ethereal glow;

And richer dews descend from Thee
Than earth can know,”

ALLE famous Welsh preacher, Christmas Evans, said of
prayer that it was “the rope in the belfry: we pull it,
and it rings the bell up in heaven.” Mary, Queen of
Scotland, used to say: ‘I fear the prayers of John Knox
more than an army of ten thousand men.”” With both of
these characters, so opposite in themselves, prayer was real.
And so it is, or must be, to all who would be Christians. Itisa
fact that God has condescended to put himself in real relations
with men, so that theirapproaches unto him could be approaches
unto a real, living being who knew what they said and was
abundantly able to respond. This conception of reality is es-
sential to the very existence of prayer. Before we can be said
to pray at all we must believe and realize thoroughly that
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that he is a rewarder of them that diligently seek
g is more vital, important, or dbmlntdvy mdlb-
1 this. Tt is the secret of all effectiveness, as it is
the source of all diff fferences in
powerful than anothe , simply because one suppliant is more
real and true and sincere and

God is, and
him. Not}
|

pensable thax

prayer. One prayer is more

believing than another. The
mere form of words has nothing to do with pm\wr but the
unde rlying xp'ut 1s everything. And hence the Seri ptures in-
sist 80 strong gly upon fuith as an 111«11\1>011\(L ble pre- 1(\(1111511:0 of
prayer, because faith makes God real to the soul. Tt brings
him before it as a ruling, reigning King and Creator and Father,
and makes an approach unto him a real, vital act.

But prayer in itself is not only real, it is also reasonable and
entirely consistent. It is the aim of much of heathen and
modern philos sophy, as.well as the special teaching of the cur-
rent scientific theorizin g of our time, to cunvincu the mind that
prayer is an nnpf rtinence; that it is absurd to st uppose that it
can possibly do any good, or cause ar 1ything to be changed in
the divine mind or in the divine method of working in the
world. These would- b“ wise men ver Y g 'I"L\'(‘[\' affect to look

down with a sm;i le of pity and contempt upon what they are
pleas

pleased to term the vml ness and lmm.“sm of those M)ulsa
which, in undoubted sincerity of belief, look up to God in
prayer and expect their prayers to be efficacious. And they
assert as t}

bi 111\' of 147'1101'”1 o, superset lir ng or contrave ,“”]m (\“tL)llshbd
natural law.

There are two w ays of meetir ng this objection; by a faith-
argument and by logic. These objectors assert one thing ¢ and
the Sc ‘riptures assert another, onm‘dv contrary ; S0 the whole
matter is really a question of author ity. Which knows the mos st
and is the best entitled to uuh,nu, the Bible or modern
science? Which carries with it the most weight of age and
experience, of application and truth, of reverence and of pow er?
Before the flippant assertions of these skeptics can Ruper-
sede the declar: »tmn» of the Bible, science and philosophy must
first dislodge the Bible from the impregnably-fortified posi

f
1
1

1e reason for their views and feel ings, the “”I’““‘I'
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tion it holds in human history and in human thought. And
while they are busy at that, the world can keep on praying
without much alarm as to the result. For if this position
could have been carried, it would have been, long before now.
Satan and all his forces on earth have endeavored hrough
thousands of years to storm it, flank it, surround it, and un-
dermine it, but there the Bi )](\ stands as it ever has stood,
(1()(\1)-1'(“)1:«\,(1 and eternal as the everlasting hills, serene and un-
disturbed as the face of the heavens.

The logical argument is as follows: No one will deny that
God is an unchangeable being, knowing neither variableness
nor the shadow of turning; no one will question the existence
of established laws in the physical and moral worlds; but these
two facts do not throw out the reasonableness of prayer, be-
cause prayer is not something that has sprung up since the
laws were established, and which was not recognized in the
divine thought at the time, but rather when these IL\\ 8 were
first ordained and establ 1shul they were arranged with direct
reference to the answering of prayer. In other words, in the
original system of law, direct and special provision was made
for prayer; a place, so to speak, was left for it and has been
filled by it, from the days of Seth before the flood, down to
the present time.

To deny this arrangement of law, is to deny God’s omnis-
cience and perfection of character; for it represents him as a
being who did not think about prayer when he established the
laws of the universe and so left that out by mistake; and it
represents him as requiring prayer of men, when he knows all
the while it never can be answered! Away with such shal-
low nonsense! Those who believe such a doctrine, ought to
be very cautious and modest in calling any one else weak and
fanatical.

The unchangeableness of the divine character, therefore, so
far from being any obstacle to prayer, is rather its sure and
certain guaranty. Prayer is sure to be answered when offered
in accordance with the divine w ill, simply because God is un-
changeable, and never fails to {ulhll his word. If he were
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fickle, the answers would of course |

; e uncertain, but as he is
immutable, the answers are sure.

Neither is the existence of
established law any obstacle to prayer, but rather, like the
fzhm'uctcx' of God, a pledge and surety of its success. For as God
in the exercise of his wise omniscience and foreknowledge,
seeing clearly the end from the beginning, made arrangements
for the answering of prayer through all time, and incorporated
those arrangements into the immutable system of law, it fol-
lows, that so long as any laws are in force, so long will prayer
be answered when offered aright. - Nay more; instead of
prayer being an outside, disturbing force in this system of
law, it is an integral part of the system—a link in the chain—
and is even necessary to the very existence and working of the
system as a whole; and instead of prayer being a superfluity
in the universe, it is exceedingly doubtful whether the uni-
verse, under prevailing forces, could exist long without it.

Let no souls think, then, or feel, when they pray, that they
are doing aught unreasonable or inconsistent in itself with any
known perfection of God’s character, or with any system of
law which he has established in the realm of matter or of
mind. For there is no act of a man’s life more reasonable, or
more in accordance with the dictates of his highest intelli-
gence, as certainly there is none more in accordance with
God’s will and pleasure, or more thoroughly consonant with
the established method of the divine government in the world,
than is this act of prayer. Indeed, that is a rare and truly
beatific moment for the soul when, closing its eyes to all O,ut'
ward impressions, it lays itself open to the divine insp'ec‘tlon
and pours out its desires and confessions and thanksgivings
into the divine ear. Then, and then alone, does thc) hmri:m
8pirit attain unto its highest and truest possibility of exal ted
intercourse with a superior intelligence. .

But what good does prayer do? What good has it done?
Says Dr. Ryland: ¢ Prayer has divided seas, rolled up flow-
ing 1'ivcrs,. made flinty rocks gush into f‘{““mi”sa qum.lched
flames of fire, muzzled lions, disarmed vipers and poisons,
marshaled the stars against the wicked, stopped the course of
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the moon, arrested the sun in its rapid race, burst open iron
gates, recalled souls from eternity, conquered devils, and com-
manded legions of angels down from heaven. Prayer has
bridled and chained the raging passions of men, and routed
and destroyed vast armies of proud, daring atheists. Prayer
has brought one man from the bottom of the sea, and carried
another in a chariot of fire to heaven.”

But all this is historic; what good does prayer do in indi-
vidual lives, and in the practical working of events? We an-
swer: prayer helps God do his work in the world. It does
this in two ways. First by bringing the suppliant into that
moral condition in which alone it is possible for God to bless
him. This is called the reflew benefit of prayer. God cannot
bless any soul while rolling in sinful indulgence, or while
stoutly maintaining its attitude of defiant hostility. There
must be repentance, submission, and a humble, loving return
of the soul to God before blessings can descend upon it from
him. And there is no exercise in the world so adapted to
bring about this receptive state in the soul, as prostration in
prayer. When men are on their knees begging for blessings,
they place themselves, as it were, by that act, under the spread-
ing branches of God’s great tree of life, and all he has to do to
answer such petitions is to shake the branches a little, and down
comes the golden, life-giving fruit into needy and anxious
hearts!

The parable of the prodigal son teaches that all that can be
done for the soul while remaining in the far-off land of aliena-
tion and wandering, is to send the Spirit to work upon the
conscience and if possible induce a return; as the Father did
not set out to meet his son, until the son had first started to
go back to his father, and even then the fatted calf was not
killed until the return-journey was entirely completed, and the
son was safe in his Father’s house. A great many seem to
think that God’s plan of salvation is so accommodating in its
nature that it goes through the world bending and curving
this way and that, to suit individual peculiarities and notions;
rather is it like an iron railway track, straight-forward and un-
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]»(;nthng. and all who wonld avail t]

3 1emselves of its blessings and
privile

» Must come where it is and fall in with its appoint-

ments; else the opportunity of salvation will sweep by and
leave them behind. But prayer takes us into the line of
1(.}0(1’:\‘ movements and appointments. Sin in the soul acts
like paralysis; it prevents the soul from moving toward God,
{m(l prevents God from moving toward the anl; as there ever
13, and ever must be, an eternal and unquenchable hostility

; between sin and God. Therefore, one way by which prayer

(
=

ho]ps God carry on his work in the world is by so putting men
into that condition of moral affinity and sympathy with him,
through submission to his word and will, that he can fulfill
his promises to them, and thus increase the effectiveness of
his witnesses and workers in the world.

A second way in which the same result is brought about is
by providing God, so to speak, with a channel of communica-
tion to other hearts. This can be called the wntercessory ben-
efit of prayer, and it is as real and great and important as the
other. It is expressed in the couplet,

“Prayer is appointed to convey,

The blessings God designs to give.”
‘What the Croton Aqueduct is to New York city, furnishing a
channel through which water is conveyed from a distant lake
to thousands of needy homes, that to the world is prayer.
Shall we understand, then, that blessings have been bestowed
upon men and upon the world which would not have been
given had there been no prayer? We answer, such is the most
emphatic teaching of the Scriptures throughout. The pas-
sages and instances are too numerous for citation; they are
found on almost every page of both Testaments. Not ’(.,lmt
prayer ever made God do anything against his will, or against
the principles of his governwment, but it has furnished both the
occasion and the means of unnumbered mercies to men.

God blesses in answer to prayer, because i1 W Hais and
will to do so; because such is a part of the eternal plan and
arrangement established in the beginning, and because there
seems to be an inherent necessity that divine favors should
come to men through human media in order to be ffective,
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_The spiritual current from God, which is the grand source and

gV

fagent of heavenly blessings, is like electricity in the air; it

"“demands a conducting medium, a wire on which to run, a

channel throungh which to flow. And as, if you should take
down all the wires. in the land you would stop instantly all
telegraphic communication, or if you should only remove a
piece no longer than a finger’s breadth, you would cause a fatal
interruption of effectiveness until the breach was repaired, so
“if you should stop all the prayers in the land, you would in-
stantly stop all spiritual communication between God and hu-
man souls. Not that this cessation would change God or his
plan and method of working at all, but it would destroy the
conditions of effectiveness and availability. And how abund-
antly and mourntully these facts have been illustrated in the his-
tory of religion on earth! How many thousands have grown
cold and so become destitute of all spiritual communications
and influences from God, because they ceased praying and
thus cut the wire running from earth to heaven. How many
churches have almost died out spiritually from the same cause.
How many revivals have been nipped in the bud, or have been
stopped even while in progress, because the workers ceased to
pray in faith and work with heart and zeal. How many min-
isters’ labors have been thwarted and rendered inoperative
from the same fatal cause!

There is hardly any doctrine of scripture about which the
world is so practically skeptical as about this one of the efii-
sacy of prayer. Multitudes admit it in theory that fail to be-
believe it in practice. Nor is there any doctrine concerning
which it is easier to go astray than this; or easier to run to
extremes either one way or the other. There should be a great
deal of thought and attention paid to the proper understand-
ing of this subject, as it is so vital to the interests of souls, and
to the church of Jesus Christ in the world. Of course only
those prayers are efficacious that are offered from right motives,
and with a supreme deference to God’s will; offered for things
in themselves calculated to bless and benefit, rather than sim-
ply gratify; offered in faith and earnestness. But with these
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limitations, which are unavoidable on account of the vast su-
periority of God to men, and the infinite excellence of his
wisdom and knowledge, there is an open and unobstructed
field, and an urgent command given to go in and oceupy it.
And God is as much interested in our prayers, as we our-
selves are, or can be. For the more true prayer there is in
the world, the more he can bless, and the more will the world
be brought into a right moral state before him. The more
prayer there is, the more are hindrances removed from the
progress of Christ’s kingdom among men, and the more
speedily will the redemption of the world be accomplished.
It follows, then, that prayer is at once a duty and a priv-
ilege for all. It is one of the legitimate spiritual weapons
which men are to wield for the pulling down of sin’s strong-
holds within, and for the upbuilding of the kingdom of right-
eousness without. It has been well said that prayer is not to
be looked upon as a kind of spiritual luxury, or as a sweet,
selfish exercise; but rather that souls are to present them-
selves before God to plead for certain definite, specific favors
and mercies to meet certain definite wants and necessities,
both in them.selves and in others. Men are never to pray as
a mere matter of form, but whenever real wants present them-
selves, then their requests should be made known unto God.
And as we value our soul’s eternal happiness, the salvation
of others, the extension of Christ’s kingdom, the perpetuity
and moral renovation of the world, the increase of power in
the church, the fulfillment of God’s decrees, the universal
reign of righteousness, so we should pray; pray at all times
and everywhere; pray whenever we feel a need, or a want;
pray in public and in private; with our hearts, and with o}.u'
lips. For, humanly-speaking, everything depends upon 1.t-
“We are laborers together with God.”” Christ intercedes in
person before the throne; we intercede in his name on earth
by prayer. The sick and sorrowing need ‘our prayers; the
tried and tempted need them; our fellow Christians need
them; and the ungodly world needs them more than can be
expressed. Yea, more and greater, in some high sense, God

i




SAFETY IN RELIGIOUS LIFE. 667

in heaven needs them, that he may carry on and out his pur-
poses of mercy toward the race.

“Traveler in the stranger’s land,

Far from thine own household band;
Mourner, haunted by the tone

Of a voice from this world gone;
Captive, in whose narrow cell
Sunshine has no leave to dwell;
Sailor on the darkening sea—

Lift the heart and bend the knee!”

*“With a God of peace above thee,

Canst thou languish or despair?
Tread thy griefs beneath thy feet,

Scale the walls of heaven with prayer,
'Tis the key of the apostle

That opens heaven from below;
'Tis the ladder of the patriarch

‘Whereon angels come and gol”
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CHAPTER XII.
CoNSCIENCE.

Oh, Conscience! thou tremendous power

Who dost inhabit us without our leave,

And art within oursclves another self,

A masterself; * * * x %

How dost thou light a torch to distant deeds,

Make the past, present, and the future frown;

How, ever and anon, awake the soul

As with a peal of thunder to strange horrors

Through the long, restless dream of life?
Youna.

He that has light within his own true breast,
May sit in the center and enjoy bright day;
But he that hides a dark soul and foul thoughts
Benighted walks under a mid-day sun;
Himself, his own dark dungeon.
Minrox.

Though thy slumber may be deep,
Yet thy spirit shall not sleep;
There are shades which will not vanish,
There are thoughts thou canst not banish,

Byron.

or are to be, arraigned for trial and judgment; one %s

"% in the soul, and the other is in the Bible. One is
T" the bar of conscience, and the other, the bar of abso-
lute or revealed truth. One is temporary and uncer-
tain, the other, final and unerring. One constitutes a kind F)f
lower court to the other, and its decisions may be reversed in
the higher, or they may be approved, according to the facts and
eircumstances of the case. There is greater ability and more
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light and a clearer exposition of law always in the higher tri-
bunal; but still, the decisions and the condemnation of the
lower court are not thereby to be despised. - For should a man
be condemned in both, as he is very liable to be if the case at
first goes against him, nothing but the mercy of God can
help him.

Dropping the figure, however, and speaking plainly, the hu-
man conscience, which is referred to in the simile, is a faculty
implanted within the sentient soul for the purpose of telling
us when we do right and when we do wrong. Its function is
that of a moral judge; it is, literally, the moral judiciary of
the soul. It does not make moral laws, it only passes sen-
tence according to the standard set up, and the laws already
accepted. The work of making  moral statutes, in all cases
where they are not clearly revealed, belongs to the intellect
and reason, and these statutes, so made and accepted, are
handed over to the conscience which immediat ly proceeds to
pass sentence in accordance with their provisions. The in-
tellectual faculties in council, constitute that mental and moral
legislature or law-making power in the soul which is always
in sessionj and conscience is the heaven-appointed judge to
pass sentence according to the laws there laid down.

Hence it follows that the decisions of conscience must al-
ways vary according to the light and knowledge possessed.
If the intellect and reason are darkened by sin or prejudice
or ignorance or malice, the moral standard set up by such a
mind will necessarily be defective and vicious; but yet con-
science will pass sentence of approval or condemnation in
accordance therewith. If a person has never enjoyed the light
of Christianity, has never read the Bible, has never received
right instruction, the moral standard in such an one must be
low; his ideas of right and wrong must be erroneous; and so
necessarily the decisions of his conscience will be very lia-
ble to be wrong.

And this accounts for the wide variation which we find in
the decisions of this faculty under different circumstances and
among different kinds of people. We have all recognized this
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variation or difference, and have often wondered at it, and
wondered how it could be. The conscience of one man tells
him that such a course of conduct, or such an act is right or
wrong, and the conscience of another man will tell him just
the contrary. The conscience of a Christian accuses him if
he does not follow and obey Christ, the conscience of a hea-
then mother accuses her if she does not throw her babe into
the Ganges to be eaten up by the erocodiles. And on account
of this wide variation or difference in the decisions of this
faculty, men have been so puzzled and perplexed as to say,
“Conscience is no moral ghide at all; it has no original, in-
herent power. It is simply the result of education; men can
grow their consciences as they do their vegetables, by proper
cultivation and training.”’

But the general confusion of thought upon this subject has
arisen wholly for ‘the want of a little clear-headed mental
philosophy. Men have confounded the operations of the in-
tellect with those of the moral faculty. Men have thought
that conscience in itself was the law-making power within,
instead of merely a judge to interpret the law already laid
down. And none can ever understand this variation and
difference in conscience until they remember that it never
makes moral laws, has no inherent power to do so, but its func-
tion is simply to pass sentence according to the laws already
established by a previous action of the other mental and
moral faculties.

Hence the decisions of conscience will always serve as a tol-
erably correct index of a man’s mental and moral state j)l‘
standing. If the mind is a heathen mind, the conscience will
be heathen also. If a man has perverted his advantages, has
become hardened and reckless and throws av ray all moral laws
and considerations as many do, then the conscience will u?so
become hardened and seared as with a hot iron, as the S(;rl}"‘
tures declare. If a person is filled with prejudice, supersti-
tion, or ignorance, the decisions of his conscience will 1-0%10ct
the same condition. If a person is weak or sickly in mind,
conscience will indicate it like a thermometer. And, on the
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other hand, if a person is enlightened and properly trained,
and above all, if a person has received and enjoyed the light
of God’s Word and of the indwelling spirit of truth, then
the voice of his conscience will be to him as the voice of God,
and to violate it will be to commit a positive sin.

In all cases, conscience is not to be violated unless it is op-
posed to some known higher law, and then, of course, its
decisions are worthless and can be thrown aside. The hea-
ht than the light
within, and cannot get any other, must obey the decisions of

then who has received no higher moral lig
his conscience whether right or wrong. There is no other
course left open to him. He must obey something and fol-
low some moral guide, and until he has the light of truth and
the light of life, conscience is his highest moral teacher. But
the moment his mind has access to greater light and will not
receive or use it, the case is changed. From being innocent
and blinded, he will become doubly guilty because he does
not heed the voice he hears, and because he does not try to
make that voice clearer and more authoritative.

Hence it can be asserted that the voice of conscience,
when not opposed to any known higher law, (mark and weigh
well this qualifying clause, for it constitutes the line between
truth and error in this matter); we repeat it, the voice of con-
science, when not opposed to any known higher law, is not to
be disregarded except with peril. “Forif our heart condemn
us, God is greater than our heart.” TIn such a case. the decis-
ion of this judge within, will be very likely to prove only the
echo of the decision of the Judge above. This lower court
will simply anticipate the verdict of the Supreme Tribunal.
There are few worse sins than to go on violating the law of
right in the human soul from day to day!

But while all are bound to heed the warnings of conscience,
and commit sin if they disregard them, this obligation is in-
creased tenfold in the case of a Christian. An evil man’s
conscience may be wrong, or may be silent and feeble, but a
true Christian is one who has been enlightened from above,
and his conscience is, or ought to be, more tender, active and
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correct, than that of a hardened or worldly minded man. And
although such a conscienc

e will not be always correct or all
ways active, still it is more liable to be a hundred times over,
especially if its possessor is daily living and walking with
(‘}4)(1.

As men recede from the written and revealed Word of God,
or throw aside its teachings, the light of truth falls more and
more dimly upon the mind, and the moral standard set up is
proportionately weak or incorrect, until finally a point is
reached where the mind has nothing but the feeble light of
nature left, and even this is perverted and obscured by vicious
habits, sinful indulgences, and wrong religious training; so
that conscience can only sit and grope in the darkness, or act
uncertainly and inconsistently according to the light it has.

There are few more horrible things to carry about with
one than a guilty conscience. It is something that men can-
not shake off or avoid. It follows them, it haunts them, it
lies down with them at night. They have to face it in secret
hours, meet it in the street, meet it everywhere. It is an
invisible and omnipresent enemy. And how terribly it can
sting the soul! It makes men afraid of themselves, afraid of
God, afraid of death, afraid of everybody and everything. It

i8, in fact, an anticipation of the bitterness of hell.

“The mind that broods o’er guilty woes,
Is like the scorpion girt by fire;

In circle narrowing as it glows,

The flames around their captive close,
Till inly searched by thousand throes
And maddening in her ire,

One and sole relief she knows;

The sting she nourished for her foes,
‘Whose venom never yet was vain

She darts into her desperate brain.

So do the dark in soul expire

Or live like scorpion girt by fire;

So writhes the mind remorse has riven,
Unfit for earth, unfit for heaven,
Darkness above, despair beneath,
Around it flame, within it death!”
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But conscience can be made an instrument of blessing as
well as of torture. Says the Bible: *“If our heart condemn
us not, then have we confidence toward God;” confidence to
come unto him as children come unto a parent for bread or
for protection; confidence to ask him for mercies we need, for
the pardon of our sins, and for greater light and love. Then
have we confidence to come unto God in prayer for blessings
upon others, and confidence to feel that our prayers will be
heard and answered in God’s own time and way; confidence
to look up to him in filial gratitude and unpresumptuous trust.

43
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CHAPTER XIIIL

Tae Voice or DuTy.

O Duty! daughter of the voice of God,
Thou art a light to guide, a rod
To check the erring, and reprove;
Thou art also victory and law
‘When empty terrors overawe.
WORDSWORTH,

Humble toil and heavenward duty—
These will form the perfect man.
Mrs. HALR.
“Birds by being glad, their Maker bless;
By simply shining, sun and star;
And we whose law is love, serve less
By what we do, than what we are.
Since service is the highest lot
And angels know no higher bliss,
Then with what good his cup is fraught
‘Who was created but for this!”

2
s
[§l HERE are times in every man’s life when he is com-
’(9 pelled to choose between two courses of conduct.
’72‘74" 3eckoning to him from one path he sees selfish incli-
nation and a prudent regard for worldly good; and from the
other he hears the words, “ Ye ought to obey God.” Peter
and John were in just such a predicament when arrested at
one time and commanded not to preach or teach in the name
of Jesus Christ. But they said first to themselves and then
to the magistrates, “ We ought to obey God.” This word
ought embodied to their minds the law of conscience, the law
of duty, and the law of right; and the authority of these three
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combined was greater and higher than the authority of the
Jewish Sanhedrim, orof self-interest and worldly prudence com-
bined. Hence it is to be inferred that the voice of duty is the
voice of God. The very word signifies that which we owe to
God. Our duty is made up of our dues; that which we owe,
and are under solemn obligation to per form The idea of duty
within us comes from the idea of right. Tt is an original in-
stinet of our moral nature; a sentiment divinely unp lanted
for moral purposes. As God made man in his own image and
likeness, so he incorporated into the very texture of his moral
constitution, a distinetion between right and wrong; and as
before said, the idea of duty is the correlative of the idea of
right. If we see anything to be right, then we have a duty
to perform in regard to it; and the duty is just as real and
sacred as the nature and existence of the right itself. It is
right to speak the truth; hence men are nnder o bligation to
speak it, and to speak it at all times. It is right to be honest,
hence it is the duty of men to be bonest; md 8o on through
all the list of moral commandments. E verytlnng that God
says is right, hence men are under obligation to heed and
carry out whatever he enjoins.

The foundation, therefore, of human duty is two-fold.
First, the idea of dutv flows from the idea of right, and the
idea of right is implanted within the soul by virtue of itg
godlike nature and capacities. In other words, God put the
.M ea of right into us when he created us in his own image ;
and once in posession of the idea of right, the idea of duty or
of moral obligation inevitably follows.

If now we wish to go one step deeper and inquire, what con-
stitutes right, we shall find that three things enter into it.
Everything is right which is in accordance with the will and
nature of God; this is one element. All morality and all
right and all duty come ultimately from the All-perfect and
immutable One who lives and reigns above. No God, no
morality, no right, no religion, no anything in fact. God’s
nature, as revealed to us in his word and works, is the source
of both the substance and the idea of goodness, truth and
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purity. We refer everything in the last analysis back to God.
What an argument this for the reality of his existence, as well
as for the truthfulness of the Bible records concerning him and
ourselves ! Human nature, depraved as it is, is not able to
throw God out of its thought. What an evidence this that
we are Ilis offspring and the work of his hands. For if we
did not come from God, and were not made in his image, as
the Scriptures declare, how is it that in all our thinking God
is an ever-present factor? How is it that in the last analysis
our thought runs right back to Him as inevitably and spon-
taneously as the needle turns towards the pole? Why is it
and how is it that when we have reached the conception of
God as eternal, immutable, all-wise and all-perfect, our thought
naturally comes to a halt, and rests itself there contentedly
and securely? If no God existed, and we were not made in
his image, would all this be so? Kvery mind utters a spon-
taneous No. Hence we say, right is made up of all that
grounds itself in the nature of God. Whatever he says
or does, is, and must be, eternally and immutably right; and
whatever he forbids is wrong. And with onr moral natures
as they are, this cannot be otherwise and will never be changed.

Again, that is right which is in accordance with the truest
and best interests of the world as a whole. Every man has in
his mind a moral scheme according to which he knows or be-
lieves the world must move, if it moves harmoniously and
prosperously; and all that falls in with this scheme in his
mind he calls right; while that which opposes it he calls
wrong. This moral scheme or plan in his mind comes there
partly by original endowment, as all moral ideas come, and
partly by his reading and reflection and education. The study
of the Bible and the knowledge of God’s character derived
therefrom, especially have much to do with its formation and
clearness. In every devout and well-balanced mind this scheme
is a kind of transeript of God’s plan.

Hence we are led to say that all things are right which
contribute to the highest and truest and best interests of the
world together; while everything is wrong which disorganizes,
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undermines, upsets, or overthrows that which should exist;
everything which takes the world away from God and God’s
plan. There are certain rules and regulations in society which
every one pronounces right, because every one knows unless
these rules and regulations exist and are carried out, society
cannot exist. And the same is true of civil government.
Consequently, all minds lay it down as one of their funda-
mental tenets that every practice, habit and custom of the
world which injures its own highest and best welfare is wrong;
while all that contributes thereto or enhances that welfare is
right.

Further: that is also right which contributes to the highest
and best welfare of each individual being, composing the world.
All men have a moral scheme of their own lives. They have
an idea of that which is for their best good; they also know
what will injure them materially. They know how they
should live and act with reference to all the varied objects and
interests which surround them. They know that a departure
from a certain course will be wrong, because it will destroy or
break down the true order of life which they believe that God
has established. And their idea of right and duty has refer-
ence more or less to this moral scheme in their minds. They
feel under obligations to conform to this plan of God concern-
ing them. They know it to be wrong to do or say anything
which will injure the highest and best good of their souls.

Here, then, is the threefold source of our idea of right.
That is right which God commands; that is right which con-
tributes to the highest and best good of our fellow-beings about
us; and that which contributes to our own best and highest
good. Now, if man was an unfallen being all would go along
smoothly. His idea of right and of duty would be identical;
there would be no conflicting interests to come in between duty
and its fulfillment. The moment anything right was pre-
sented to the mind, there would be a spontaneous movement
of soul in the direction indicated. But as it is, both right and
duty have to fight for their lives and contend stoutly for every
inch of ground they occupy. The conflicting interests are so
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numerous and powerful that right and duty are often pushed
aside or compelled to stay in the background. And hence
arises a great moral and religious conflict which is going on
in every human heart all over the world, between what it
ought to do, and what it would Zike to do, between duty on
one hand, and inclination or pleasure on the other.

For example: here is an act which we feel and know that we
ought to perform. Conscience urges it and reason approves
of it. We ought to do it, because itis our du ty to do it, and it
is our duty because the act in itself is a right act; one which
God enjoins and which is in harmony with the truest interests
of self, and the world in which we live. On the contrary,
here is another act which we ought no¢ to perform. It is a
wrong act. And why wrong? Either because God has for-
bidden it, or because it is injurious in itself, both to self and
the world around. Thus these words, ““ought” and “ought
not,” stand as representatives of the combined voice of God,
conscience, divine right, and human duty. When we feel and
know that we ought to do this or that, the ¢ ought” here is
not only the voice of duty to us, but also the voice of God,
Said Peter and John to the magistrates, “ We ought to obey
God rather than men.” Why? Because it was their duty to
do so. And why their duty? Because it was right. And
why right? Because God had commanded it and because such
a course would contribute to the best welfare of their own
souls, and the world around.

It is quite common among the careless and thoughtless to
pay little or no attention to the dictates of conscience in this
respect. It is quite common to hear persons say with alangh,
“Yes, I suppose I ought to do thus and s0, but then, we ought
to do a great many things that we do not do, so that isn’t of
much consequence.” But if duty is not of much consequence,
then God is not of much consequence; for whenever we feel
the ouglit pressing upon the mind and heart, we feel the press-
ure of God’s truth, to disobey which is to die. Whenever we
hear the ought speaking in tones of' persuasion or admonition
or warning, we hear the voice of duty and of God speaking.
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To disobey the owght is to disobey Gtod, and thus commit sin
and wrong ourselves.

The number of influences opposing this sentiment of duty
in the mind and heart, are manifold and some of them are
quite powerful. Let us take the case of Peter and John as a
sample, and compare our condition with theirs. In their case
the first thing opposing the idea of duty was the command of
the civil anthority. The Sanhedrim was the highest Jewish
tribunal, and it had commanded them under pain of severe
penalties not to teach or preach in Jesus’ name. This oppo-
sition of the civil authority without, would naturally awake
within them the idea of self-preservation, personal safety, and
worldly prudence. Should they heed these, or obey duty$
They decided without much debate that they would cling to
duty, and let their personal safety take care of itself; and so
they said to themselves and to the magistrates, “ We ought to
obey God,” and we are determined to do it, irrespective of
personal consequences. In this land and at this day we have
no civil anthority to confront the voice of duty, but we have
that which perhaps is worse, viz:—an irreligious public senti-
ment. . On the whole, we think it would be easier to defy and
break through a positive civil enactment, than this negative,
indefinite, yet all-powerful public feeling or opinion against
the commands of God. And so it comes to the same issue
after all; we have the voice of God on one side and the voice
of men on the other, and are called upon to decide which we
will heed and obey. The contest here is between duty and in-
clination, between what we ought to do, and what we would
like to do.

The disciples had to break away from the mass and follow
their individual convietions of right and duty; and in so do-
ing they had to be singular, and to take a position in advance
of those about them. They had to stand where they could
feel no help from earthly friends or associates. And so it is
now, and so it will be forevermore. 'When the dictates of God
and the dictates of an unbelieving world come into collision;
when right and duty are on one side, and custom and prevail-
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ing public sentiment on the other, then no one is a Christian

or can be a Christian, until, like Peter and John, he says “ 1

ought to obey God, rather than men,” and I am determined to

do it, irrespective of personal consequences.
Again, in the case of Peter and John, there were all of the

selfish influences opposing the ought, such as love of ease, love |

of pleasure, desire for personal advancement, ete. They might

have said, « Now, if we keep on, we shall hurt ourselves more

than any one else; we shall bring ourselves into reproach and

contempt; we shall destroy our own comfort and happiness;

in short, we shall make ourselves miserable and wretched in

every way. DBesides, we shall be pointed out as disturbers of

the public peace, and we shall incur the displeasure of those

who are good, honorable, upright, and law-abiding citizens.

They might have weighed all these matters in their minds, but

whether they did or not, the law of conscience, the law of duty

and the law of God triumphed, and they said, “ We ought to

obey God” and therefore we will obey him. !
The same or a similar contest between duty and self-interest

goes on in each soul not entirely given over to hardness and

blindness. And what a strnggle it is at times! There is the

love of ease, the love of sinful pleasure, the desire for personal

advancement, the eraving of ambition and lust, all pulling one :

way, and on the other side, there is this all-powerful senti-

ment of duty; there is the feeling of the “ought’ and the

“ought not;”’ there is the voice of conscience, and of right,

and of God; and what a battle there is in the breast over these

great moral issues and questions relating to personal choice

and conduct! Sometimes indeed it scems the heart would be

rent asunder by the fierceness of the shock; but in every

Christian soul the ought, the sentiment of duty, finally con-

quers. No person is a Christian, or can be one, until selfish-

ness in all forms gives way before the voice of duty (which is

the voice of God), whenever the two come into collision. That

which ig agreeable is not always the most useful, and that

which is pleasant is not always the best. Present enjoyment
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must always be sacrificed when it stands in the way of higher
and more lasting good.

Suppose Peter and John had heeded the voice of self-interest
instead of the voice of duty, how disastrous would have been
the result! They would have lost all that they tried to gain;
ease, pleasure, personal honor and all; while, as it was, never
thinking of self-interest, or at least not heeding it, being
willing to give themselves up entirely to the guidance of duty,
they gained all the happiness and honor which they did not
seek. And hence the truth of the Saviour’s words, “ He that
seeks to save his life shall lose it, but he that is willing to
lose his life for my sake the same shall find it.”

This sentiment of duty, this feeling and knowledge ex-
pressed by the word ought, is designed of God to be the great
REGULATOR of every Christian life. It is easy enough to obey
God’s commandments when the soul is full of warm, strong
feeling ; when the tide of love is high; but these seasons are
short and inconstant, and when it is ebb-tide in the soul,
there must be some great principle to govern life; and this
regulating principle is the voice of duty, which is the voice of
God. Does the question.ever arise, why should we obey God ?
Let the sufficient answer be, because we ought to. Do not try
to add any other inducement to that simple voice of duty, the
feeling of the ought in your heart and mind. Bring your-
selves to this standard, and your life will cease to be fitful and
uncertain, now up, now down, now one thing, now another;
but as the sentiment is duty is constant, so your action will
be the same.

Why should we pray? Because we ought to, and that is
enough. Why should we labor for souls? Because we ought
to. Why should we live a correct and consistent Christian
life? Because we ought to. This is our duty. Why should
we give money to God’s cause? Because we ought to. Why
should we refrain from all sinful and vicious habits? Be-
cause we ought to. "Why should we discountenance all wrong?
Because we ought to; wrong is injurious. Why should we




632 THE IMPERIAL HIGHWAY.

love and serve God? Because we ought to. It is God’s com-
mand and hence right.

And so all through the Christian life. This sentiment of
duty, this feeling of the ough¢, must govern and control us
in all that we do and say for God and human welfare. To let
self-interest govern us, is to let the idea of pleasure govern us;
to let worldly prudence govern us, to let the fear of man, the
love of praise, the love of ease, the dictates of wicked authority
govern us, is to give ourselves over to serve the devil. But
to ask simply, “ What is right? What does God command?*

What is duty?” and then to do it courageously and humbly, is
to be a Christian,
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CHAPTER XIV.
Tive aAxp ETErNITY.

“Droppmr down the troubled river,
I'o the tranquil, tranquil shore;
Dropping down the misty river,
Time’s willow-shaded river,
To the spring- “'nlmsnmcd shore;
‘Where the sweet light shineth ever,
And the sun goes down no more.

Dropping down the winding river,
To the wide and welcome sea;

Dropping down the narrow river
To the blue and an 1ple sea,

Where no tempest wrecketh ever,
And the sky is fair and free.”

“Where the glory brightly dwelleth,
‘Where the new song sweetly swelleth
And the discord never comes;
Where life’s stream is ever laving,
And the p'\lm is ever waving,
That must be the Home of homes!”

OTHING is truer in the world of fact than this: time,
1 ft to itself, inevital )lv runs to was to and whux once

mon back the years th at have {Iu\‘ n, ]um ).I(L, away. Hence.
the control of time is a prize, because it incloses such vast
possibilities of achievement. A day or a month or a year,
seems an ordinary thing, viewed superficial ly; but who can
estimate the results which may flow therefrom? All that
makes life pleasant or profitable, all that confers distinction

and renown,—wealth, fame, happiness, love, beauty, virtue
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goodness, —hang pendent, like golden fruit, from the boughs of
this tree of Time. To the scholar, it can bring that 1

t knowl-
edge which is power; to the business-man, fame, and to the

maiden the rewards of love and home. Every moment, there-
fore, as it flies, goes freighted with incaleulable value. What
the air is to birds, or the sea to fishes, that to the soul is Time.
Time builds all our cities, constructs our highways of travel

D

and transportation, and develops the resources of our fields and

forests. Time builds up our benevolent institutions and car-
vies forward all ameliorating and industrial enterprises.
Time establishes kingdoms and overthrows monarchies and
empires. It develops the resources of human life and charac-

ter, making the mind an instrument of untold power in the

management of the world; enabling it to forge thoughts of
such power that, when fitly expressed, they become like the
calls of a trumpet in the ears of mankind; enabling it to set
in motion agencies and movements which affect the destiny of
generations and nations. In a word, Time constitutes the
foundation-soil out of which the plant of achievement springs,
and on which it displays all its beauty and fruitage.

But, added to these material and mental possibilities in-
closed in the germ of Time, there are also possibilities of spir-
itual culture and improvement. In time, we can establish a
connection with heaven, and can form friendships with the
pure and good, below and above; can partly at least overcome
the power and dominion of sin in the soul; can link our life
and destiny with Jesus Christ, the world’s Creator and Re-
deemer; can become the recipient of angelic ministrations,
and make ourselves an heir of God to an inheritance beyond
the skies.

More than this, the rising sun of every morning gives us
all a fresh start in life. Our mental and bodily powers are
recuperated and re-invigorated. Waking from unconscious
sleep, is waking up to new possibilities of achievement and
conquest. All the avenues of industry open up afresh each
new day, and present new and added features of interest, and
greater opportunities for success. The beauties and glories
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of the outer world, the genial light, the varying landscape, the
majestic forests and rolling rivers, hill and dale, mountain
and lake, cloud and sky, are all given us to use or enjoy each
new day. Knowledge and acquirement become more and
more vast each day. Experience has broadened and deepened,
so that the mistakes of yesterday can be avoided or counter-
acted by the enlarged wisdom which we bring to the work of
the morrow.

Time also possesses great value from the fact of its inti-
mate relation to Eternity. It is not enough to say that Time
is the prelude to Eternity, because it is more than this; it not
only goes before, but also determines the character of the
hereafter. For Eternity will take us up just where, and just
as Time leaves us. It there were no hereafter, it this life
and this world were all we had, then this succession of years
would not be a matter of particular notice. Time would only
be valuable to us for what it brought from day to day. But
this is not the case. It is not only true that Eternity is an
ocean and Time a rill running into it, but the rill preserves its
individuality even when joined with the ocean. This rill is
not lost and absorbed in the sea, but maintains its own char-
acter forever. Better is it to say that Eternity is a temple
and Time thé ante-room to it, because there can be no change
of garments when once ushered within. Time and Eternity
lie like two contiguous apartments, side by side, with but a
thin veil or partition between. The actions in one are initia-
tory and determinative of those in the other: In one we
strike the opening notes of an anthem that is not only to be
ceaselessly prolonged, but prolonged in the same joyful or
joyless strain in which it is commenced.

A stone cast into the midst of a pond or lake produces im-
mediately around it a little circling wave; this gives rise to a
second, larger and wider than the first, and the second pro-
duces a third, and the third a fourth, each larger and wider
than the preceding one, until the influence of the first wave
is felt to the uttermost shores. So it is with our words and
deeds in Time; they reach out in ever-widening circles until
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their influence is felt upon our lives and characters forever.

Previous to the building of Solomon’s temple at Jerusalem,
the materials were all prepared at a distance from the site to
be occupied. Some were prepared in the forests of Lebanon,
other materials in other places, and when completed they were
brought to Jerusalem and set up. Can we not see, if there
had been defects in the preparation of the materials, those de-
fects would have appeared and remained in the temple as
finally erected? Even so it will be with each man’s temple of
character. In time, we are working out the materials to be
transported to eternity and there set up as the habitation of
our souls forever. And whether the building is to be marred
and imperfect, or whether it shall be to us a mansion of glory
and beauty, depends upon the manner and completeness of
the preparations here.

Time mnot only merges into Eternity, but colors it; and
whether the tints are to be golden and bright, or sombre and
dark, will depend upon how we use the brush and hues below.
Time also molds, as well as colors; for as is the pattern here,
so will the materials be fashioned there. Time cuts the gar
ments of Eternity; and whether our covering shall be a robe
of righteousness or of sin, depends upon the improvement of
these passing years.

Now to redeem time from the control of eyil will cost a
large amount of resolute determination and earnest endeavor.
All virtues and all blessings have their price; and if one de-
sires to make these his own, he must pay the price of them.
Nothing that we most need in life ever comes to us of itself;
it must always be redeemed or bought up by paying some-
thing for it. If the scholar desires knowledge, he must pay
for it, and frequently it costs him not only the sacrifice of
ease and pleasure, not only days and nights of toil, but even
his health and strength. If the business-man desires Wszﬂth,
he must pay the price of it; and frequently that price is the
loss of honor and character, to say nothing of harassing care
and devouring anxiety. If the woman desires to be a leader
of fashionable society, she must pay the price and penalty of
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the position; and frequently the price is worth more than the
object gained, for she not only has to surrender all sweet con-
tentment and inward peace, but also her moral welfare. And sc
it is with the redeeming or buying up of Time; it costs
something to get it out of the hands and control of evil.

The on-rolling stream of Time must be served as we serve
any other stream that we desire to utilize for human welfare;
it must be turned out of its naturally wild and often useless
channel, and made to flow into another one where it will turn
wheels and propel machinery. And when hoth water-power
and time-power are thus forced out of their natural course
into a useful one, they are said to be redeemed. The ele-
ment of Time is like all other elements, fire or water for ex-
ample, a good and indispensable servant, but a bad master.
If Time controls us, it will surely drift us downwards to end-
less misery; but, controlling it, we can yoke it as a winged
steed to the car of resolute thought and holy effort, and com-
pel it to bear us safely and honorably through life, and then
set us down triumphantly at Heaven’s pearly gates.
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